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CHAPTER OR 
:rtrrRODUCTIO:W 
1. Purpose 
It is the purpose or this dissertation to discover 
and to delineate the theology ot William Fairfield Warren. 
The work for which Warren is best known, his founding of 
Boston University and his guiding its development for 
more than thirty years, has not had the serious scholarly 
scrutiny it deserves. But his earlier work as theologian 
and his lifelong work as a recognized Methodist theo-
logical spokesman have scarcely been recognized at all. 
It is to set forth data and interpretation for a more 
adequate evaluation or Warren and his work that this 
· dissertation is dedicated. 
Reflecting an appreciation of Warren typical or 
those who knew his lite and work best is the comment 
appearing in an unsigned editorial in the Methodist 
magaz~ne, Zion's Herald. at the time ot his death: 
We venture this extraordinary--statement and believe 
that a study of the last half-century of American 
Methodism will justify its every word: Measured by 
his contributions to the trained leadership or the 
church, and bt h!s !nt!uence upon the deeper and 
more tundamen a! 11te or our people! William Fair-
field Warren has been the most sign ?!cant and 
powerfUl man !n New lngland Methodism since the 
day ot Jesse Lee! and the most intluential man in 
world Methodism n these preceding titty years. 
This is a high and sweeping tribute. It is not 
carelessly offered. It grows out of a lengthy 
consideration of the many facts involved; and 
continued study has not modified one syllable ot 
what we frankly confess to be a staggering esti-
mate.l 
Unfortunately the writer of this high tribute did not 
offer a thorough and systematic substantiation of his 
claims for Warren. His "lengthy consideration" and 
"continued study" resulted in only the briefest mention 
of the most apparent of Warren's achievements. And 
though the editor of Zion's Herald had no difficulty in 
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running columns of tributes to Warren in two issues of 
the magazine, there appears to have been none of Warren's 
admirers who essayed the taJkof providing a thorough and 
documented study. This task is the burden of this work. 
2. Sources 
The sources of this study have been in the main 
primary. There is no published work which deals solely 
with the theology of William Fairfield Warren. The 
nearest to a full-scale work on Warren is a publication 
of the Boston University Alumni Association appearing 
the year following Warren's death. This publication, 
entitled William Fairfield Warren~ consists of four very 
valuable chapters by Daniel L. Marsh, William Edwards 
Huntington, Arthur H. Wilde, and Francis J. McConnell. 
1. "Scholar, Educator, Seer, Saint," Zion's Herald~ CYII, (1929), 1577. 
The whole work consists or only thirty-three pages.1 
In 1924 upon the occasion or Dr. Warren's ninety-
first birthday anniversary the Methodist Review ran a 
symposium upon the theme~ "Some Appreciations of Doctor 
Warren," in which William E. Huntington, Lemuel H. Murlin, 
Marcus D. Buell, Edwin Holt Hughes, William Fraser McDowell, 
and Francis John McConnell participated. A biographical 
article on Warren by Everett Olin Fisk preceded the 
sy.mposium. 2 High indeed are the praises given Warren by 
his distinguished colleagues and admirers. But there is 
little or the genuinely critical to be found either in the 
article or the symposium. 
Aside from articles and comments honoring Dr. Warren 
upon occasion of his anniversaries and aside from a few 
notices upon publication of various of Dr. Warren's works, 
there is~ so far as this writer knows, only one other 
secondary source for serious scholarly infor.mation regarding 
Warren. This source is found in the unpublished doctoral 
dissertation of the Rev. Leland H. Scott dealing with 
"Methodist Theology in America in the Nineteenth Century." 3 
There appeared an abridgment of the heart of this dissertation 
1. DanielL. Marsh, (ed.), William Fairfield Warren, ~oston, 
Boston University Press~ 1930). 
2. Methodist Review, CTII (March-April, 1924.) 
3. Leland H. Scott, "Methodist Theology in America in the 
Nineteenth Century." Unpublished Ph.D. dissertation, Yale 
University, 1956. 
3 
in an article of the same title in Religion In Life. Rev. 
Mr. Scott became so interested in Warren that he prepared 
for delivery before a meeting of the Pacific Coast group 
of the National Association or Biblical Instructors a paper 
entitled "The Mind or William Fairfield Warren." This 
paper has not been published. 
Thus 1 the sources for this dissertation have had to be 
for the most part primary sources. But there is no dearth 
here! William Fairfield Warren was a prolific writer in an 
extraordinarily wide variety of forms and for an astonishing 
period of over eighty years. At the age of fifteen he began 
to publish anonymous or pseudonymous contributions of tales 1 
poems 1 sketehes 1 and translations to Putnam's and other 
magazines. In 1882 Warren listed over seventy biblio-
graphical entries of his career for the Wesleyan University 
Alumni Record 1 and he had nearly forty fruitful years before 
him at that time. Highly articulate and systematic in his 
presentation1 Warren was able to give an adequate if not 
ample account of his position in the fields of his wide-
ranging interest. Characteristic of his career is the 
unequaled record he established as being a frequent 
contributor to the Methodist Review for a period of over 
sixty years. Though it is true that the pressures of academic 
and administrative responsibilities kept Warren from devel-
oping as fully as he desired his theological position1 it 
is quite possible to gain through his published work and 
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through an examination of the theology implicit in his 
educational and ecclesiastical contributions a basic 
understanding of his achievement. 
In addition to the primary sources or Warren's own 
writings and the secondary sources devoted particularly 
to Warren, such standard works as relate to the New England 
theological climate or the nineteenth century have been 
consulted. With regard to evaluation or Warren's inter-
pretation of historical doctrines and personages of the 
Christian religion general historical reference books have 
been freely utilized. A considerable mass of unpublished 
data pertaining to Boston University affairs and a number 
of unpublished dissertations dealing with topics relevant 
to various phases of Warren's life and times have also 
been consulted. 
3. Method 
The method to be followed in this dissertation is 
that which is employed in what might be characterized as 
"intellectual biography." The aim of the second chapter 
will be to provide an account of the life of William 
Fairfield Warren. Though mention will be made of the 
outstanding facts of his ancestry and early years and of 
his career as minister, educator, and scholar, the major 
emphasis in the second chapter will be laid upon the 
education which Warren received. The third chapter will 
deal with Warren as a maturing scholar and will consider his 
5 
early scholarly publications as well as the early published 
sermons. A rourth chapter will consider the very significant 
way in which the theological position of Warren was made 
manifest in the application of educational aims and prin-
ciples. 
Chapters five and six will consider Warren as a 
Methodist theologian dwelling, respectively, upon the 
German and the American phases of his theological scholar-
ship. An estimate will be attempted as to the place of 
Warren in Methodist theological thought upon the basis of 
his specifically theological publications. Following a 
chapter dealing with Warren's scholarship in fields other 
than those strictly theological, a chapter ofrering conclu-
sions and a bibliography bring the dissertation to an end. 
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CHAPTER TWO 
THJ: LIFE OF WILLIAM FAIRFIJ:LD WARREN 
1. The Warrens of Williamsburgh 
A. Ancestry 
"How fortunate a fortuitous find," exclaimed the 
distinguished visitor to the priory at Lewes. William Fair-
field Warren, known affectionately in his own right as 
William the First at his own beloved Boston University, 
stood before a charter and a tomb with an enthusiastic 
delight and curiosity which belied his having passed the 
alotted span of three-score years and ten. The reason for 
his interest lay in the fact that he had come upon a relic 
of the very first man to bring the name of Warren into the 
Anglo-Saxon world. This was William de Warrenne, a knight 
of Normandy, who became the husband of Gundrada, daughter 
of William the Conqueror. Gundrada died in childbirth on 
May 271 1085. It was she who founded the priory at Lewes, 
and it was the charter or that priory, a charter signed by 
the participants marking a holy cross, that seized the in-
terest of the American descendant in the year 1901. 
This latter-day "William the First" must have let his 
mind dwell upon the ancestral heritage which was his. With 
his scholarly love and appreciation for the tides of history 
1. William Fairfield Warreni "Last Days in England," Zion's 
Herald, LXXII {March 2, 904), 266. 
Warren might well have mused upon the nameless generations 
or Warrens, Mathers, Cottons, Millers, and Fairfields. With 
his scholar's love ror the hidden wealth or meaning lying 
in family names, Warren might well have mused upon their 
origin. A decade earlier he had read with interest a 
genealogical study vhieh traced the family lines or his 
father and mother. His father, Cotton Mather Warren, born 
in October, 1800, at Williamsburgh in western Massachusetts, 
vas a direct descendant of Elder John White and related to 
the ecclesiastically prominent Mather family. His mother, 
also born in Williamsburgh in 1800, vas Anna Miller Fair-
field. Warren might have recalled the family tradition 
that the Fairfields were descended from a French family by 
the Dame of Beauchamp. The Beauchamps were warned to 
escape from France just before the Massacre of St. Bar-
tholomew. They fled across the Channel to England where 
they Anglicized their name, and subsequently settled among 
the Scotch-Irish Protestants in the North of Ireland. 
The first William Warren sailed from Exmouth, England, 
on the ship Expectation. He settled in Boston and bought 
lands in Leicester. William Jr. sold the father's lands 
and vas the first pioneer to leave for the Horse Mountain 
range in the western area where he purchased the Warren 
homestead from the Indians for a few muskets. For seven 
rears the Warren family alternately dwelt on the newly 
acquired farm at what vas to be called Williamsburgh and 
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on the original farm depending upon the attitude of the 
Indians. It was this second William Warren who married 
Susannah Mather. 
To William and Susannah were born six children1 of 
whom Mather married Esther Hart, descendant herself of one 
of the original proprietors of Hartford, Connecticut. To 
Mather and Esther were born eleven children. Their son1 
Cotton Mather Warren, married Lois White of the long-lived 
White family and descendant of the immigrant Elder John 
White, member of the first board of Selectmen of Cambridge 
in 1635. To Cotton Mather Warren and Lois White were born 
nine children, and it was their son, Mather, who married 
Anna Miller Fairfield. To Mather and Anna were born five 
children, Hannah Miller, Almira Carolina, Charles Lyman, 
Henry ~te, and William Fairfield. Almira taught languages 
in academies and colleges for fifty years. Henry White became 
a bishop of the Methodist Episcopal Chureh.l 
B. Home and Early Years 
"When I was a small boy at work in a sawmill I 
remember distinctly hearing above the pound of the machinery, 
the buzz of belts and the scream of saws, my father's voice 
jubilantly singing 'The Pilgrim Song,' with its ringing 
chorus: 
•Oh, I'm bound for the kingdom, 
Will you go to glory with me? 
Hallelujah, 0 praise ye the Lord1 1 
9 
1. Data obtained from a privately printed genealogical chart, 
"The Warrens of Williamsburgn," at the Harvard Widener Library. 
The intensity of the power of the mill in fierce action 
excited him like martial music, and his voice rose above it 
like the voice of a primma donna above an orchestra."l For 
William Fairfield's brother, Henry White, his father's sing-
ing was a sure sign of the "jubilancy of the Christian ex-
perience." There are few details available about the home 
and the very early life of Warren, but what details there 
are suggest that in the Warren family was found that char-
acteristic early Nev England combination of plain living 
and high thinking. One such detail is that just given from 
the pen of Henry White Warren. Another is a story given 
in somewhat varying versions about William Fairfield's 
building upon the Berkshire Hills of his father's farm a 
bonfire so as to attract the favorable attention of God, 
One version of the story suggests that Warren's reason for 
preparing the fire vas his feeling that the world vas so 
large and he himself so insignificant that he feared God 
would not take note of him. Another version suggests that 
Warren had been attending revival services and that, being 
reluctant to make a public show of his religious sentiment, 
vent out alone into the hills to commune ~ith God as best 
he could. In either event the story, which must have come 
from reliable sources, suggests the type of religious clim-
ate and character which vas the young Warren's. 2 
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1. Henry White Varren, Zion's Herald, LXXC (October, 1899), 674. 
2. DanielL. Marsh, ed., William Fairfield Warren, p. 6. 
The life on the Berkshire Farm helped to mold for 
Warren a constitution sufficiently rugged to last almost 
without interruption by sickness for nearly a century. An 
interesting anecdote suggestive of the nature of Warren's 
healthful early vears came from the pen of Marcus B. Buell. 
Speaking of Warren's "extraordinary gift for learning," 
11 
Buell relates how young Warren followed a river bank in the 
White Mountains "to a point where the stream suddenly dropped 
out of sight into a subterranean channel and boiled up again 
to the surface some distance below." According to the story, 
Warren "paused, took ott his clothes, and diving into the 
seething vortex, gave himself up to the racing underground 
current, until at length he was spewed forth, like Johah 
tram the whale's mouth, into a nether basin," From this 
account Buell, who was writing upon the occasion of Warre~•s 
ninety-first birthday anniversary, draws the moral: "From 
that day to this no one has known him to be content with 
superficial knowledge."1 
As one should expect, Warren came early under the 
influence of the village preacher. Referring to one of 
the village pastors who later came into a close relation-
ship with Boston University, Warren writes: 
My brother Henry and I were boys at home at that time. 
The uncommon freshness and instinctiveness of the new 
preaching vas at once noted and with great delight. His 
illustrations, scientific and historical, gave special 
char.m to his discourses. I remember a remark of my 
brother's made but a few weeks after the preacher's 
1. Marcus Buell, "some Apprec±ations of Doctor Warren," 
Methodist Review, CVII (March-April, 1929), 200. 
coming to the effect that so long as Brother Twombly 
vas our preacher he would never again be a listener 
without being provided with pencil and paper for taking 
notes.l 
Since William Fairfield became an even more ardent and per-
sistent scholar than his brother, it is safe to assume that 
he, too, took careful note or what hds learned parson had 
to offer. Warren was especially gratefUl that this 
minister had "the breadth and sympathy" which at least 
some of his Williamsburgh predecessors had failed to add 
to their earnest evangelism. 
2. The Education of William Fairfield Warren 
Borden Parker Bowne used to say of Dr. Warren that 
he had as fine a mind, considered as an instrument, as 
he had ever encountered.2 Whoever reads even the biblio-
graphy of Warren's published works can not fail to be 
impressed at the breadth of scholarly interest revealed. 
And whoever reads a tew ot Warren's works, be thty trans-
lations, technical studies in the most esoteric ranges of 
cosmology, ecclesiastical theory, comparative religions, 
practical reports dealing with educational problems, lofty 
baccalaureate addresses, or char.ming travel essays, could 
hardly fail to appreciate the splendid combination of enthus-
iasm and erudition so characteristic of all of Warren's work~ 
The quality of Warren's mind and his superb utilization 
or his natural intellectual gifts is noted again and again 
1. w. f. Warren, "tir. Twombl¥ at Boston University," Zion's 
Herald, LXXVI (July 20, 1898), 909. 
12 
by those paying tribute to him. More than eighty years 
arter having begun his literary output1 Warren received 
this tribute rrom Elmer A. Leslie in the Boston University 
Bulletin: 
On March 13 he will be ninety-six years old. He is 
in excellent health •••• His unabated enthusiasm ror 
the .. history of ancient religions 1 his eager interest 
in the political 1 intellectual 1 and religious movements 
of the contemporary world1 his radiant 1 contented spirit 1 
and his childlike1 profound trust in God 1 combine to make 
him ror those who know htm a mighty argument ror the 
immortality or the soul. 
13 
Mention has been aade already or the ancestry1 home and 
family life 1 and the early years or Warren. Certainly the 
combined force of these influences put upon him a stamp which 
no amount of for.mal education could drastically change. Yet 
it is equally certain that without the fortuitous con-
figuration or influences in the education available to him 
Warren would never have experienced such a full flowering of 
his natural capacities. Indeed1 upon surveying the course 
of Warren's education one is led to agree with him that it 
has evidences of adhering to a pattern which is best 
called providential. 
A East Greenwich 
After his years athome Warren entered the Academy at 
East Greenwich1 Connecticut, in order to prepare for the 
University. ":last Greenwich Academy gave me 1 in one academic 
1. Klier A. Les11e 1 Boston University Bulletin1 XVIII (March 18 1 1929) 1 5. 
year~ a hop-skip-and-jump preparation to enter Wesleyan 
University."l Warren's oldest sister was the preceptress 
at the Academy~ and his older brother~ Henry White Warren~ 
had matriculated at the Academy just two years earlier. 
Warren apparently did well at the Academy~ for he was asked 
to deliver the salutatory address at the end of the year. 
Of this he wrote: "My Latin~ I opine~ must have been much 
below the Cicei'onian standard~ but my friendly audience 
made full amends by vociferously cheering my occasional 
naming of some popular statesman."2 
Like so many thoughtful men# Warren came to feel 
strongly about the inadequacy of his preparation for the 
University. But with the advantage of a perspective of 
a long life and with a characterisitic insight, Warren 
decided that his work at Xast Greenwich was perhaps not so 
bad after all. 
In my later years, I often had reason to deplore the 
brevity and crudity of my pre-collegiate course~ but 
had I spent three or four years in East Greenwich~ and 
then four years in Middletown~ instead of the three I 
did, would I not have gotten out of step chronologically 
with the providential openings· and calls of 1111 later 
life? All things considered~ therefore, I must believe 
that East Greenwich gave me in that swift year wh at 
later I should have missed had I been elsewhere sent. 
There the prayers and sacrifices of godly parents, and 
the prayers and stitChes and faithful proddings of Sister 
Caroline, began to bear fruit. Honor, then, to this 
precious school, which is still looking out ov~r the 
Holy Land; honor and thrift until the ever far-off 
l.W. F. Warren, Zion's Herald, CV (June 1# 1927), 688. 
2. Ibid. 
14 
day shall arrive when young Americans shall possess 
~birth full qualification~ for the achievements and 
duties of university life. 
B~ Wesleyan University at Middletown 
15 
"At Wesleyan there was no more eager student than this 
youth i'Tho, entering at sixteen, was two years younger than 
Aristotle when he became the pupil of Plato~ tt 2 Entering 
the Methodist Wesleyan University at Middletmm, Connecticut, 
in 1850, Warren received the degree, Be.chelor of Arts, from 
that institution three years later. His older brother, 
Henry White Warren, was already a student at the University 
vmen William Fairfield arrived. That very first night upon 
the campus of '.Yesleyan Warren began a practice which wastto 
become his bab1t for the next seventy years. He asked his 
brother Henry, "Shall we pray ;&:iogether?" And it was at 
Connecticut Wealeyan that Warren, caught by the illustrious 
example of Methodism saint and schole.r, 1.~11lbur Fislc, late 
President of Wesleyan, 1-·1ent out upon the campus, p.nd after 
meditating under a. tree there, dedicated himself to the 
same high ministry of personal piety and profound devotion 
to scholarship that Fisk exemplified. Warren's lifelong 
ministry in church and school testify to the abundant 
fulfilment of his early dedication while on the campus of 
Wesleyan University at Middletown. 
C~ The Classical Interlude 
Warren's courses at Connecticut i'ieslayan he.d prepared 
1. ~.F. Warren, tetter, Zion's Herald, CV(June 1,1927), 688. 
2. Marcus Buell, "Some ADpreciations of Doctor 11arren," 
Methodist Review, CVII(March-April, 1929), 200. 
him sufficiently to accept a position as teacher in a pri-
vate classical school in Mobile, Alabama. It is likely that 
this "interlude" from his more formal studies played as 
important a part in Warren's education as any like period 
of time in his life. It is not unusual, of course, that 
the young teacher learned his subject matter far more 
exactly and thoroughly through being required to teach. 
Certainly this year of teaching assured Warren's grasp of 
the great classical subjects and languages. But even more 
significantly for his later work, this year also gave 
him a much-needed opportunity for independent reflections 
upon the nature or his growing religion and upon the future 
course of his life. It is of this period that Warren later 
wrote: 
I vas living in a southern city, almost within hearing 
of the beating surf of the Mexican Gulf •••••• Por months 
I had been laboring under speculative difficulties, 
which I felt must be settled before I could ever lay 
the foundation and carry up the structure of an intell-
igent and satisfactory faith. I vas more than a thousand 
miles from any relative or tried friend; completely 
emancipated from all home and educational associations; 
dependent upon none for livelihood or preferaent; 
entirely free to form and adjust my views of religion, 
society, and life according to my own convictions. I 
think I had a little of that foolish ambition, which 
few young men wholly escape, to use this liberfy, and 
'think for myself.' At any rate I did use it. 
Warren did, as he said, use his freedom, but how revealing 
vas that use to which he put itl Free he was, and he used 
his freedom for serious reconsideration of his views of 
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1. w.F. Varren, Parkerism, (New York: Carlton and Porter, 1860), 14 
religion, society, and life. He vas free, and he used his 
freedom to engage in speculative considerations which he 
himself characterized as "painful struggles." His freedom 
vas put to use meditating upon the nature or the ultimate 
ground of scientific certitude. Characteristically, Warren 
exercised his freedom by giving full rein to his intellectual 
curiosity. "I vas deter.mined to accept no man's teaching 
until he could prove its truth to me"1 It is interesting 
to note that even in his rather skeptical mood Warren took 
the trouble to become a member and local preacher in the 
Methodist Episcopal Church, South. Sixty-three years after 
he remarked that he cherished this relationship to the 
Church and the "precious memories or her goodly fellowship 
as then enjoyed."2 
D. Andover Seminary 
Following the interlude of teaching in the classical 
school, young Warren returned to New England to pursue the 
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two facets of his ministry as pastor at Ballardvale and as 
post-graduate student at the Andover Seminary in Massachusetts. 
Though investigation fails to reveal that Warren matriculated 
at the Andover Seminary, and though records of the classes 
which Warren attended are not available, it is possible to 
picture Warren's experience at Andover with no small degree 
of accuracy. It is possible because in the two-year period 
1. w. F. Warren, Parkerism, (New York: Carlton and Porter, 1860), 
1~. 
2. W.F. Warren, Letter, Zion's Herald, CIV (May, 1916), 587. 
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during which Warren attended classes and lectures at Andover 
the orrerings available were extremely limited. The number 
of professors was only five: Calvin Stowe and Elijah Barrows 
in Sacred Literature, William G.T. Shedd in Church History, 
Austin Phelps in Rhetoric, and Edwards Park in Christian 
Theology. Shedd has been characterized as ultra-conservative 
and Phelps as silver-tongued, but it is Park who holds most 
1 interest ror the student of Warren's work. 
Founded in 1808 by Massachusetts Calvinists as a 
result of cultural and spiritual conflicts, the Andover 
Seminary was "a major battleground in the warfare of old 
and new faiths which developed on a prosperous industrial 
seacoast allied to a frontier, agricultural hinterland."2 
Daniel Day Williams notes that "Andover's story exemplified 
the passage from New England Calvinism to the perspectives 
of liberal American Christianity."3 He continues: 
For almost seventy-five years, until 1881, Andover 
stood against the main current and defended the 
Calvinist tradition, though from the very beginning 
internal tensions weakened this stronghold of ortho-
doxy. The last great representative of the New 
England theology, Edwards A. Parkt was an Andover 
professor. When he retired in 18~1 Andover became 
the champion of an evangelical religious liberalism.4 
Though Warren does not make explicit the significance 
of his work at Andover, it is safe to assume that he vas 
1. Marcus Buell, "Some Appreciat~ons of Doctor Warren," 
Methodist Review, CVII (March-April, 1929), 201. 
2. Daniel Day Williams, The Andover Liberals, (New York: 
aware or the tensions and undercurrents at that school. 
In the two years during which he had access to Andover~ 
Warren had opportunity to acquaint himself with Edwards 
Park at the height or his career. During the first term 
Dr. Park gave a series of lectures upon the existence and 
attributes of God, the immortality of the soul~ the divine 
authority and inspiration of the Bible, the Trinity, and 
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the purposes of God. He stressed the doctrines of election, 
the natural and moral governance of God, the will, the 
nature of holiness and sin, the permission of sin, total 
depravity, the natural state of man, and the apostasy. 
During the second term he lectured upon the atonement, 
regeneration, sanctification, Christian virtues, various 
theories of Christian perfection, the perserverance of 
the saints, eschatology with rererence to the resurrection, 
judgment, fut~re punishment, and on the positive insti-
tutions: the church, the ministry, the sacraments of 
baptism and the Lord's Supper.1 These lectures were given 
at eleven in the morning six days a week, and constituted 
an authoritative statement of the theological position of 
the unrepentant Calvinism of the so-called New England 
theology. It will be seen later how Warren received the 
Andover theology. Here it is necessary only to note that 
he had the advantage of first-hand contact with the system 
1. Data obtained from the General Catalogue of-the Andover 
Seminary in the Archive Room of the Andover-Newton 
Theological Seminary in Newton, Massachusetts. 
that he was soon and forcefUlly to reject. Again it is 
to Marcus Buell that we owe the interesting information 
that 
It was at Andover that a Latin copy o£ the li£e o£ 
Arminius discovered to this future expounder o£ 
Wesleyan theology thi strategic lines o£ polemic 
o££ense and defense. 
E. Berlin and Halle 
From his studies at Andover Warren went to study 
in Germany £or two years, the year 1856-1857 being spent 
at the University o£ Berlin as the pupil o£ Trendelenberg 
and o£ Michelet, the expounder o£ Hegel. His attention 
was devoted primarily to a study or philosophy, Christian 
art and theology. At the University at Halle Warren 
devoted himself more especially to the study o£ Biblical 
and Oriental antiquities. 2 The year 1857-1858 was spent 
at Halle, but during the extended vacations allowed under 
the Xuropean university system, Warren managed to travel 
rather extensively. On invitation of Americans spending 
the winter in Rome, he preached twice in the large room 
£or receptions at the United States Embassy, this being 
thirteen years before any Protestant mission work was 
lawful in any of the Papal States of Italy. The student 
days were also marked by pilgrimages of various sorts, 
some of which were mapped out for him by Henry Wadsworth 
1. Marcus Buell, "Some Appreciati-ons of Doctor Warren," 
Methodist Review, CTII (March-April, 1929), 201. 
2. ~nsigned article, Boston Evening Transcript, February 
9, 1904, 3. 
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Longfellow. Warren vas one ot the· first of American 
Methodist students to take his graduate study in Germany. 
Especially important in his later theological activity 
vas the opportunity to make pilgrimages of antiquarian 
research to various cities in Holland, Germany, Swit-
zerland, and Italy which were intimately associated with 
his theological hero, Arminius. During these pilgrimages 
Warren was instrumental in having the life and works of 
Arminius become the object of serious scholarly study in 
those countries, especially in Holland where Arminius has 
had his great influence. 
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During his first period in Ger.many Warren enjoyed two 
other associations which were to have significant results 
for his later theological work. The first was his being 
named a delegate to the third world conference of the 
Evangelical Alliance held in 1857 in Berlin upon invi-
tation of Jring Frederich William IV. 1 The dynamic sort 
of ecumenism so characteristic of Warren's mature theo-
logical position may well have received some of its 
impetus from participation in this convention. It was 
there, too, that Warren received the intimate invitation 
to accompany the prominent Methodist Bishop, Matthew 
Simpson, as his traveling companion through Greece, Egypt, 
Turkey, Palestine, and Italy. The second association of 
1. w.F. Warren, unpublished autobiographical data. 
2. Robert D. Clark, The Life of Matthew Simpsom, (New York: 
The Macmillan Company, 1956), 198. 
this period is that of correspondent and contributor. It 
was for the Christian Advocate and Journal that Warren 
reported the events of the Alliance convention. During 
the rest ot his life he continued to serve as a foreign 
correspondent to various periodicals in theological and 
scholarly fields. 
Even as Andover Seminary had its tensions and its 
undercurrents resulting from a theology attempting to 
..... 
relate itself to a tast-changbg world, so the nineteenth 
century Ger.man theology was alive with various types of 
developments reflecting the changing contemporary scene 
on the Continent. Frederick Lichtenberger, writing in 
1889, could say of that period of German theology: 
In the nineteenth century, as in the sixteenth, 
Germany has been the living heart and head of 
Protestant and progressive theology •••• the devel-
opment of theology and the evolution of religious 
thought in Germany have largely responded to the 
needs ot the time, and have presented a spectacle 
of progress, which, when viewed as a whole, has 
had no rival or approach elsewhere. The vast 
learning, the indefatigable research, and the in-
tellectual energy of the German theologians have 
become proverbial, while their daring originality 
and speculative ardour have recalled the most 
fertile century in the dogmatic development of·· 
the Church, and have alternately dismayed, per-
plexed, and subdued the more sober thinkers of 
the other divisions of Christendom.l 
There came one, however, whom the German theology neither 
dismayed, perplexed, nor subdued. Indeed, Warren returned 
1. Frederic A. Lichtenberger, HistonA of German Theology 
in the Nineteenth Centu!i• ed. an trans., w. Hastie, (ldinburgh: ¥. and T. C ark, 1889), 5. 
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to his homeland only to travel back to Germany very soon 
to be a teacher to his German brethren and to present to 
them the beginnings, at least, of a systematic theology 
which boldly proclaimed its Methodist views as being, in 
truth, not merely the equal of the great systems of the 
past and present, but their natural culmination and crown. 
But more of that later. 
The formal education of William Fairfield Warren may 
be said to have ended with his return to New England to 
assume the pastorate of the Methodist Church in Wilbraham, 
Massachusetts. But it would be far more accurate to say 
that Warren's education, once begun, never ended. Warren 
impressed all who knew him with the persistence of his 
intellectual curiosity and the zeal with which he tackled 
intellectual problems old and new. At an age at which 
most men have retired, he could well say, "I am a learner." 
His colleague and friend, Marcus Buell, wrote: 
I vas not suprised ••• to find him, on his ninetieth 
birthday last year, poring over the latest authority 
in Egyptology. Looking up from the book, he gave me 
a learned and animated account of ~ing Tutankhamen, 
his family, and his significance for his era. One 
could but recall the epitaph of a great European 
scholar, 'He died learning,' and the wish of Erasmus 
that the last day of his earthl! life might find him 
still searching the Scriptures. 
Looking at the record of Warren as an educational statesman, 
Arthur H. Wilde ventured this statement: •we doubt if any 
1. Marcus Buell, "Some Appreciations of Doctor Warren," 
Methodist Review, CVII (March-April, 1929), 200. 
other man of his time had had such preparation for uni-
versity leadership as had Dr. Warren."1 And not only 
those who were Warren's friends or those associated with 
Boston University take note of the quality of mind which 
emerged through the educative process which has just been 
sketched. Leland Scott, a Methodist minister who has 
received the doctorate from Yale University recently, 
found the mind of Warren so fascinating that he prepared 
a paper upon the subject for delivery to the assembled 
Bible instructors on the vest coast. He writes that "In 
Warren we become aware of a mind of tremendous stature 
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and tremendous freedom." 2 The accuracy of this and of 
similar statements will become clear with the presentation 
of Warren's career and his achievement in the various 
areas of his interest. 
3. The Career of William Fairfield Warren 
A. The Methodist Minister 
Warren returned from Germany to assume pastorates 
in the Methodist Episcopal Church in Wilbraham for the 
year 1858-1859 and in Boston for the year 1860-1861. He 
had been ordained to the ministry in 1855, and he gladly 
retained his ministerial credentials throughout his life. 
1. Arthur H. Wilde, "The Jt:ducational Statesman," William 
Fairfield Warren, ed., Daniel L. Marsh, (Boston: Boston 
University Press, 1930), 17. 
2. Leland Scott, unpublished paper, "The Mind of William 
Fairfield Warren." 
The three years which he spent as an active minister were 
exceptionally significant for the development of Warren's 
later theological and ecclesiastical positions. First, 
it vas during this period that Warren gave expression to 
fUndamental tenets which later years were not to change 
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so much as to deepen and broaden. Second, as an active 
pastor Warren found the opportunity--indeed, the necessity--
of coming into intimate contact with the prevailing trends 
and tendencies of the contemporary theological and religious 
climate. Third, this period vas especially valuable for 
one of such intellectual gifts and attainments, for 
communication of his ideas became essential. It is to 
the nature of Warren's response to the challenges presented 
by the contemporary scene at the time of his pastorates that 
the next chapter will be devoted. 
Any comment regarding Warren as a Methodist minister 
should properly cover the entire adult period or Warren's 
life, since he never ceased either in his formal connection 
nor in his zealous efforts to defend and to improve the 
denomination of his choice and the wider Church of Jesus 
Christ of which it vas a part. Subsequent chapters will 
deal in detail with the place of Warren in Methodist 
theology. Here it may be indicated that for more than 
seventy years Warren vas a respected spokesman of Methodism, 
a spokesman whose wide-ranging philosophical and antiquarian 
scholarship did not prevent him from taking the most active 
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and practical interest in the teChnical and vexing ecclesi-
astical affairs of his own denomination. Between publishing 
his books 1 Religions of the World and ~ World Religion 
and The Earliest Cosmologies 1 Warren found time and inclin-
ation to publish a book entitled, Constitutional Questions 
Now Pending in the Methodist Episcopal Church. As Bishop 
Francis J. McConnell observed, Warren was "of marked 
organizational talent himself," and "he vas always 
pondering the best ways to make the Church more efficient 
as an instrument."l In the autobiographical list which 
Warren himself prepared there are numerous references to 
those services to the Church in which Warren took part 
and which seemed to him to be a most important part of 
his achievement. Not the least of the effects of Warren's 
earliest ministry is the relationship which he gained as 
pastor of such men as Isaac Rich, Lee Claflin, and Jacob 
Sleeper--men later to become founders of Boston University. 
Clearly Warren loved his Church and cherished its associations, 
but he vas not able to resist the call to exercise his rare 
gifts as a teacher and scholar. After a year at Bromfield 
Street, he returned to Germany to teach at the newly-established 
Methodist mission school in Bremen. 
B. The teacher in the Mission School 
For six years (1861-18661 William Fairfield Warren 
1. Francis J. McConnell, "William Fairfield Warren, Churchman," 
William Fairfield Warren, ed., Daniel Marsh, (Boston: Bostan 
University Press, 1929) 1 25. 
held the position of professor of systematic theology at 
the Bremen Missionanstalt. Warren's years as an American 
Methodist teaching systematic theology in Germany were 
among the happiest and most fruitful of his long life. He 
had married Harriet Cornelia Merrick of Wilbraham in April 
of 1861. Mrs. Warren had been educated at the Wilbraham 
Academy and under various private tutors. vas proficient 
in Latin 1 French1 Italian. and she spoke German like a 
native.l Warren took advantage of all opportunities for 
encounters with eustoms and peoples foreign to his vay of 
thinking. He especially enjoyed the pilgrimages to places 
hallowed by the memory of figures prominent in Christian 
theology. He learned to appreciate German life. As William 
E. Huntington observed: 
This contact he had vith the German people 1 language. 
and scholarship gave Dr. Warren such a love for the 
best things of the Teutonic type, that even the shock 
of the Great War did not disturb the faith he had in 
the essential virtue and worthiness of that race. Th~ 
period of his German professorship. vith all the inci--
dental benefits of foreign travel 1 and an enlarged out-
look upon world interests 1 vas of great significance 
to him as he vas called to face the opportuni~y of 
founding a new University in Boston. in 1873. 
It vas during the period of his German professorship 
that Warren published his first two books. The first was 
entitled Anfangsgrunde der Losik and vas published at Bremen 
1. w. F. Warren1 unpublished autobiographical information. 
2. Willlam E. Huntington. "William Fairfield Warren." 
William Fairfield Warren. ed. 1 Daniel Marsh1 (BostonJ Boston 
Universitr Press. 1929) 1 11. 
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in 1863. The second was his Einleitung in die systematische 
Theologie and was published in Bremen in the following year. 
Not only with these two texts did Warren respond to the 
new challenges of his environment. He took advantage of 
his nearly unique position to become a mediator of ideas 
by acting as foreign correspondent and frequent contributor 
to various American periodicals. He defended Methodism in 
such a work as Der Methodismus kein Rath oder Werk ~ den 
Menschen and in his Xinleitung1 but his was not a defense 
of the status quo. He might well believe Methodism to be 
the best of theological perspectives 1 but it was not as good 
as it should be, nor could it rest content in a time of vast 
change in scientific, philosophical1 and theological method. 
It was in July, 1863, that he submitted to the Methodist 
Quarterly Review his survey of the unavoidable revision 
which current developments were making necessary. He called 
his study "The Impending Revolution in Anglo-Saxon Theology."l 
As in his student years in Germany Warren had served as a 
mediator of ideas--he had published a history of rationalism 
in the New England theology in a German periodical2 and he 
had held conversation with David Strauss and other leaders 
of theological schools different from his own-- so in his 
teaching years in Ger.many Warren seved to mediate the views 
1. W.F. Warren1 "The Impending Revolution in Anglo Saxon The-
ology," Methodist Quarterly Review, XLV (1863) 1 455ff. 1 519ft. 
2. W.F. Warren, "Rationalismus in der Theologie Neu-Englands 1 " 
Deutsche Zeitschrift fur Christliche Wissenschaft und 
Ohrist11ches Leben, ~(December, 1857) 1 entire number. 
current on both sides or the Atlantic. And all the while, 
Warren vas deepening and broadening his own theological 
reflections as subsequent pages will indicate. By the time 
of the conclusion of his German professorship Warren had 
become known as a leading scholar and thinker or his 
denomination. 
c. The Professor 
According to Warren's own chronological record of 
employment, he spent the years (1867-1871) immediately 
following his Ge~an professorship as "Organizer of the 
Boston Theological Seminary.•l According to a biographical 
sketch appearing in one of Warren's own publications, the 
following citation is applicable: "acting president Boston 
Theological Seminary, 1866-1873."2 It had been in 1839 
that the "Call" was issued for the for.mation of the first 
theological institution in American Methodism. After the 
formation of the ~esley Institute Assocation," there devel-
oped the "Newbury Biblical Institute" located at Newbury, 
Vermont, in 1841. o. c. Baker vas the first theological 
instructor in this school, but vas succeeded by John 
Dempster in 1844. In 1847 the small school vas moved to 
Concord, New Hampshire, and given the new name of 
"Methodist General Biblical Institute." It vas at the 
t. w.F. warren, unpublished autobiographical data. 
2. Sketch appearing in w.F. Warren's undated article on 
"American University Education in the Birth-Year of Boston 
University." 
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time that the Biblical Institute decided to move to 
Boston and become the Boston Theological Seminary that 
the call was issued to William Fairfield Warren to become 
its organizer and leader. 
"So it was that in the fullness of his disciplined-
powers. at thirty-three. he was called to his monu-
mental task as the reogranizer and builder of oun 
mother theological school with a new faculty and a 
university post-graduate curriculum."l 
Warren•s career vas entering its most notable phase. 
tor the Boston Theological Seminary. to which he was called 
' 
as professor ot systematic theology1 vas destined to become 
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the first department or the newly-organized Boston University. 
It vas Warren who was the prime mover in drafting and 
securing the Charter tor the new Methodist University. and 
it vas he who 1 as trustee of both the Seminaey and the 
' 
new University1 arranged tor the amalgamation ot the tvo 
institutions. It vas he who managed to have three of 
his fo~er parishioners. Rich. Claflin. and Sleeper. become 
the founders and benefactors of the new University. Having 
accepted the position of dean of the Seminary. he vas 
urged by the Trustees of Boston University now to accept 
the presidency ot the institution, but he held out. 
hoping that someone more worthy (as he felt) for the post 
could be obtained. He continued to serve as professor or 
systematic theology and dean until June or 1873 when he 
1. Marcus B ue11.; "Some Appreciations or Doctor 'Warren." 
Methodist Review, CVII (March-Apr111 1929) 1 201. 
finally accepted the persistently offered presidency or 
the University. 
The significance or Warren's achievement as the 
professor and president will be considered in detail in 
subsequent sections, but here it is to be noted that 
for the remainder of his life Warren was actively engaged 
in professorial and scholarly pursuits. Though the 
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pressures or his many and vexing administrative responsibili-
ties kept him from fulfilling as fully as he desired his 
capaciti~s tor creative theological and philosophical 
contributions he did manage to keep up a steady stream 
of publication both in periodicals and in a series of 
learned volumes. His professorial contributions appeared 
not only in the American journals such as the Methodist 
Review and the Bibliotheca Sacra, but also in such 
foreign periodicals as the Revue des Religions, Deutsche 
Literaturzeitung, Jarhbucher fur deutsche Theologie, 
Journal of ~ Royal Asiatic Society, The Babylon 
and Oriental Record, and The Classical Review. He was 
also a frequent contributor to the Christian Advocate and 
to Zion's Herald. 
Not only was Warren's professorial life tully active 
with regard to publication, but also was it fully active 
with regard both to the reading and study required of the 
conscientious scholar and to the associations with others 
of professorial and scholarly rank. Dr. Warren's reading 
is again and again reported to have been prodigous, and 
his correspondence with learned colleagues both at home 
and abroad was extensive. He vas an active member of 
various educational societies, and Val always instigating 
methods whereby existing standards might be improved. 
His professorial work vas not confined to the field 
of systematic theology, though theology was always one ot 
his primary oonoerns. From 1875 until 1907 he held the 
chair of comparative theology and of the history and 
philosophy ot religion. From 1908 until 1920 he vas the 
Danforth Richardson Dunn Professor ot Religion and 
Religions. It vas not until 1920 at the age ot eighty-
seven that he retired from his active professorial duties. 
His intellectual prowess as a professor vas a matter 
ot comment tor all who oame into contact with him. There 
are many of his former students who are still working in 
schools and ohurohes, and those whom the writer has met 
have given their testimony to the greatness ot his mind 
and spirit. "Some professors we always looked up to 
verify what they said, but when Dr. Warren said anything, 
we took it tor granted it was so."1 Borden Parker Bowne 
used to take especial delight in listening to Warren for 
his deliberateness caused by "the wealth of intellectual 
material before him from which he vas finding it difficult 
1. Charles s. Nutter, quoted in an article on Warren in 
the Boston Evening Transcript, February 9, 1923, 3. 
to make selection."1 As noted earlier, Bowne was of the 
opinion that Warren had as fine a mind as ever he had the 
good fortune to know. 
The fact that in his more mature years Warren became 
recognized as one of the pioneers and world's authorities 
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in the field of comparative religions did not lead him to 
disengage himself from the routine demands of the class-
room tasks. Perhaps his training and experience as a 
pastor helped him to appreciate the basic need for personal 
communication. Though he vas by natural bent a scholar 
and not given to the demonstration of personal camaraderie, 
he nevertheless took great pains to develop a personal 
relationship to his students. Suggestive of the way in 
which he viewed his professorial duties is this comment 
made toward the end of his career: 
Many years ago ••• I became convinced that precious as 
were the •1ft moments of my short hour with my class 
in religions, and all-important as was the matter of 
my own lectures, better results on the whole could be 
attained if I relinquished three to five minutes a 
day to enable one of the students to report upon some1 preappointed reading, on special research of his own. 
The nature of these reports by the students also suggests 
a great deal regarding the character of the instruction: 
Sometimes I gave him a theme that was by nature a 
constituent part of my own course. Sometimes I 
required him to attend a public service in a J"ewish 
1. Francis J. McConnellf Borden Parker Bowne, (New York: 
Abingdon Press, 1929), 247. 
2. W.F. Warren, "Minute Youths and Minute Men," Zion's 
Herald, XCVII (October 15, 1919), 1343. 
synagogue or in the Christian Science Mother Church, 
and then describe to the class what he saw and heard. 
Sometimes I sent him to the Public Library, or to the 
Museum or Fine Arts, to view and report upon some re-
ligious arf-vork of which the class ought to have 
knowledge. 
This glimpse of Warren, the professor, reveals how much he 
vas concerned to break up routine, to stimulate his classes 
by original and competitive work, and to create zest for 
study. It vas always a matter of joy to him to see his 
students develop the leads which he gave them in this and 
similar ways, and it was not without a touch of humor that 
he observed that through his teaching methods "At times the 
religious fakirs of the city got exposed in a way they 
little suspected. '' 2 Yet another technique for sustaining 
interest in his subjects vas one which might well have 
struck terror into the hearts of the faint or sluggish. 
He wuuld invite various members to teach the day's class 
session vi~ previous warning of his intention. At least 
one of his pupils remembers such an experience and the 
warm words of personal encouragement given him after such 
a session.3 
The literature on the career of Warren abounds in 
tributes to his superlative qualities as a professor. The 
critical examination of the actual content of his work will 
1. W.F. Warren, "Minute Youths and Minute Men.," Zion's 
Hers.ld, XCVII (October 15., 1919), 1343. 
2. Ibid. 
3. DanielL. Marsh,(edJ, William Fairfield Warren, (Boston: 
Boston University Press, 1930)., 8-9. 
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follow later; here it is enough to note that Warren 
occupied a position of unquestioned eminence in educational 
circles generally and in Methodist education in particular. 
This eminence was noted publicly during his own lifetime, 
but since his death Warren has largely been forgotten. The 
Boston Evenins Transcript paid this tribute during Warren's 
lifetime: 
In every mission field in the world are found 
students who were trained under Dr. Warren's care 
--rare souls who 'followed the gleam.' From the 
School of Theology alone ••• have gone out fourteen--
bishops of the Methodist Episcopal Church; thirty-
two presidents, deans, and heads of colleges, uni-
versities and theological schools of such standing 
as the Yale School of Divinity, de Pauw University 
Denver University and Gammon Theological Seminary, 
who received their training there. Literally 
hundreds of college professors, editors of relig-
ious papers and magazines, welfare workers, and 
pastors of churches in the mountains of Kentucky 
and in proud city cathedrals are holding aloft 
their torches, kindled from that Heavenly Flame. 1 
That Warren's power as a professor came not only as a 
result of his diligence and erudition but also from the 
fullness of his "moral and spiritual vitality" was noted 
by the Transcript and by each of those writing in tribute 
to him in the works already referred to here. 
D. The President 
Doctor Warren was once characterized as a "Yankee 
pundit who does not quite know where he was born'' because 
1. Article on Warren appearing in the Boston Evening 
Transcript, February 9, 1924, 3. 
of his being "so thoroughly at home in the learning., the 
religions# the history# and the theology of a dozen 
1 
countries." Though having the "tastes and the abilities 
of the scholarly recluee# he vas ready also to take the 
2 
role of a man of affairs." Certainly for thirty years 
as President of Boston University Warren had to combine 
the life of the cloistered scholar and that of the dynamic 
and aggressive builder of a metropolitan university. In 
a subsequent section the theology of Warren as manifested 
in his educational aims and principles and in his admin-
istration will be developed. In this present account of 
his life# hvwever# it is necessary to take into account 
this "presidential" facet of a many-faceted career. 
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Everett Fisk encountered a difficulty in the appraisal 
of Warren's life a generation ago whbh still holds true: 
It is impossible to affirm with certainty whether 
Doctor Warren's conspicuous merits as organizer and 
administrator or Boston University or the multitude 
of his other varied activities have be3n the more 
significant in far-reaching influence. 
It is not necessary here to attempt to resolve this 
problem, but only to observe that Warren's commentators 
share a deep conviction that Boston University reflects 
1. William Fraser McDowell# .ItA_ Personal Portrait#" Meth-
odist Review., CVII {March-April# 1929}# 197. 
2. Ibid. 
3. Everett o. Fisk# "William Fairfield~arren at Ninety-
One#" Methodist Review# CVII {March-April# 1929}# 175. 
to an extraordinary degree the character and imprint of 
its founder and first president. Daniel Marsh puts it 
quite simply: "He gave the University its character."l 
So felt Warren's other successors in the presidency, 
William E. Huntington and Lemuel H. Murlin. 
One of the achievements of Warren as president which 
receives repeated notice by his critics concerns his 
selection of faculty for the new institution. Arthur H. 
Wilde describes Warren's work as exhibiting a "real genius 
in his selection of heads of the schools of the new Uni-
versity." 2 while Daniel Marsh observes that his superb 
achievement "was his bringing into the faculty men of 
highest attainments and promise at a time when the Uni-
versity had neither the prestige nor the financial secu»-
ity that it enjoys today."3 Such men as Borden Parker 
Bowne, Henry Clay Sheldon, and Alexander Graham Bell were 
indicative of the caliber of men whom Warren attracted, 
Perhaps the exalted conception which Warren held or 
the nature of higher education and the place or the teacher 
attracted and held such men as these. For Warren higher 
education was not "simply discipline in advanced learning, 
but training so elevated as to reach into the realms of 
1. DanielL. Marsh,(ed~, William Fairfield Warren, (Boston: 
Boston University Press, 1930), 4. 
2, Arthur H. Wilde, "The Educational Statesman," William 
Fairfield Warren, ed., Daniel L. Marsh, (Boston: Boston 
University Press, 1930), 19. 
3. Daniel·L. Marsh, op. cit,, 5. 
morals and religion."l With his conception of the teacher 
as holding a sacred office, it was natural that Warren 
should expect each professor in the undergraduate faculty 
to take his turn in conducting the brief daily Chapel 
service at the University. 
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It is not only in the statements of successors and 
colleagues of Warren at Boston University that statements 
regarding the largely personal character of the establish-
ment of the University are to be found. Typical is this from 
Bush's work, History of Higner Education in Massachusetts: 
Boston University is largely the creation of an 
individual. To establish and endow it, there vas 
certainly need of the founders' money, but a greater 
need than this vas to place at its head a man of 
broad culture, comprehensive plans, and with an 
unbounded faith in the successful development in 
America of the higher education along the lines 
of the best Christian thought of our t~e.2 
Perhaps no other statement regarding the presidency of 
Warren so succinctly sums up the basic demands presented 
him in this capacity as that or his successor, Dr. William 
E. Huntington: 
His work was nothing less than heroic. To establish 
and champion the principle in conservative New England, 
to select the different groups of teachers for the 
several departments, to formulate courses of study for -
each, to meet the constant pressure of inadequate endow-
ment and solicit a steady increase, to watch the gen-
eral condition and progress of higher education and 
1. William E. Huntington, "William Fairfield Warren: William 
Fairfield Warren, Daniel Marsh, ed., (Boston: Boston University 
Press, 1929), 12. 
2. George Bush, History of Hi~er Education in Massachusett! (Washington D.C.: r·uovernment ~inting Office;-1891), 362-363. 
keep this new institution at the front in ideals and 
in products 1 required the alert and discriminating intelligence 1 the practical insight and the prophetic 
foresight, the delicate tactfulness and invincible 
courage of this thoroughly equipped man.l 
E. The Versatile Doctor Warren 
From the time of his early pastorate at the Bromfield 
Street Methodist Episcopal Church Warren had the experience 
of meeting many of the recognized leaders of the nineteenth 
century New England renaissance. As a matter of tact, his 
pulpit at the Bromfield Street Church vas only about forty 
teet away from the pulpit of Theodore Parker. As Warren 
remarks rather amusingly1 "Rather appropriately ve were 
-
facing in exactly oppositedirectionsJ"2 Parker gave Warren 
advice regarding young Warren's proposed journey to Germany 
for study. Henry Wadsworth Longfellow coached the young 
minister with regard to his making pilgrimages to the 1 
shrines of learning and romance in the valleys of the Rhine 
and Danube. Years later it vas again Longfellow who gave 
Warren's four children "an unforgettable d~y by receiving 
them as a family party, shoving them the treasures of his 
home and presenting each with his autograph."3 
Warren vas privileged to know the entire group of our 
major nineteenth-century poets: Bryant, Emerson, Holmes 1 
Lowell, and Whittier. He also knew Aldrich, Gilder1 and 
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1. William E. Huntington, Zion's Herald, XCVI (March 7, 1923). 
2. w. F. Warren, unpublished autobiographical data. 
3. Ibid. 
s. F. Smith1 author of the national hymn. It vas Bryant 
who sought Warren out at his hotel in Milan in 1858. He 
also vas privileged to have among his acquaintances such 
worthy feminine leaders as Harriet Beecher Stove 1 Julia 
Ward Hove 1 Lucy Stone1 Frances Willard1 and each of the 
successive presidents of Wellesley College. It vas for 
Mr. and Mrs. Durant 1 founders of Wellesley College 1 that 
Warren preached both of the two sermons on the opening day 
of that college.1 
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Warren published in Putnam's Magazine 1 the New York 
Times 1 Graham's Magazine 1 and other periodicals in addition 
to those scholarly and religious journals already mentioned 
He belonged to the Republican State Convention for a short 
period1 to the Bunker Hill Association1 to the Ministers' 
Club of Boston1 to the Bostonian Society1 vas a charter 
member of the corporation of Wellesley College 1 the New 
England Conservatory of Music1 the first president of the 
Massachusetts Society for the University Education of Women1 
took part in the movement resulting in the Girls' Latin 
School of Boston1 and was official visitor to Harvard College 
reporting the work of James Russell Lowell at the close of 
the first year of his professorship there. These diverse 
activities were in addition to his many other humanitarian 
and philanthropic interests. He vas 1 for example 1 the 
1. w. F. Warren 1 unpublished autobiographical data. 
first president of the New England Association of Bi-
lingual Christian Workers and wrote the constitution of 
that association. He wrote many papers on the Americanizing 
or immigrants. 
Warren shared with Phillips Brooks the chaplaincy duty 
in the obsequies or Vice President Henry Wilson in 1878, and 
responded to the call or the Boston clergy to deliver an 
address at the death of Brooks. He presided in the historic 
meeting in which Bronson Alcott abjured the Unitarian faith 
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in 1879.1 He presided at the meeting of the Boston clergy 
when the Archbishop of Canterbury and his chaplain addressed 
the assembled clergy in the autumn of 1904. In the Independent 
in 1888 Warren presented a plan tor the "Right Celebration 
ot the Four Hundredth Anniversary of the Discovery of America," 
and for the promotion ot this idea vas invited later to 
Washington by the Congressional Committee in charge. 
He proposed a peace-paek settlement for disputed lands to 
President Wilson. It would be possible to list almost 
indefinitely the many and various activities of the 
versatile man. There remains the consideration, however, 
of his contribution in the field of letters as such. 
Dr. Warren was a master of languages whose mastery did 
not prevent him from being able to express himself clearly 
and simply, if the occasion demanded it. His printed 
ser.mons, addresses, essays, sketches, travelogues, letters, 
1. W.F. Warren, unpublished autobiographical data. 
poems, and hymns reveal a great relicity or expression and 
so little or the romantic temperament. There is considerable 
or the characteristically high-flown nineteenth-century 
manner in much of Warren's writing, but when the occasion 
calls ror directness and even severity he is not to be found 
wanting. His most well-known literary achievements were his 
highly imaginative "Quest for the Perfect Religion" which 
went into a great number of translations and editions,and 
his ramiliar hymn to the Holy Ghost. Both or these will be 
dealt with in subsequent sections of this dissertation in 
some detail. 
F. The Man of God 
No account or the lire or William Fairfield Warren 
would be complete without rererence to the extraordinary 
spiritual richness which struck all who knew him as being 
his most characteristic attribute. Warren's successor, 
Lemuel H. Murlin, made what may be termed a typical estimate 
of Warren in these words: 
A characterization of his personality must include his 
comprehensive knol>rledge, his open-mindedness, his lire 
always on the frontiers of knowledge, his clear and rirm 
convictions founded upon sound philosonhy, his serene 
and trustful faith which yields him a rich religious 
experience, his rare poise and power, his mysticism 
gently brooding with calm and confident trust over 
things in heaven and in earth.l 
If only part or the high tributes paid to ·warren's stature as 
saint and scholar be true, there would be ample reason for 
considering him a likely guidefor a tour of the life 
1. Lemuel H. Murlin, "Some Appreciations of Doctor Warren," 
M~hodist Review, CVII (March-April, 1929), 194. 
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and times of nineteenth century Methodism. 
The value of using the life and work of Warren as the 
focus of a study in American Methodist theology of the 
nineteenth century is not confined merely to the academic. 
The power of a profoundly consecrated spirit is not easily 
to be categorized and then dismissed. The power of Warren's 
spirit is felt around the world today# and it grasps the 
person who delves into the body of Warren literature with 
a real tenacity. Over and again one is truly impressed 
by the exalted yet altogether manly spiritual quality of 
Warren's life and work. Certainly he is fortunate who 
has encountered the rare spirit of William Fairfield Warren. 
for long before the tributes are read# one knows that in 
Warren one has encountered a man of God. It is possible 
only to be in hearty accord with the conclusion which 
Leland Scott reached after his study of Warren: 
Warren represents the type of Christian leadership 
needed in our academic institutions today--whereby 
creative sCholarship# prophetic vision# evangelical 
piety, and re4emptive compassion are combined in 
single personalities. Such integration .£!!:!! be 
accomplished, without sacrifice to intellectual 
honesty# academic freedom# er Christian commitment.l 
Warren's contemporaries also recognized the significance 
of their teacher. With this tribute given Warren while 
he vas yet teaching this general consideration of his life 
closes: 
1. Leland Scott, unpublished paper# "The Mind of William 
Fsirfield Warren." 
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Our children, and our children's children, are going 
to see the race-or our great leader and friend as we 
have seen him,--firm, reasonable, loving. Such a 
portrait is a chapter or notable and inspiring bio-
graphy. Every line tells or a life or struggle and 
achievement. We read in that race the sincerity and 
the vision of the constructive scholar and the patience 
and unflinching honesty of the investigator, the 
searcher after truth, with whom learning is not an 
end in itself, but a means towards better citizenship, 
better brotherhood, better fatherhood. We read in 
that race something more intimate, something more 
vital even than the love of truth. Here is the face 
of one who has endured asseeing Him who is invisible; 
or one who# through strange toil and high endeavor, 
has attained; to whom through suffering and experience 
has come the peace that passeth all understanding. It 
is the face of a saint; it is the race of an holy ma~ 
a man of God.l 
1. E. Charlton Black, at the unveiling of a portrait of 
Warren in 1912 1 quoted in the Boston Evening Transcript, 
February 9, 1924, 3. 
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CHAPTER THREE 
THE MATURING METHODIST SCHOLAR 
1. Early Scholarly Publications 
The early awakening and the variety of William Fair-
field Warren's intellectual interests are attested to 
by his early scholarly publications. He translated from 
many sources in several languages. 
Typical publications of Warren's earliest period 
include the follo1ring: "The Creator," a metrical 
translation from the SpanishJ "What is Your Life?", a 
memento upon the death of a young parishoner; "Cysticercus 
Cellulosae," a translation of a Latin doctoral disquisition 
printed in Berlin; "Christ the Touchstone of Human Hearts," 
a translation of a discourse by Professor Tholuck; "The 
Three Pillars of Our Faith," a translation of an address 
by Rudolph Stier; and "The Last Judgment," translation of 
a discourse by the German Court Preacher Hoffman. The 
latter three works appeared in a work entitled, Pulpit 
Eloquence of ~ Nineteenth Century. The versatility and 
ability suggested by such early scholarly works was to 
become an especially valuable asset to Warren during his 
three decades as a university president. 1 
2. "Armini us" 
As early as 1857, having just turned twenty-four, Warren 
1. w.F. Warren, unpublished autobiographical data. 
published in the Methodist Quarterly Review a study in 
which important characteristics of his own theological 
method and his broader soteriological orientation may be 
discerned. The study, entitled "Arminius," appeared in 
conjunction with the completion of the first complete 
edition of the works of the Dutch theologian to appear 
in English. The editor of the Reviey, D.D. Whedon, 
commented that "Our denomination, whose creed accords so 
completely with the teachings of this learned, and 
accomplished, and holy man, is bound to maintain the 
freshness or his precious memory. ''1 'Whedon could scarcely 
have found a more enthusiastic champion of his own high 
opinion of "Arminius" than William Fairfield Warren. 
Though it vas his announced purpose 
to consider the relation which Arminius sustained 
to Christian doctri~ to estimate the influence 
Which he exerted upon its historical development, 
and the rank due to him among the great theological 
leaders of the Church,2 
in fulfilling it, Warren gave insights of the most valuable 
sort into the nature of his own thinking and to the elements 
in the contemporary scene to which he was most responsive. 
The first characteristic which this early scholarly work 
reveals is Warren's attractive combination of strong convic-
tion and willingness to strive for unprejudiced thinking. 
1. D. D. Whedon, editorial note, Methodist Quarterly Review, 
~ (July, 1857), 335. 
2. W.-F. Warren, "Ar.minius," Methodist Quarterly Review, IX 
(July, 1!57), 345. 
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He asserted his conviction that A~nius had been grossly 
misrepresented by both friend and foe, and he spoke out 
strongly of "Lutheran jealousy and Calvinistic hatred" and 
of "a transient and ephemeral pamphlet literature, written 
inbarbarous Latin, or inaccessible Dutch."l But he 
promised his endeavor "to lay aside, as far as possible, 
every prejudice which we may have imbibed from the repre-
sentation of either party." Already Warrenis linguistic 
ability stood him in good stead, for his study of Arminius 
was made from original sources. 
That Warren provided a good account of his early 
understanding of theology is indicated by this excerpt: 
The whole sum and substance of religious doctrine 
and theory is iilbraced in these three terms: God's 
'iiiture, manTi nature, and the relation subsisti~ 
between the ~. (Italics his.) Theology is no ing 
more than the systematic definition, adjustment, 
and exposition of these three terms. Christian 
theology, or genuine orthodoxy, is simply a system 
of theorogical views upon these three points which 
is self-coherent and harmonious with the teachings 
of Scripture. 2 
It is interesting to note Warren's making room for the 
possibility of anyother than Christian theology, for he 
was later to develop a profound interest himself in the 
relationship of Christian and non-Christian theologies. 
It is interesting also to note the two-fold criterion for 
Christian theology or genuine orthodozy: the logical or 
f. w. F. Warren, "Arminius, " Methodist Quarterly Review, 
II (July, 1857), 346. 
philosophical test of self-coherence, and the religious 
or Biblical test of hannony Y.1 th Scripture. There is no 
hint here ot any fear that, on the one hand, the Christian 
orthodoxy might be underminded by a concern for the need 
for philosophical self-coherence, or, on the other hand, 
that the self-coherent system might not find the teachings 
of Scripture adequate to its intellectual demands. Already 
in Warren's view there is that aura of serene assurance 
that in the Christian orthodoxy is to be found that truth 
which is fully capable or standing upon its own merits, 
neither needing the poor support of irrational dogma 
nor fearing the probing of the more purely intelleetural 
apllt'oach. 
The thesis of Warren•s philosophical view of church 
history, as he terms it, is that 
"Athanasius, Augustine, and Anninius, represent in-
themselves the whole sweep of the dogmatic unfold-
ment of Christianity; these factors being g iven 
we can construct the whole history or Christian 
doctrine." 1 
In Warren's view, Athanasius vas raised up to develop 
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and expound the trinitarian theory of God•s nature, Augustine 
to develop and expound the Christian doctrine of man as 
utterly dependent upon God•s grace, and Arminius to 
develop and expound a theory as to "how God could be what 
1. W'.F. Warren, "Armlnius," Methodist Quarterly Review, IX 
(July, 1857), 347. 
the Church taught that he was, and man what the Church 
declared him to be 1 at one and the same time."l It is 
to Ar.minius that the Church owes "her first vivid apprehen-
sion and scientific statement of the Christian doctrine of 
the relation of man to God."2 
Terming the central thought of Protestant theology to 
be "the readjustment of the disturbed and abnormal relation 
of man to God1 by justification," Warren notes that error 
in understanding here leads either to fatalism or to ultra-
Pelagianism. It vas the work of the Nicene fathers to lay 
the foundation for the soteriological message of the Gospel. 
This they did 
by establishing the real and true consubstantiality 
of the atoning, mediating, and interceding Christ, 
and the convicting, regenerating, and comtort±ng, 
Spirit, with the eternal, omniscient, and all-
ruling God.3 
Accepting without comment the conception of the triune 
God, Warren proceeds to consider the relation between 
this triune God and man as two-fold depending upon the 
character of man as guilty or as regenerate. It was not 
the task of Arminius to expound the relation of God to 
either guilty or to regenerate man, however, but rather 
"to point out the mutual relations of God and man, in 
that very readjustment, by which the sinning man becomes 
1. Ibid., 348. 
2. Ibid. 
3. Ibid. 
a regenerate one."1 Even as the Arians rose up to teach a 
falsely constructed theory regarding the nature o:r God, 
and the Pelagians a false theory regarding the nature of 
man, so "Calvin and his associates" taught falsely regarding 
the nature of the proCess of human conversion. The heart 
of the error whiah Ar.minius was called to combat was 
making the relation o:r the Divine efficiency to that 
phenomenon essentially unlike its relation to any 
other temporal phenomenon in the universe.2 
It is only when the work or Arminius :!ft.. combating such 
teaching with its concomitant theories regarding "e:r:rectual 
calling," "irresistible grace," and "perservering succors," 
is seen as being on the plane with the work or Augustine and 
Athanasius that "a true perception of the symmetry and 
rhythm of doctrinal history"3 is obtained. 
Warren pays Augustine the highest sort o:r tribute for 
his exposition of the evangelical doctrine of human nature, 
but criticizes him 
when he brings out his realistic hypotheses, and 
attempts to explain the manner in which human nature 
became what it is, or when, in his senility, he 
attempts to cause a private fancy, unheard of before 
in the whole history of the Church, to be enacted 
into an authoritative synodical decision, we allow 
the purity of his motives, but we repudiate the claims 
of his dogma. 4 
1. w. F. Warren;. "Arminius," Methodist Quarterly Review, IX 
(July, 1857), 349. 
2. Ibid., 350 
3. Ibid., 351 
4. Ibid., 353. 
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The error of Augustine which Warren finds so egregious is 
his insistence that God elected the saved solely upon the 
basis of hi~ own sovereign and arbitrary will. It vas the 
obscure Gottschalk who carried out to logical completion 
Augustine's view with the theory that if God elected the 
saved he must also have elated the damned for their 
miserable :fate. Gottschalk• s view vas "disentombed" by 
John Calvin who# being "singularly adapted both by 
temperament and experience for the task," chose his 
premises# and "vas intimidated b_y no conclusions, however 
startling; and where reasoning failed, always had ready 
recourse to dogmatic and magisterial assertion."! At 
this point it vas Arminius who rose up to play his 
important role. 
Arminiust views spearheaded a movement 
which liberalized many of the Continental communions, 
emancipated the Netherlandia Church from the errors of 
Generva, and eventually transformed the whole theological 
theory of the Anglican establishment.2 
Arminius studied in Geneva with Beza and learned from 
himself that "everything peculiar to Calvin" vas, in 
Warren's choice expression, "a galvanic revivification 
of a defunct monkish notion."3 Warren sadly records 
the "downward progress" of the followers of Arm1nius in 
the Metherlandic Church, "from the evangelical orthodoxy 
1. Ibid., 355. 
2. Ibid.# 356. 
3. Ibid. 
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of Ar.minius and Episcopius~ through Curcellaneus and 
Limborgius~ to the flat~ unequivocal rationalism of 
LeClerk and Wetstein."l Taking pains to defend 
Arminius from the accusation that he vas Pelagian in 
his views~ Warren cites passages from Arm1nius• works 
which emphasize the essential place of God's grace in 
all human works and the impotence~ even absence~ of the 
free will of man toward the true good. It is important 
to notice Warren's insistence upon a true understanding 
of that side of Arminius' works which has too often been 
neglected and misrepresented especially in the time 
of Warren's writing when the Calvinistic theology of 
New England vas still a .force. "Justkto Arminius demands 
that his name be evermore set .free from all Pelagian 
associations~ ancient or modern."2 
After reviewing the tributes to Arminius and again 
castigating Calvin~ Warren brings his work to a conclusion 
with the proposition which is at the heart o.f his warm 
acceptance of Arminius. Observing that the only way .for 
human beings to conceive o.f God's omniscience is through 
the temporal conceptions of past~ present~ and future~ and 
that a motiveless volition would be as irrational and 
unbecoming in God as in man~ Warren asserts that the 
name of Arminius should evermore be associated with the 
doctrine: 
lL. Ibid.~ 357 2. Ibid.~ 359. 
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that a conditionation or the Divine volitions upon 
the Divine reason, is as little derogatory to the 
free choices of the sovereign God, as the condition--
ation of human volitions upon human reason is derog-
atory to the freedom of man.l 
Warren recognizes that his estimate or Arminius may seem 
extravagant to some, but he feels that the time is coming 
for Arminius properly to be appreciated because of the 
passing away of the dominance of sensational metaphysics 
"on which the last hope of absolute Predestinarian was 
anchored" and the passing away of Calvinism. 
It is hard to think of the Arminius whom Warren here 
presents as being the perPetrator or the dread heresy or 
Arminianism which had confronted the thinkers or the 
New England religious scene with such grave problems 
before, and to a lesser extenft, during Wal'l'eni_s ascendancy. 
A century earlier Arminianism had already "bored through 
the Calvinism of the Church," but in New England the 
Calvinism "vas too deep-rooted in the emotional and 
mental habits or the people to be overthrown at once 
and completely." As Joseph Haroutunian rather neatly 
summed up the situation, "Worldy pursuits did not prevent 
the churchgoer from holding fast to correct doctrine."2 
As the Arminian influence made its way to New England, 
and especially as the work or the itinerant and sectarian 
1. 'W.F. 'Warren, "Arminius," Methodist Quarterly Review, IX 
(July, 1857}, 361. 
2. Joseph Haroutunia~ Piety versus Moralism , (New York: 
H. Holt and Company, L932). 
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ministers with their emphasis upon individual morality 
made ever increasing gains, correct doctrine in the 
sense of the old Calvinistic ideolo~ came to mean 
less. It was, indeed, subjected to consistent and 
unrelenting attack by those of the Arminian persuasion. 
In this early study by Warren it is possible to see 
implied the perennial problem facing Calvinism and put 
to it with increasi~y triumphant insistence, the problem 
as to why it is that if the sinner is unable to save 
himself he is to be blamed for his sinfulness. 
Thou~h interesting for what it suggests regarding 
Warren's developing theological position, his response 
to the Calvinistic views is typical of the general 
Methodist approach of that period. 
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J."The Ministry of Evil" 
While pursuing post-graduate studies in Germany, Warren 
published a paper dealing with rationalism in the history 
anddevelopment of the New England theology, but it was not 
until his return to his pastoral work in the United States 
that he gave further expression in print to his developing 
theological convictions.l 
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"The tendency of J.I:Iethodism has been to produce preachers 
rather than theologians.n2 In commenting upon various 
theological efforts of Methodist thinkers, editor Charles 
Parkhurst uses the phrase, "splendid fragments." The 
career of William Fairfield Warren well illustrates the 
nature of the difficulties confronting a theologically-
minded Tviethodist leader in any age. From its beginning 
Methodism's primary concern has been with men more than 
with ideas and with discipline more than ~dth doctrine. 
Methodism generally has taken to heart the Wesleyan advice 
regarding respect for the opinions of others by thinking 
and letting others think, while it has devoted its intensest 
energies to the promotion of the general Christian welfare. 
The Characteristic concern of Methodism has generally been 
regarded to be of the heart rather than of the mind; it 
1. W.F. Warren, "Rationalismus in der Theologie Neu-Englands," 
Deutsche Zeitschrift fur Christliches Wissenschaft und 
Christliche Leben, Lir-TDecember, 1857). ---
2. Charles Parkhurst, editorial, Zion's Herald, LXXXIII 
(October 2, 1895), 632. 
has been regarded, if one may so express it, as a concern 
more religious than theological. 
What has just been said, however, is not the whole 
story. Too often both ardent sympathizers and those of 
vastly different persuasions have failed to notice the 
very real and distinctive Methodist contributions to 
Christian theology. A careful examination of the work 
of John Wesley ia the areas of theological and literary 
concerns, for example, causes one to be surprised at the 
remark of no less learned a person than Matthew Arnold 
who regarded Wesley's as a "third-rate mind." Too often 
there has been a failure to appreciate the fact that 
behind the enormously successful and influential rise 
of Methodism lay distinctive and most potent ideas. The 
power and distinctiveness of Methodist thought becomes 
clearest to those engaged in the work of the Methodist 
movement. So demanding is that work and so vast are the 
vistas of need which the Methodist interpretation of the 
human scene reveals that helho is in the midst of such 
work quite naturally finds himself caught up in the 
strain of congruent but mutually demanding concerns. 
William Fairfield Warren's entire adult career vas 
one caught up 1n the altogether natural and more apparent 
than real conflict between the demands of the "practical" 
situation and the need tor the statement of the "theory" 
which made one able to view the "practical" situation in 
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a particular light. One ought not to miss the first and 
basic characteristic of Methodism and its thought which 
Warren's typical dilemma reveals. The fact that some of the 
ablest leaders in Methodism have shared this dilemma 
existing between practical application and theoretical 
formulation ought to suggest that Methodism's position 
is one of dynamic and creative tension between the two# 
a tension which would not exist but for the force of 
powerful and creative ideas. and which would not con-
tinue without an abiding sensitivity and relevance to the 
demands of the changing contemporary scene. From the 
first until the last of William Fairfield Warren's career# 
this creative tension, so characteristic of consistent 
and applied Methodism is apparent. 
Warren vas a twenty-six year old Methodist minister 
when he made a particularly fruitful exploration of the 
contemporary scene from the point of view of his distinctive 
Methodistic emphases. Seventy years later Warren still 
held a special place within his memories for the 
occasion which gave rise to his address before the literary 
societies of the Methodist feaeral Biblical Institute of 
Concord, New Hampshire# and which marked him as a rising 
young thinker of his denomination.! An influential 
Methodist spokesman, T. o. Summers, remarked that Warren's 
1. Daniel t. Marsh, ed., William Fairfield Warren, (Boston: 
Boston University Press, 1930), 91. 
effort in his address, "The Ministry of Evil," marked him 
as "one of the most erudite and vigorous writers of the 
age." He termedWsrren's work the "fullest, ablest dis-
cussion in our theological literature" of the problems of 
evil. 1 
It was just four years after his entering the New 
England Conference of the Methodist Church that Warren 
delivered his lecture upon the knotty problem of theodicy 
before the Biblical Institute. After a most graceful sort 
of introduction reviewing the many places of his recently 
completed theological pilgrimages, and commenting upon 
their present status, Warren turns to the very young 
institution before which he appears and asks, "Who cannot 
see the splendid possibilities which are opening up before 
it?" He continues with a passage in which may be seen 
a number of the young Warren's views which later years 
were only to confirm and deepen: 
Called upon to assume the championship of the only 
at once Scriptural and reasonable theology; located 
in the midst of a powerful and active people, among 
whom that theology has as yet never found scientific 
exposition a.nd enforcement; favored with the patron-
age of the largest and most influential Church in the 
whole land; unhampered by inherited metaphysical or 
dogmatic absurdities; generously appreciative of the 
labors of all predecessors and co-laborers, whatever 
their nation or creed; this school can scarcely fail 
of acquiring historical importance and a lasting 
name. If, with all these advantages, it does fail, 
1. T. o. Summers, review, Methodist Quarterly Review 
XLII, (1860), 165. 
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the responsibility will rest upon those who cripple 
its efficiency by their stinted beneficence and mis-
taken policy.l 
Warren's insistence upon Methodism's theology as being 
both Scriptural and reasonable, and its being the only one 
to be both, is worthy of note, for it gives a glimpse 
into that quality of Warren's theological thinking which 
made him especially acceptable in position of leadership 
in his denomination during a period of vast changes in 
the nature and foundation of theological thought. His 
high estimate of the place of Methodist theology was not 
open to the slightest suspicion. He could be regarded by 
both conservatives and liberals within his denomination as 
responsive and sympathetic, and yet he was not afraid 
to assert that nowhere had his denomination's theology 
yet found adequate expression. 
Though he prefaces the body of his lecture with the 
remark that "with a world so full of new and live isms, 
we can hardly afford to waste the evening upon old and 
dead ones," Warren turns for his subject to a problem 
scarcely to be considered new: "the old problem respecting 
the necessity and function of evil in the Divine Economy." 2 
His thesis is a challenge to the assertion that evil is 
a "Divine means to a Divine end."3 Deftly he traces the 
history of the idea through ita origin in dualistic Oriental 
1. W.F. Warren, The Ministry of Evil, (New York: Carlton 
and Porter, 1859r;-5. -- ----
2. Ibid. 3. Ibid., 6. 
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philosophies, to Lactantius, to Augustine who "has lent to 
it the authority of his great name, though with his usual 
inconsistency and self-contradiction,"l and to such 
thinkers as Scotus, Leibnitz, and Schleiermacher. He 
quotes a contemporary writer, Bla.sche, "who with genuine 
Teutonic hardihood" tries to show evil necessary. And 
he cites passages from Shakespeare, Longfellow, Tennyson, 
Emerson, and Holland. It was the work of Holland, editor 
of the Springfield Republican when Warren was pastor of 
the Wilbraham Methodist Episcopal Church, that inspired 
the sub-title of Warren's lecture, "An Examination of 
the Popular Bitter-Sweet Theology." J. G. Holland had 
just published a volume of his poems under the title, 
Bitter-Sweet. 
Closing his preliminary remarks with the comment, 
"Let us briefly examine this matter then, and see whether 
it be necessary to give up the old Gospel of our Lord and 
Saviour Jesus Christ, and take to preaching the ancient 
one of Aristippus and Metrodorus,"2 Warren proceeds to 
attack proponents of the idea of necessary evil on their 
own grounds. He reviews their contention based on the 
omnispresence of antagonistic elements in everything in 
the world: the world itself, color, motion, organic life, 
even the moral sphere. He quotes Theodore Parker's sermon 
1. Ibid. 
2. Ibid., 9. 
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on "Prosperity and Its Dangers," in which Parker asserts: 
"Harrow the land with revolution and civil war and there 
will spring up crops of great men."l Warren notes that 
"'Twere a very ungrateful ask to interrupt such sweet 
singers with calls to theological orders,'" but, not 
willing to have the broad label of 'poetic license' 
obscure the truth, he insists that in the works of 
those holding to an idea of necessary evil "We will find 
confusion and fallacy in every part." 2 
Revealing a flair for the methodical consideration 
of issues before him, Warren classifies his opponents into 
two groups: the utilitarian group which attempts to vindi-
cate evil on the ground of its supposed necessity and the 
necessitarian group which views evil as necessary either 
to the highest development of the individual or to the 
highest good of the universe. 
Agreeing that evil performs "a thousand beneficent 
ministries," Warren argues that the logical error or argu-
ment from a qualified Prwmise to an unqualified conclusion 
is made by the utilitarians. Insisting that we live in 
a disturbed and abnormal moral system and under a remedial 
dispensation (italics his.), he holds that 
Reason and revelation combine to teach us that 
this (good from evil) is not in consequence of 
the servicable nature of evil, but in direct 
1. Ibid., t3. 
2. Ibid. 
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opposition to its pernicious and ruinous nature. 
It results from God's wise and immediate over~ 
ruling. 1 
To say that evil has a legitimate existence under the 
remedial dispensation under which men live is "about 
the same thing as saying that disease has a right to 
exist while you are curing it." This obviously is 
no adequate theodicy. 
Warren rejects the utilitarian view not merely because 
of its bad logic but because of its bad morality. He terms 
it "undisguised Jesuitism" whose principle may be stated 
in just five words: the end justifies the means. In his 
view such a doctrine overturns "the only foundation which 
man possesses for confidence in God." For "If with God 
the end sanctifies the means, how can I know but that 
for some good end He is constantly deceiving me?" 
In a word, this miserable theory robs the world of 
a righteous, faithful, trustworthy God; it unsettles 
every declaration of his will, though confirmed by 
an oath; it enthrones a crafty omnipotent Benthamite 
over a deceived and helpless universe.2 
And such a utilitarian theory radically unsettles human 
morality, for the distinction between good and evil is 
blurred. The authority of duty is undermined and 
calculation is placed "in the empty throne of conscience."3 
Though other objections might be cited, Warren sums up 
his case against the utilitarians with this charge: 
1. Ibid., 17. 
2. Ibid., 19. 3. Ibid. 
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We have already seen that it is built upon an 
egregious fallacy to begin with; that it involves 
the more reprehensible ethical principles; that 
to adopt it we must renounce our confidence in 
the veracity of God1 in the objective validity 
of our moral eonvictions 1 in the immutable prin-
ciples of religion and morality.l 
Of such a view Warren says: "If any man can find relief 
' in such a theory he is welcome to it."2 
To the view that evil is necessary and essential to 
the highest good of the universe Warren responds with an 
admonishment that important distinctions between actual 
evil and exposure to possible evil, and between temp-
tation and actual sin, be observed. In his view actual 
evil "does nothing but dwarf, and cripple, and deaden. 
It is its very nature. God himself cannot employ, he 
can only use it."3 
Warren rejects the view of evil as essential to the 
highest good of the universe--the view that actual 
sinners are required in order that God's punitive justice 
and his unbounded and free mercy might be exhibited--on 
the grounds that it is a mere assumption without a shadow 
of evidence, that just as individual evil is far from 
necessary and always disastrous so is it for the universe, 
and that it employs a "propulsive, shocking, and hideous 
proposition" which makes of God a being unworthy of the 
name. He says: 
1. W.F. Warren, The Ministry of Evil, (Mew York: Carlton 
and Porter, 1859r;-19-20. -- ----
2. Ibid., 20. 3. Ibid. 
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But if the great God has created me a vessel of wrath, 
and, while pretending to treat me as a free and account-
able moral being, is nevertheless himself at the wires 
behind this deceptive sham-consciousness with which he 
has endowed me, directing every volition, shaping with 
dreadful certainty every act, conducting me steadily, 
inevitably to my foreordained destiny of torment, in 
order that my wild interminable wail may lend to the 
great eternal anthem of universal being a higher, 
clearer, bolder strain than else were possible to 
thrill and delight the ear of this omnipotent diabolic 
monster, where, 0! where can I look for redress? 
Before what tribunal can I plead my cause? Who is 
there to avenge my infinite wrong? Am I and millions 
like me to be thus inevitably and eternally ruined 
merely to give God a chance to manifest an attribute 
or two?l 
With these forceful questions Warren sounds the end 
of his examination of the opposing views and voices, in-
deed, the crucial questions which were embarrassing the 
harrassed old-line Calvinists and their "New School" 
descendants throughout New England. To Warren it was a 
self-evident truth that ''holiness cannot, in the nature 
of the case, be a product of power, physical or moral," 
and therefore "God is not responsible for the existence 
of sin and all the evils connected with it."2 
In concluding paragraphs Warren attempts a more posi-
tive statement and cites the theodicy of A. T. Bledsoe as 
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a "noble contribution," but he questions Bledsoe's "studied 
silence" with regard to God's creation of "moral beings who 
he foreknew would fall and suffer unredeemed the penalty 
of their sins to all eternity."3 {!ust as it appears that 
1. Ibid., 27. 
2. Ibid. 3. Ibid., 28. 
Warren will deal with the very knotty problem in his own 
perhaps original terms he brings his discussion to a close 
with an apology for having kept his audience so long! He 
warns his hearers to avoid being seduced by any of the more 
fashionable apologists for evil. He has scorn for that 
"particular clique of Massachusetts savans and litterateurs 
who are laboring so industriously to substitute bare 
naturalism for the irrational and out-grown theology of 
the Puritan fathers."l With a touch of sarcasm he 
suggests that treatises and poems coming from Cambridge be 
labeled the "Library of Concealed Naturalism," and when 
coming from Princeton they be labeled the "Cabinet of 
Ecclesiastical Antiquities and Curiosities."2 His final 
word to his listeners was a message which he was later to 
carry to the entire Methodist movement in Germany and 
America, a message urging the view that the word of God 
never refers back beyond a finite will for the origin of 
Evil. The Scripture is acknowledged as providing the 
final word, and the traditional Christian categories are 
emphasized: "Stand fast by the great cardinal doctrines 
of a real moral agency, a real fall, a real redemption."3 
As noted earlier, this early effort of Warren drew 
favorable critical comments from both D. D. Whedon and from 
T. o. Summers writing in the two Methodist ~uarterly Reviews 
1. Ibid., 29-30. 
2. Ibid., 30. 3. Ibid. 
of that time. This publication reveals clearly the vigor 
and incisiveness of young Warren's approach to matters of 
basic theological significance. It shows him to be 
well-grounded in the theology of the past, well-read in 
the classic and contemporary literature, and well-informed 
about the traditional Methodist emphases. It is significant 
that Warren's position parallels closely that of one of 
his authorities whom he did not mention in the lecture, 
namely, Richard Watson, author of the Theological Institutes. 
When Warren entered the Methodist Conference, he had sub-
mitted to his examiner on doctrine an essay on the weak 
places in Watson's argument for the existence of God.l 
But if Warren objected to one phase of Watson's argument 
it is apparent that he accepted another, for his views on 
theodicy as just noted find a close parallel in Watson. 
Upon practically identical grounds as Watson develops 
a line of argument against views which conceive of evil 
as necessary and which, in effect, do injury to the 
character of God and to the moral responsibility of man. 
Watson, too, rejects the idea that vice must exist for 
the practice of moral virtue on the grounds that man is 
not living under an "unmixed dispensation." In Warren's 
terms the phrase, "remedial dispensation" is used. For 
1. W. F. Warren, "Dr. Twombly at Boston University," Zion's 
Herald, LXXVI (August 31, 1898), 909. 
Watson "The true key to the whole subject is furnished 
by Divine revelation."! God is not only good but just, 
and therefore He condemns man's sin. The condemnation 
is not the last word, however, for through Christ's 
sacrifice a propitiation has been made, and man has 
become a subject of mercy. Man is "under correction, 
not under unmingled wrath."2 Watson insists that it is 
an obvious and powerful confirmation of the doctrine of 
revelation that the state of the world answe,rs exactly 
"to this representation of the actual relations in which 
the human race stands to God."3 
Such are the characteristic conclusions reached by 
the author of one of the authoritative Methodist texts, 
and with them young Warren is in agreement. This agreement 
is not surprising for a young Methodist preacher finding 
his way among the varying currents of popular and scholarly 
thought. What is notable is the degree to which the young 
minister appeared to have mastered and made his own the 
arguments and the convictions characteristic of the 
standard Methodist viewpoint. Perhaps the most interesting 
and original part of this early effort is the section 
mentioned earlier wherein Warren speaks so enthusiastically 
of the nature and potentiality of Methodist theology. 
1. Richard Watson, Theological Institutes, (Nashville: Pub-
lishing House Methodist Episcopal Church, South, 1903), 238. 
2. Ibid. 3. lli_£. 
It will be seen that these enthusiastic opinions 
developed into extremely influential positions later in 
Warren 1 s career. 
4. "The'Edwardean 1 Theory of the Atonement" 
68 
In July of 1860 Warren published an essay in the 
Methodist Quarterly Review in which he characterized the 
contribution of New England to the literature of the 
Atonement through a critical investigation of a book 
entitled, ~Atonement: Discourses and Treatises £1 
Edwards, Smalley, Maxey, Emmons, Griffin, Burge, and Weeks.l 
Warren's own teacher at Andover, Edwards A. Park, prefaced 
the five hundred and eighty-three pages of this work with 
an eighty page essay of his own. Park's article on the 
"Rise of the Edwardean Theory of the Atonement" is described 
by Warren a very elaborate and valuable, "an important 
contribution to the yet unwritten history of New England 
Puritanism."2 It is of especial interest to Warren to 
note how thoroughly Park describes the origin of the 
"grand Arminianizing" of the Calvinistic New England 
Puritanism with reference to the Atonement. That the 
New England divines arrived at Arminian results not by 
reading the works of the great Dutch theologian or those of 
his followers, but largely upon their own, supports Warren's 
1. W. F. Warren, "The 'Edwardean' Theory of the Atone-
ment," Methodist Quarterly Review, XLII (July, 1860), 386-402. 
2. Ibid., 388. 
conviction that "unmitigated genuine Calvinism is incapable 
of maintaining itself for a considerable length of time in 
any Church which has the religious necessities of an 
entire community to which to minister."l Warren sees in 
the development of the New England theology a repetition 
of the events of English, Swiss, and Dutch Calvinism. 
Warren prov:td!!~ a summary of the theory variously 
called the "New Theory, the New England Theory, the 
New School Theory, the Hopkinsian Theory, the Governmental 
Theory, the Consistent Theory, etQ., etc. "2 Since it is 
this theory, whatever its name, which Methodist Warren 
found cause to do battle against throughout his career, 
it will be well to see it set forth in some detail. It 
has the following propositions: 
1. Our Lord suffered pains which were substituted for 
the penalty of the law, and may be called punishment 
in the more general sense of that word, but were not, 
strictly and literally, the penalty which the law had 
threatened. 
2. The sufferings of our Lord satisfied the general 
justice of God, but did not satisfy his distributive 
justice. 
3. The humiliation, pains, and death of our Redeemer 
were equivalent in meaning to the punishment threatened 
in the moral law, and thus they satisfied Him who is 
determined to maintain the honor of this law, but they 
did not satisfy the demands of the law itself for our 
punishment. 
4. The active obedience, viewed as the holiness, of 
was honorable to the law, but was not a work of super-
e~ogation, performed by our substitute, and then 
transferred and imputed to us so as to satisfy the 
requieitions of the law for our own active obedience. 
The last three statements are sometimes comprehended 
in the more general proposition, that the atonement was 
1. Ibid., 389. 2. Ibid., 390. 
6) 
equal, in the meaning and spirit of it, to the payment 
of either our debt or obedience or our debt of punish-
ment, or any other debt which we owed to law or dis-
tributive justice. Therefore, 
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5. The law and the distributive justice of God, although 
honored by the life and death of Christ, will yet eternally 
demand the punishment of every one who has sinned. 
6. The atonement rendered it consistent and desirable 
for God to save all who exercise evangelical faith, 
yet it did not render it obligatory in him, in distri-
butive justice, to save them. 
7. The atonement was designed for the welfare of all 
men: to remove all the obstacles which the honor of the 
law and of distributive justice presented against the 
salvation of the non-elect as well as the elect. 
8. The atonement does not constitute the reason why some 
men are regenerated and others not, but this reason is 
found only in the sovereign, electing will of God. 'Even 
so, father, for so it seemed good in they sight.• 
9. The atonement is useful on men's account, and in order 
to furnish new motives to holiness; but it is necessary 
on God's account, and in order to enable him as a con-
sistent ruler to pardon any, even the smallest sin, and 
therefore to bestow on sinners any, even the smallest 
favor."l 
Professor Park speaks of this theory of the Atonement 
as having originated with the New England divines. He con-
siders the New School Calvinism really new. With this 
judgment Warren is in forceful disagreement. He sets out 
to compare the propositions just noted with the "oldn 
Arminian teaching. Citing various Arminian authorities 
Warren discovers that in teaching that Christ did not 
suffer the literal punishment of the law in place of the 
transgressor the so-called New School Calvinism only re-
iterates "the clear and well-known teachings of primitive 
Arminianism."2 On the point of Christ's atoning work's 
1. Ibid., 389-390. 
2. Ibid., 391. 
not consisting essentially in his obedience, Warren again 
finds this to be the very doctrine which the Arminian 
divines fought to establish. The Arminian view insists 
that Christ's active obedience was not substitutional and 
not transferable. 
Again, Warren points out that the New School Calvin-
ist teaching that Christ's atoning work did not consist 
in payment of a debt has an unacknowledged parallel 
in the earlier works of the Ar.minian divines. Similarly, 
the teaching that Christ's atoning work satisfied the 
general justice of God, rather than the commutative or 
retributive, has a precursor in the teachings of the 
Arminian scholar, Grotius. Grotius distinguished between 
the essential and rectoral character of God, teaching that 
God's prerogative of punishing is His not as an injured 
party but as a moral governor. It was his conviction that 
Christ's work so effectually secured the ends of God's 
moral government that "God is able to forgive sin under 
evangelical conditions without impairing the authority of 
his law."l With this view the teachings of that latter-day 
New-School Calvinists are in agreement. So far as Warren 
views it, "We do not see that the New England divines have 
brought forward anything new. They have simply renounced 
the Calvinist view and adopted the Arminian."2 The question 
1. W.F. Warren, "The 'Edwardean' Theory of the Atonement," 
Methodist Quarterly Review, XLII (July, 1860), 394. 
2. Ibid. 
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then emerges as to the advisability of embarrassing and 
perplexing theological science with a superfluous term. 
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With regard to the ground of necessity of Christ's 
atonement Warren again finds that the New School Calvinists 
are in unacknowledged debt to Ar.minian Remonstrant theologians 
who rose up·to maintain the freedom of God as the moral 
governor over against the network of fatalism which the 
Calvinism of the time tended to spread over God Himself. 
Both the "Edwardeans" and the Arminians agree that divine 
benevolence is the cause and not the effect of the actual 
atonement, and that an atonement was not necessary to 
satisfy retributive justice. 
In one area, however, the New School Calvinists, "the 
Remonstrants of New England," took a step which the original 
Arminian Remonstrants did not take. Professor Park taught 
that the atonement was a necessity on God's account in order 
that he might consistently pardon even the smallest sin. 
Warren reveals his deep appreciation for the "practical" 
genius of Arminianism in contrast to the scholastic meta-
physical speculations of other theological systems. His 
characterization of Arminianism 1 s nature might well be 
taken as an equally appropriate characterization of his 
own theological perspective: The Ar.minians 
possessed the modesty of true sages. They endeavored 
to bring back theology from the realm of scholastic 
metaphysics to the explicit declaration of divine revel-
ation. They were unwilling to determine what inspiration 
had left undetermined. They adventured into metaphysical 
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domains only when some practical religious interest 
demanded it. If the daring speculations of others 
seemed to them to endanger some evangelical truth, 
they hesitated not to combat it on speculative grounds; 
but as soon as they believed the truth rescued t~ey 
retreated again to plain teachings of Scripture. 
Ha.ving said this, Warren observes that the grounding of 
the necessity for an atonement in God's moral nature 
rather than in any physical, conditional, or inherent 
necessity is exactly "in the line of Arminia.n principles."2 
In this case, as in the previous ones, "New England theo-
logians have simply developed in a formal statement what 
the old Anninians took for granted. n3 
Turning to the question of the extent of the atonement) 
Warren asks, "Did Christ die for all men or only for the 
elect?"4 Whereas the Calvinists affirmed and the Arminians 
denied that God decreed Christ's death for the elect only, 
the "Edwardeans" or New Calvinists sided idth the Arminian 
position. This leads Warren to the conclusion that the 
teachings of the New Calvini~m are in every particular 
"anticipated by the great teachers of original Arrninianism." 
He brings his discussion to a conclusion with this word to 
the New Calvinists: 
let them not turn back to the rich suggestive pages of 
Episcopius, Grotius, and Limborch, lest they discover 
1. Ibid., 397. 3. Ibid., 400. 
2. Ibid., 398. 4. Ibid., 401. 
the mortifying fact, that after two hundred years 
they have just come up to the enlightened views of 
the primitive Arminians. Perhaps two hundred years 
more may suffice to discover to them the semi-Pelagian-
ism of some principles involved in the form of Ar.minian-
ism they now hold to, and bring them to a genuine 
evangelical Ar.minianism with all its deride~, features. 
At any rate, we wish them the good fortune. 
1. Ibid. 
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5. Parkerism 
At exactly the same time that the young Warren was 
doing battle with the theological perspectives on the 
right he was engaged in a scathing critique of a leading 
left-wing luminary. As it had been the Jot of Warren to 
study at one of the strongholds of the Calvinist position, 
so it was his lot to make the acquaintance early in his 
career of that most notable of the radically liberal 
Boston Unitarians, Theodore Parker. Parker's church was 
a member of the Unitarian Association, though his views 
were so radical that the Boston clergy, even those of 
the Unitarian persuasion, withdrew from him. He had 
been one of the transcendentalists and had contributed 
to the short-lived but influential transcendentalist 
journal, The Dial. As preacher a.nd the pastor of the 
'11wenty-eighth Congregational Society of Boston, Parker 
saw his congregation grow to be one of the largest 
(seven thousand members) in the United States. An 
eloquent spokesman for liberal causes, he was a leader 
in anti-slavery and prison-reform movements. He was 
forced by ill health to retire at the prime of life, 
and in 1859, at the age of forty-nine, he left for an 
extended trip abroad from which he never returned. He 
died in Italy in 1860. 
Warren made the acquaintance of Theodore Parker in 
1854 at a time when the former was just ready to enter the 
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Methodist ministry. Six years later he delivered a 
discourse upon the subject, "Theodore Parker: the 
Good and Evil in His Opinions and Influence," at the 
Bromfield Street Methodist Episcopal Church of which 
he was then the pastor. In his reminiscences Warren 
remarks that his pulpit at Bromfield Street was only 
about forty feet from Theodore Parker's in Music Hall. 
But, he adds, "Rather appropriately, we were facing in 
exactly opposite directions."l It is characteristic of 
Warren that in his autobiographical data he should men-
tion the fact that years after delivering his less than 
commendatory discourse on Parker, he should lay a flower 
upon his grave in Florence, Italy. Warren's discourse 
was linked with two other similar works by Fales Henry 
Newhall and Gilbert Haven and published under the title, 
Parkerism. 
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Wa. rren 1 s discourse begins with a rhapsodically romantic 
appreciiation of the last scenes of Parker's life. He 
rises to the occasion picturing the "poor farmer-boy of 
Lexington endin~ his wanderings, his struggles, labors, 
life in beautiful, classical Florence. How choice a 
plac;e and time to die! "2 Warren was not una.ware of the 
significance of Parker's career: 
1. W.F. Warren, unpublished autobiographical data. 
2. W.F. Warren, F.H. Newhall, Gilbert Haven, Parkerism, 
(New York, Carlton and Porter, 1860), 11. 
The death of Theodore Parker is the cessation of one 
of the great forces of the moral and immoral culture 
of the American people, and hence is an event of social, 
political, and religious interest to every American 
citizen.l 
Warren's purpose in his discourse is not to inform his 
listeners as to the fate of Parker's soul, not to felici-
tate the American Churches on the removal of the great 
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gainsayer Parker from their midst, not to intone a jubilant 
Te Deum over a heretic's demise. It is simply to tell 
what he thinks of Parker and his influence. 
As a young man in Mobile, Alabama, Warren had taken 
to readin~ the works of Parker "actually predisposed in 
his favor, and hoping to be helped to relief" from the 
perplexity of a.ttempting to think out his own religious 
and philosophical views. He found that Parker, however, 
gave him no answer to his question as to the ultimate 
ground of scientific certitude. He could find nothing 
in Parker's argument for a personal God not found in Paley 
and Chalmers. It was then that Warren enjoyed especially 
the writing of such skeptics as Pyrro and Bj_shop Huet, 
and found that Parker "seemed to me to have no better 
reason for his beliefs than the straightest orthodox 
for theirs."2 The other association through literary 
works which Warren had with Parker was equally unsatis-
fa.ctory. His first and sole biblical manual for several 
years was Pa.rker 1 s ela.borated version of the German scholar, 
1. Ibid., 12. 2. Ibid., 15. 
De Wette's, Old Testament Introduction. It was not long 
before the thorough young scholar found for himself that 
Parker's enthusiasm for De Wette was not shared abroad 
7P I'~ 
and that De Wette•s work had fallen into complete oblivion. 
Warren notes that Parker's reputation was almost exclu-
sively confined to America, for in the old countries 
"his doctrines are threadbare, the tritest of all trite 
things."1 
He presents several beneficent results of the ministrJ 
of Theodore Parker: the stimulation of a healthy public 
opinion regarding education, the preaching and lecturing 
against intemperance, the championing of the rights of 
women and reform movements generally, and the political 
influence of his preachj_ng "the rigid subordination of 
human authoritJ to God 1 s."2 EspeciallJ commendable in 
Parker's ministry was his bringing of his best powers to 
bear in the fight against slaverJ and against various 
infamous political and civil governmental action associ-
ated with that institution. For Parker's virtues Warren 
has the highest praise and gives it to him gladlJ and 
freelJ, but of those elements in Parker's theological 
perspectives which were ana.thema to Warren and his con-
sistent Methodism there could scarcelJ be stronger rejection. 
Granting that the God whom Parker portrayed was an 
advance over the God of the older Calvinists and over 
2. Ibid., 22. 
"that easy, nerveless.old grandmother whom the Univers-
alists tucked up in the throne of the universe and set 
on rockers,"l Warren unleashes the full force of his 
contempt upon the picture of God which Parker's view 
suggests, variously speaking of Him as morally insensible, 
11 this great, impassible wretch of a spectator whom Mr. 
Parker calls God," that 11 great cosmical Embodiment of 
phlegm," "this grea.t, stupid, immanent Divinity ath1.,rart 
the stellar spaces, 11 and the "torpid old Stoic of 
eternity" who 11 relapsed into his ancient everlasting 
doze. 11 2 It was not great help to Warren to ha.ve Parker 
write beautifully of God as the tender Father and Mother 
of men, for Warren is not to be deceived by lovely 
sentiments from seeing what the nature of the God so 
called is at its heart. Employing an analogy not lacking 
in Scriptural antecedents, Warren remarks that if any 
Christian father should so treat his own human cildren 
as Parker portra.ys God treating his crea.tures, "his name 
would be an execration in all the world" and an outraged 
people would demand "his immediate commitment to prison 
or ma.dhouse. 11 3 
The occasion for the exceptionally vigorous outburst 
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is the difference Wa.rren detects between Parker's portrayal 
of the Deity and that found in the revelations of Scripture. 
1. Ibid., 26. 2. Ibid., 26-28. 3. Ibid. 
"How different the God of revelation!" Warren exclaims. 
His position is not that he has the revelation and Parker 
the "natural" arguments. Rather he claims for himself 
and for every Christian "every single proof and illustra-
tion of God's natural and moral perfectness which Mr. 
Parker has, in metaphysical necessities and in the works 
of nature, but in addition to these ••• the whole super-
natural history of man."l Warren pronounces Parker's 
ministry a curse to human society in so far as it makes 
it difficult for men to feel and own God's claim to their 
love. Parker's argument leads to pantheism; the God 
he presented was a "hybrid, hermaphrodite, neither 'personal' 
nor 'impersonal' non;.;;descript. 2 
A second way, according to Warren, in which Parker's 
influence proved a bane was in his tenacious adherence to 
outmoded traditional scientific absurdities. Warren asserts 
that every historical sciences of nature points back to a 
supernatural beginning of every family of organized being, 
a real and proper creation. 
Agassiz, Whewell, Lyell, all great scientific invest-
1g~tors, declare, with remarkable unanimity, that 
every evidence in the heavens above and in the earth 
beneath1lies directly against the development hypo-thesis.-
Warren's concern is to maintain "an intelligent, divine 
1. W.F. Warren, F.H. Newhall, Gilbert Haven, Parkerism, 
(New york: Carlton and Porter, 1860), 30-31. 
2. Ibid., 32. 3. Ibid., 33. 
creation" in opposition to developmental theories which 
seem to deny this divine otigination of species. 
Similarly, Parker's though regarding the history 
and philosophy of human society 'Harren found to be at 
least a century behind the times. He reason for 
mentioning these matters is that they bear directly 
- . 
upon Parker's religious teaching and influence. "Deny 
original creation, ignore a real Providence, and what 
is left of religion? 'I'he remnant is not worth saving. ttl 
A third point at which Warren finds Parker's in-
fluence baneful is in the latter's devotion of "his utmost 
energy to the demolition of the whole structure of re-
vealed religion, its evidences, doctrines and institutions 
alike." 2 Warren asserts that he himself believes the 
system of revealed religion to be a "true, beneficent, 
and divine system~3 
A final point at which Mr. Parker receives the full 
force of Warren's opprobrium is in his practice of 
diffusing erroneous and unfair impressions regarding the 
true nature of Christianity. 
Instead of making Romanism responsible for its own 
follies, and absurdities, Calvinism for its, Metho-
dism for its, he identifies Christianity with each 
in turn, and makes it bear the odium of all. He 
perpetually aspersed the Christian people among whom 
he lived, attributing to them beliefs which he knew 
they repudiated with loathing.4 
1. Ibid., 36. 2. Ibid., 37. 3. Ibid. 4. Ibid. 
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It was galling to 1-Jarren to have Parker practically under-
mine men's faith in revelation "not half so much by solid 
argument as by those side...,thrusts and bitter sneers and 
sarcasms -vrhich constituted so largely the staple of his 
discourses."l He rises to the occasion with a ringing 
defense of the Methodistic doctrine which so often Parker 
maligned and caricatured as the popular theology. 
The personal testimony which Warren gives at the 
close of his lecture on Parker is a direct foreshadowing 
of the position he was to make explicit and systematic 
in his later work in systematic theology. Here Warren 
testified to his belief that man originated by direct 
creation of God, that man was not unnaturally abandoned 
to be a helpless, ignorant brute but was the recipient 
of God's revelation. He testified to his belief that 
"after sin penally and naturally affectl man" mere inertia 
in man became a steady downward moral gravitation. It is 
in the Bible that Warren finds an historical account of 
divine doings in the earth, indeed 
a sufficient revelation of the character and in-
terior disposition of God; a clear enunciation of 
all human duty, Godward,manward, and selfward; 
authenticated promises of all needed good; the 
full constitutions and patents of all divine in-
stitutions; in short ~·· the only directory to 
happiness and heaven. 
To all of this Warren gives one of his few personal veri-
fications to appear in print: he speaks of his own con-
1. Ibid., 38. 2. Ibid., 41 
quered skepticism and "a personal experience alike of 
sin and of pardon."l The intensity of his conviction 
is reflected in the intensity of his condemnation of 
Pa.rkerism with which he concludes his discourse. 
What was there about the theology of Theodore Parker 
which provoked such intemperate outbursts in Warren? 
Doubtless some of the force of Warren's rejection of 
Parker and his views may be attributed to Pa.rker' s own 
characteristically complete and dramatic dispara~ement of 
traditional nineteenth-century evangelical Christianity. 
Assuming his pastorates at the time he did, Warren could 
not have avoided contact with those who considered Parker 
a veritable anti-Christ and who prayed for his downfall. 
For in the year 1857-1858, for example, there had been a 
notable revival of evangelical religion in Boston as 
elsewhere throughout America. Parker attacked the 
promoters of the revival meetings in the harshest of 
terms, accusing them even of speculative and practical 
atheism. The result of such attacks by Parker brought 
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about a highly charged atmosphere in Boston's ecclesiastical 
circles. 
It was into the midst of this atmosphere that Warren 
was sent. Sons in Boston were feared to be in grave 
moral danger, and many Boston Christians felt that Parker 
1. Ibid. 
had flouted and defied their God before the community • 
.A group had gathered at the Park Street Church, just 
around the corner from Warren's church, to offer prayers 
of pettion for Parker's silencing. Much in Warren's 
vituperative outburst reflects the highly emotional 
response which Parker seemed always to provoke. Certainly 
a background of this sort had its inevitable effect upon 
the young Methodist minister whose own pulpit was both 
literally and figuratively obscured by the Music Hall 
.and its great center of attraction. 
But, as he acknowledged, Warren had read Parker's 
worksand had found them wanting in accuracy of scholar-
ship and in ability to meet satisfactorily the needs of 
the time. Though he does not indicate it as a specific 
source of his knowledge of Parker's theology, it may 
be assumed that Warren was acquainted with that most 
famous of Parker's sermons, "The Transient and Permanent 
in Christianity." This sermon, which may be considered 
Parker's manifesto and which brought him almost immediate 
fame and notoriety, championed the view that Christianity 
rests only upon the instinctive truths springing up 
spontaneously from the human heart. Parker's assault 
upon traditional Christianity found almost everything in 
it transient. The Gospels, the Church, miracles--all are 
transient. If Christianity be true, it matte~not whether 
Jesus or Herod or Cataline taught it. Chr1.stiani ty is 
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not dependent upon the person of Jesus. The great old 
doctrines of the Church are transient, and are to be 
judged by the human conscience. The reaction to this 
sort of preaching was immediate. Even the Unitarians 
found this reduction of their creedless churches to 
virtual ethical culture societies more than they could 
take. 
Having separated the transient from the permanent in 
Christianity, Parker developed his own three great 
doctrines of natural religion: the instinctive 
intuitions of God, of justice or moral law which men are 
bound to obey, and of immortality. Parker believed these 
doctrines to be the great primal intuitions of human 
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nature dependent upon no logical processes of demonstration 
but rather by the instinctive reactions of human nature 
itself. 
His doctrine of God Warren found particularly 
offensive. Parker refused to attribute personality to 
God lest he be guilty of anthropomorphism, but then he 
also refused to attribute impersonality lest he be 
guilty of pantheism. Parker's independent thinking 
led him to conceive of "Father and Mother God". Parker's 
understanding of God obviously differed radicall-y from 
that of traditional Christianity, and his natural religion 
from the "revealed" religion which evangelical Christianity 
affirmed. 
6. "Is God Love?" 
Another of Warren's early works which achieved pub-
lication was his dedicatory sermon preached at the new 
Methodist Episcopal Church at Waltham, Massachusetts, 
on March 13, 1861. Warren was then pastor of the Brom-
field Street Church in Boston. The work might be termed 
a rhapsody on a theme of love, and Warren approaches his 
topic with great reverence remarking that in seven or 
eight years of his ministry he had never ventured to 
preach upon what to him was an especially exalted text: 
"God is love." It is again the question of theodicy, 
however, to which Warren directs the discussion: 
How can a good being, a benevolent Father, bend 
over the vital alembic of every man's forming 
nature, and stir in the poison of sin until it 
penetrates and pervades each part? How can he 
usher us into existence under all the unabated 
demands of a holy law, yet blunted in all moral 
power? Are not our moral equipment and condition-
ing not only incompatible with the promptings of 
benevolence, but even defiant of the dictates of 
justice? These are the questions of to-day, real 
questions, no mere cavils, no scholastic puzzles--
questions in whose inflections and cadences you 
can f~el the ebb and flow of the soul's strongest 
tides,-1questions which the church must meet and answer. 
In a review of theories regarding the damnable qualities 
of new-born infants and their origins, Warren cites ancient 
Augustine and modern Baird, some Princeton divines, and Dr. 
Beecher's revival of an old fantasy of Origin regarding sin 
in some previous incarnation, and various conceptions held 
1. William Fairfield Warren, Is God Love? (Boston: James P. 
Magee, 1861), 
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by Arminians and neo-Calvinists. To all of them he puts up 
his own conviction that "we shall throw overboard this whole 
notion of judicial infliction, whether on account of pre-
existence, Adamic, or actual guilt. The heart believes 
that God, if he be God, is something more than impersonated 
justice."l He is wholesale in his condemnation of those 
views which, in his opinion, fail to do justice to the 
Gospel portrait of the God of love. 
The twenty-eight year old Warren indicates at a number 
of points in this address that he is out of sympathy with 
many of the views propounded by other Methodist spokesmen. 
This early work is significant for what it reveals of the 
nature of his thought. Though he does not specify the 
various Methodist "divines" whose work he rejects, Warren 
finds unacceptable current teachings regarding the nature 
of resurrection, revelation and the church, as well as 
other general points of view in theological matters. 
Scorning the literalistic tabulation of the exact 
judicial losses and judicial gains involved in man's fall 
and redemption, Warren proceeds to condemn the teaching 
of an unconditional resurrection "as an exact and equitable 
compensation for unconditional and judicially inflicted 
death."2 Such a resurrection is for many an event horrible 
to anticipate, and the understanding upon which it is based 
1. !bid., 10. 
2. Ibid., 13. 
is fallacious and derogatory to the God of love presented 
in the fourth Gospel. It is beyond Warren to picture 
the unconditional blessings of an unfaithful and 
geographically limited church, of a slowly doled out 
and not yet universally published Revelation, and of 
a universally imparted Spirit, who is himself, 
however, no revelator of religious truth, except 
in the inspired authors of the Bible ••• as a full and 
fair equivalent for the world's unconditional, universal, judicially inflicted ignorance of God."l 
Implicit in this objection are a zeal for morality in the 
church, a concern that the leaders of the denomination see 
their church in a global perspective, and a passion for 
clarity and consistency with regard to such matters as the 
workings of the Holy Spirit. What is implicit here becomes 
ever more explicit in the later part of Warren's career. 
This early work also shows something of Warren's in-
cisive critical facility, his ability deftly to penetrate 
to the heart of an issue and succinctly to present and 
evaluate it. Here is one example: speaking of the Metho-
dist divines, Warren says: 
They have represented the. sovereign proffer to men 
of an extraneous, naturally undesired and repulsive 
supernatural ability to do their duty as a just and 
equitable remedy for a sovereign judicial withhold-
ment of ability to do what it required of them.2 
Though he knows full well the intention of proponents of 
such a position, he does not hesitate to subject them to 
a withering critical scrutiny and to observe that their 
1. Ibid. 
2. Ibid., 13-14. 
arguments manifestly (to him) prove the opposite of what 
they are intended to prove. Warren's concern is for con-
sistent Methodism; that is, Methodist doctrine must be at 
once reasonable and Scriptural. With this criterion in 
mind Warren holds that "Christ's reparation is as great as 
.Adam's disaster," and with that position accepted, there 
is no need for tabulation of minutiae. With this two-fold 
criterion in mind Warren sees infants to be in a state of 
grace. "There is no judicial frown, no natural antipathy--
nothing but fatherly goodness and love. Such is the clear 
teachings of Paul's parallel, such is consistent Methodism."l 
Hwre young Warren rejects the views of Beecher with his 
theory of sin in a previous state, and the views of those 
imputationists, Jews, Calvinists, a.nd .Arminians who see the 
child tainted because of the sin of his parent. 
There is something of the scholastic apparent in this 
work, especially in connection with the views presented on 
natural theology. Warren's questions do not appear to be 
equaled by his answers. He asks, for example, "Will ye 
never have done with your low notions of dry natural a.dmin-
istrational and ethical necessities? Will ye never rise to 
a survey of God's procedure in the light of his freedom and 
love?"2 But immediately upon asking these excellent questions 
it appears that Warren himself indulges in a theory for 
1. W.F. Warren, Is God~? (Boston: James P. Magee, 1861), 14. 
2. Ibid., 16. 
which it would be difficult to find support by his own 
two-fold criterion of reasonableness and Scriptural 
authenticity. He asserts that God's love is so "strong 
and rich and affluent that easy and natural modes of 
expression are utterly inadequate to the vent of its 
irrepressible energy. "1 Thus in Warren's view, God 
"must need select elements the least adapted" for the 
mediation of divine love. Citing God's having taken a 
few rude elements and having refined them, Warren somewhat 
rhapsodically and rhetorically professes that "Now we can 
see why this world of nature was a blind-born child; ~ 
we can see why, in the long unfolding revelation of his 
power, God chose materials so unpromising."2 With its 
unmistakable Darwinian undertones, Warren's theological 
a.nthropology shows here its rather rationalistic orienta-
tion. It is possible only to wonder at the reception 
such views received at the day of their delivery. 
It is difficult to discover from this address what 
it is in Warren's view, that limits God's ability. 
)0 
Unable to show the fullness of his tenderness to beings 
less dependent, unable to exhibit his gentle helpfulness 
to beings of less weakness, unable to reveal his educative 
eagerness and formative power in natures less chaotic, 
he has brought men into being as they are expressly for 
the purpose."3 
It is possible that Warren unintentionally appears here to 
lower man too much in his zeal to glorify God. If such 
1. Ibid., 17. 
2. ill£., 18. 3. ~-
seems the case for the reader today, it was not so for 
Warren, for with the assistance of his own understanding 
of the nature of God's love, Warren testifies that he is 
able to lay hold of the "long eclipsed glory of God's im-
partial and everlasting love" which "beams forth above 
the brightness of the sun." 1 
This address contains significant statements regarding 
Warren's views regarding the atonement. Presenting it as 
the most cogent demonstration of God's love, he rejects 
those views which interpret it as an unaccountable arrange 
ment of God's arbi~ry sovereignty, as a demonstration of 
the iron necessity of retributive justice, as an exhibition 
of personal rigor, as an astute political expedient, or as 
a debt to the children of men. ~O; full presentation is 
given here, however, of Warren's own elaborated views. 
Warren is perhaps most skillful in his ability to 
present in succinct and memorable classification the gist 
of long drawn-out and complex theological issues. This 
ability is demonstrated in this early work with regard to 
the understanding in New England of the nature of eternal 
life. How well put is this: 
In New England one large class have come to deny the 
doctrine of future punishment for the sake of saving 
the doctrine of divine benevolence; a second large 
class have deified the mere abstraction of rectoral 
justice for the sake of saving the doctrine of future 
punishment; a third class, larger still, have come to 
care very little for either. 2 
1. Ibid. 2. Ibid., 19. 
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There is a pithiness here and a touch of the wry humor so 
often found in Warren's work. As has been noted in the 
earlier sections of this chapter, the subject of theodicy 
was one which attra.cted Warren as it did so many of the 
ecclesiastical spokesmen in New England. Here Warren makes 
a characteristic contribution to the on-going conversation 
regarding the nature of salvation and eternal life. 
Without hesitancy he rejects the possibility of affirm-
ing God's love upon the ground offered by the forefathers, 
who at the same time affirmed God's condemnation to an 
eternal misery. If he were forced to accept the dilemma 
of denying strict Calvinism or denying God's loving 
fatherhood, Warren confesses: "I should choose the horn 
of Universalism, believing that thereby I should do less 
violence to my own nature, and greater honor to God's 
character, than by the other course."1 But the consistent 
Methodist is not confined to the dilemma of Calvinism 
but also the new revisionist versions going by the name 
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of the "new" divinity as picturing God as responsible, 
ultimately, for the sin and misery of the world. And he 
likewise rejects, though with somewhat less strong abhorrence, 
the Universalist views. 
In matters not whether God's leading idea be regarded 
as the production of the great amount of holiness, as 
Andover says, or the greatest amount of happiness, by 
means of holiness, as New Haven says: in either case 
1. Ibid., 21. 
has had both the power and the disposition to make all 
ultimately holy and happl; hence, nothing can prevent 
that final consummation. 
The teaching of ultimate universal redemption fails to 
meet the criterion of harmony with Scriptural teaching so 
essential for Warren. It is with real depth of feeling that 
he asks whether the perpetual dilemma before the New England 
mind is forever to endure. The dilemma is this: "either 
there is no universal benevolence and God is not love, or 
there is no ultimate misery of the sinner."2 
Here Warren presents an insight of real profundity. 
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Rejecting any scheme which would violate either the Scriptural 
teaching of God as love or that regarding the misery of the 
unrepentant sinner, he enters into the breach with a view 
that the very existence of sin is itself a proof of God's 
love. "No being in the universe can become a sinner who 
is not divine· beneficiary, who has not been the recipient 
of the highest gift of heaven, freedom." The capacity 
both for sin and for holiness is a proof of God's benevolence. 
What is it, then, that stands in the way of God's 
winning all of his errant children? It is the preference 
of man for sin rather than for God; it is the man's 
misuse of God's greatest gift to him, the gift of the freedom 
to choose right or wrong. There is no Scriptural foundation 
for a belief that God shall one day "be so cataleptically 
1. W. F. Warren, Is God Love? (Boston: James P. Magee, 1861), 24. 
2. Ibid. 
revolutionized as to cause him to have pleasure in the 
death of the wicked." 1 There is no doubt in Warren's 
mind as to the power of sin; with keen psychological 
insight he portrays the state of those who may be 
considered candidates for eternal damnation: 
Sinners love sin. .According to my conception of the 
lost this preference of sin to holiness is so strong 
in them that should the blessed Lord Jesus go up and 
down through all their regions and preach his own free 
gospel to them, morning, noon, and evening, for a 
thousand years, offering life and everlasting glory to 
all who would accept the terms, not one of all those 
wretched hosts would say, 'God be merciful to me 
a sinner.' 2 
To those of his audience who might be disinclined to agree 
with him Warren urges a pragmatic test of his theory. "If 
you think this a peculiar and unwarrantable view, go preach 
that free gospel a few years to the convinced sinner of 
this world, and you may change your opinion."3 There is 
something of the tincompromising in Warren's assertion that 
sinners are those who hate God and are "naturally beyond 
all help or hope." The youthful orator does not demonstrate 
an abundance of sompassion so characteristic of his Master 
when he says of sinners that "they can only be left to 
welter in their own self-originated, self-perpetuating, 
free preferred misery."4 In his zeal to avoid the errors 
of Calvinism with its attributing, in effect, man's sin-
fulness to God and the errors of universalism with its 
tendency toward undercutting the need for man's moral 
1. Ibid., 28. 
3. Ibid. 
2. Ibid., 29. 
4. Ibid. 
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responsibility, young Warren insists that the ultimately 
lost are "not foreordained unfortunates, nor victims of a 
schemer, nor broken-hearted penitents." They are rather, 
in their essential nature, wills. There is one explanation 
for all of this; indeed, "Freedom explains everything."l 
But even as one is reflecting upon the apparently 
impersonal, unfeeling, and scholastic tendency in Warren's 
portrait of the psychology of the sinner, he is called 
back, even as Warren himself must have been time and again 
in his pastoral experience, to the actual listeners before 
whom he was speaking and for whom the totality of his 
effort was devoted. Here Warren turns for verification 
for yet another striking theological assertion to his 
hearers in a splendid argumentum ad hominem. Holding that 
"Hell is made truly hell, not by God's power, nor by his 
avenging justice, but by his love," Warren asks: 
What mystery have you ever experienced equal in poignancy 
to that begotten by willful and hateful opposition to a 
calm, just, and tender love? When the father chastises 
in anger, the child feels that his angry will is matched 
and dead-locked with another angry will, that both stand 
on a moral level, and the result merely the victory of 
brute force. But ah! to beat one's self against the 
firm restraints of wise, steady, unflinching love; to 
writhe in puny ineffectual opposition; to try in vain 
to escape its inescapable rebuke; to strive 1n vain to 
curdle it into hate,--oh, what self-contempt, what 
anger, what a sense of shame, and guilt, and frustration 
and worthlessness. Were God not love, the lost soul 
could match his moral indignation against divine in-
justice, and feel the nobler being of the two. Is hell 
hopeless? It is because its inmates have been so loved 
that no new or higher manifestation is possible in which 
to love.2 
1. Ibid., 30. 2. Ibid. 
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Warren brings to a conclusion this most interesting early 
work with this teaching: those who reject Christ reject 
all, because there is nothing higher than that which is 
offered in Him. "Away with the deification of force, 
mechanical or vital; away with the old deifications of 
law, natural or ethical; room for the conception of the 
God of freedom and of love."l 
Throughout this work there is abundant evidence that 
at an early age Warren was critically aware of the· nature 
of the contemporary New England religious and theological 
scene. There is also clear evidence that he was beginning 
to conceive of his own Methodist position as occupying a 
middle ground between the extremes of the jural and the 
romantic emphases current in his time. 
1. Ibid. 
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CHAP'l'ER FOUR 
THE SCHOLARSHIP OF WILLIAM FAIRFIELD WARREN 
1. Paradise Found 
Of interest principally as an indication of the 
reaches of Warren's scholarly interests and abilities, 
his work, Paradise Found, further suggests the function 
of faith in his philosophy of education. Paradise Found 
subtitled, The Cradle of the Human Race at the North Rlle 
was first published in 1885 and went through eleven editions 
over a period of nearly twenty years. Warren states in the 
preface: 
This book is not the work of a dreamer. Neither has 
it proceeded from a love of learned paradox. Nor yet 
is it a cunningly devised fable aimed at particular 
tendencies in current science, philosophy, or reli~ion. 
It is a thoroughly serious and sincere attempt to 
present what is to the author's mind the true and 
final solution of one of the greatest and most fascinat-
ing of all problems connected with the history of mankind! 
The great and fascinating problem of which Warren speaks 
is that of determining the starting-point of human history. 
Until the starting-point is settled, "the historian, the 
archaeologist, and the paleontological anthropologist are 
all working in the dark." Further 
It is seen that without this desideraturm the ethnol-
ogist, the philologist, the mythographer, the theologian, 
the sciologist can none of them construct anything not 
liable to profound modification, if not to utter over-
throw, the moment any new light shall be thrown upon the 
mother-region and the prehistoric movements of the human 2 -race. 
1. W.F. Warren, Paradise Found, (Boston: Houghton, Mifflin 
and Company, 1885), vii. 2. Ibid., viii. 
The boundary-less character of Warren's intellect 
is suggested in his rejection of the popular narrow-minded 
naturalists which tends to measure "the natural phenomena 
of every age and of every place by the petty measuring 
rod of their own local and temporary e.xperience."1 
So long and so successfully have they dogmatized 
on the constancy of Nature's laws and the uniform-
ity of Nature's feces that of late it has required 
no small degree of courage to enable an intelligent 
man to stand up in the face o~ his generation and 
avow his personal faith in the early existence of 
men o~ gigantic stature and of almost millenarian 
longevity.2 
The popular incredulity upon such subjects Warren finds 
embarrassing. To all who share his embarrassment and to 
the broader minded among the naturalists he presents his 
work as "a new philosophy o~ primeval history--a philosophy 
which for all the alledged extraordinary e~fects provides 
the adequate extraordinary causes."3 He expresses the 
hope that his work, inadequate because the cares of "a 
laborious executive office" permitted him only one or two 
summer vacations to complete the five-hundred page study, 
will have value as a contribution to the infant science 
of Comparative Mythology.4 
The book consists of six parts dealing with (i) the 
question of Eden's location, (ii) a new hypothesis that 
Eden was located at the North Pole, (iii) scientific tests 
1. Ibid., i.x. 
3. Ibid., ix-x. 
2. Ibid. 
4. Ibid., .x. 
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and conformation of the hypothesis, (iv) confirmation of 
the hypothesis by ethnic tradition, (v) further verification 
based upon a study of the peculiarities of a polar 
paradise, and (vi) the significance of the results of 
the total study. The extremely erudite and esoteric 
discussions canvass an astonishing variety of materials 
gathered from all over the globe. The erudition appears 
to be equaled only by the ingenuity and perserverance 
which mark the development of the polar hypothesis for 
the location of the primitive Eden. The book abounds in 
citations from such sources as historic and legendary 
explorers, theologians, non-theological scholars, from 
such disciplines as scientific geogony, astronomical 
geography, physiographical geology, prehistoric climatology, 
paleontological botany and zoology, paleonotlogical 
anthropology and general ethnology. The fields of 
ancient cosmology, mythical geography, ancient Chinese 
and Japanese, East .Aryan, Old-Persian, Akkadia, Assyrian, 
Babylonian, Egyptian, and Greek thought are considered. 
Paradise Found is, in short, a very learned, a very bookish 
book, filled With quaint and curious items of interest only 
to the most scholarly of readers. 
The burden of the work is that the Lost Eden is 
found, and at the North Pole ! Warren arrives at this 
conclusion und is himself surprised. But, speaking of 
himself, he says: "Of the correctness of his position he 
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has no doubt, and of the preparedness of the scientific 
world to accept it he is also confident. It is in speaking 
of the unlikelihood of the results of his study that he 
reveals something of the function of faith in his whole 
approach to education and learning: 
The more reverent soul, who discerns in all history 
a higher than human agency, and in whose eyes Nature 
itself is supernatural, must least of all be daunted 
by the unpromising first appearances of any clue to 
truth. His conceptions of the actual are larger than 
those of mere believers in nature, and thereto are 
adjusted his conceptions of the probable. Identifying 
himself with that personal Power which everywhere 
makes for truth no less than for righteousness, he 
is ever expecting the otherwise unexpectable, and for 
the same reason ever looking upon each new truth 
attained, not as a personal achievement, but simply 
as one more proof and precious pledge of pupilhood.l 
Of the work of a pioneer in the field of ancient 
religions it is difficult to form an accurate estimate, 
especially for one whose area of specialization is other 
than that of the ancient religions. It is not difficult 
to appreciate the qualities of motivation which the work 
of Warren so clearly reveals. The very learned quality 
of his pioneering explorations, while rendering the work 
accesible for critical evaluation to a limited group of 
peers, indicates the horizonless nature of his interest 
and ability to ferret out and to record items of scholarly 
interest. His workmanship is evidently of the most pain-
staking and perservering sort. It was said of him at his 
ninetieth anniversary: "What Dr. Warren is in himself is 
1. W.F. Warren, Paradise Found, (Boston: Houghton, Mifflin 
and Co~pany, 1885), 301. 
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as grand as he is in his works •••• I venture the assertion 
that no man in America is more widely and deeply read than 
he."l Lest this tribute appear excessive, the speaker added: 
He studied 10,000 pages each year of new material 
printed in various languages in preparation for his 
class room. This was but the merest fraction of 
his reading, which includes a deep interest in 
every field of research.a? 
Allowing for the exaggeration possible from an ardent 
admirer, it is clear that Warren's scholarship was the 
object of a great deal of admiration. His reputation 
as a student of ancient religions was attested to not 
only by his friends but by his colleagues in the field. 
He held membership in scholarly organizations devoted to 
studies in various branches of the field, and the list 
of his published articles in learned journals is not a 
short one. It is somewhat less difficult to form a 
balanced estimate of Warren's pioneering work in the 
related field of "comparative religions." It is to that 
phase of his scholarship that the following section is 
devoted. 
1. Article, The Boston Herald, March 14, 1923. 
2. Ibid. 
2. PIONEER IN THE STUDY OF COMPARATIVE RELIGION 
William Fairfield Warren was one of the pioneers in 
the study in America of the religions of the world. He 
was instrumental in having established in Boston University 
the first university chair in America "for the instruction 
in religions and religion in the widest possible sense."l 
He was the first occupant of that chair, taking up his 
duties in 1873. The study and the teaching of the religious 
phenomena of the world never ceased to have a genuine fas-
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cination for him. He did not end his teaching in this field 
until he was well along in the eighties, and his interest 
remained keen during the years of retirement as he approached 
the century mark. There was much in the field of comparative 
religion to which Warren's traits of temperament and character 
were naturally attracted: his antiquarian interest, his 
intellectual curiosity, his passion for universal understanding, 
his conviction regarding the naturalness and universality of 
religion. The study of comparative religion requires a man 
of uncommon ability. Warren met the demands, for his was 
the ability and the zeal of the scholar, the teacher, and the 
evangelist. 
A. The Class in World Religions and the World-Religion 
A number of the techniques employed by Warren in 
1. W.F. Warren, The Religions of the World and the World-
Religion, (New York: The Methodist Book Concern;-1911), 
ix. 
the actual day-to-day teachings of his class in comparative 
religions have been noted already.l Though he began his 
work in this field in 1873, it vas not until 1911 that he 
vas persuaded by his former pupils to publish a text-book. 
The work, consisting of three "books" and a general intro-
duction, is entitled The Religions of the World and the 
World-Religion, ~ Outline for Personal and Class Use. 
The dedication is significant for what it reveals of the 
conception underlying Warren's approach to religions other 
than his own: "Respectfully dedicated to my beloved former 
pupils nov laboring on every continent to transfigure the 
religions of the world into the one perfected and all-
regnant world-religion."2 The introduction deals with 
the issues involved in a "scientific" approach to religious 
phenomena. Book One is, in effect, an outline to a text 
in the history of religion. Book Two is an outline to a 
text in systematic comparative religion. Book Three is 
an outline of a text in the philosophy of religion. An 1 
appendix provides a series of questions and answers on 
the subject of the nature and naturalness of religion, 
Warren's famous address, "The Quest for the Perfect 
Religion," and an abbreviated bibliography. 
Warren's dedication suggest, that he approaches his 
tasks in comparative religion from a specific perspective. 
1. See above, pages 35-37. 
2. W.F. Warren, The Religions of the World and the World-
Religion, (New York: The Methodist Book Concern;-1911), v. 
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Such is precisely the situation: 
The standpoint of the present work is frankly that 
of Christian theism. The author can conceive of none 
higher, deeper, or more scientific. This being the 
case, it would be an unworthy affectation were he 
to profess to write with£ut personal presuppositions. 
or personal convictions. 
At several points in the book Warren makes explicit mention 
of his own conviction regarding Christianity as the perfect 
world-religion, but, as shall be shown, his is never a bald 
assumption of superiority but rather a reasoned and humble 
expression of the truth as his best efforts lead him to see 
it. There is possibly no other single source so revealing 
for the student of Warren than this book of outlines in the 
history, system, and philosophy of religion. For as the 
early Systematische Theologie summed up the early works of 
Warren revealing to the reader a youthful enthusiast for 
a specific denominational theology, so the text for the 
class in religions sums up an important phase of Warren's 
mature decades revealing an abiding Christian faith made 
mellow and mature and profound from a lifetime of diligent 
research, comparison, and application. It is a profitable 
undertaking to examine this later text not only as a 
revelation of Warren's individual development, but also 
as it provides a corrective to a stereotyped notion which 
might be held concerning a supposed narrow denominationalism 
and lack of wider theological and philosophical concern 
1. Ibid., xii-xiii. 
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characteristic of nineteenth-century American Methodism. 
Methodism may well have had its narrow denominationalists, 
its theological and philosophical illiterates. But it had 
William Fairfield Warren, too. 
a. General Introduction 
Warren offers a two-fold definition of religion. 
In the narrow sense religion "is the normal bearing of 
men in and toward God, the ground of all finite existence." 
In the wider sense religion "includes all actual or his-
toric endeavors after such a bearing, however far short 
of the ideal they may have come. 11 1 The phenomena of 
religion include all manifestations of man's religious 
nature. "Wherever there is an attempted personal bearing 
over against what is believed to be divine, there some 
of the phenomena of religion will be found."2 
These phenomena may be grouped into theoretical or 
speculative systems and into the historic or concrete 
tribal, national, or voluntary associations. Among the 
speculative systems are found monotheism, dualism, poly-
theism, atheism, pantheism. Among the concrete systems 
are the barbaric tribal religions, the religions such as 
Confucianism, Shintoism, Hinduism, and Buddhism, emerging 
from an obsolete civilization,3 and, finally, "the rightly-
named though as yet far from perfectly actualized, World-
1. Ibid., 1. 2. Ibid. 
3.·No criterion is given for determining obsolence here. 
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Religion. The World-Religion is that one which 
beginning with man's beginning, and unfolding as the 
world-compassing divine purpose successively unfold, 
reaches its first culmination and interpretation in 
the theanthropic person, teachings, and world-redeeming 
work of Jesus Christ. This is the religion of the 
most highly civilized peoples of the globe.l 
Judaism is a survival of an outgrown form of Christianity, 
and Islam is dismissed as "an abnormal reversionary 
variation due to inadequate instruction and leadership 
when the gospel first reached Arabia. "2 
Citing as fundamental the facts that the religious 
sentiment is universal among men, that religions .tend to 
form consistent philosophies, that religion is affected 
by social influences, and that religion and culture are 
inseparably related, Warren asserts that for the theist 
the divine activity of God's search for man is the most 
fundamental factor in religion. It is assumed here that 
religion can and must pass before the inquiry of the mind: 
Whatever religion itself may be--something natural 
or supernatural, a dream or a reality, a lunacy or 
a sanity--its universal presence and power in humanity 
and in humanity's history compel attention and demand 
investigation according to the str~ct~st and most 
thorough methods of scientific study.j 
Warren devotes a chapter to "The Admissibility of 
the Scientific Treatment of the Religious Phenomena of 
the World." By "scientific method" is meant (i) the 
critical observation enabling one to "know" the objects 
1. Warren, 2£• cit., 2. 2. Ibid. 
3. Ibid., 4. 
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in question, (ii) the reaching of "verifiable or other-
wise rationally satisfactory conclusions" about the 
causes, conditions, and laws pertaining to the objects 
studied, and (iii) the reaching of such conclusions about 
the connection and correlation of the objects studied with 
other such objects. The scientific method is shown to 
have immense postulates of its own regarding the absolute 
validity of the normal processes of human intelligence, 
the unvarying constancy of natural law, and the rationality 
of the universe of being and of its workings as a whole.l 
The quarrel of the philosophical skeptics, as well as that 
of those rejecting possibility of valid knowledge of the 
supersensuous, is with the first assumption of the scien-
tific method itself. So, too, with those who reject the 
possibility of valid knowledge "of that unconditional pre-
supposition, ground, and unity demanded by the finite for 
its own explanation."2 Those who hold that religion 
transcends understanding and those who insist upon an 
authoritative didactic revelation as the hallmark of true 
religion are reminded that their views are themselves a 
"most important and fundamental contribution to a phil-
osophy of religion."3 Without a reasoned "scientific" 
view of religious phenomena neither the mystic nor the 
revelationist could argue his case; to deny the use of 
1. Ibid., 5. 
:;, :tbid., 7. 
2. Ibid. ,6. 
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the discursive faculty is inconsistent and self-destructive. 
Again, Warren stresses that the logical understanding does 
not exhaust the possibilities of scientific knowledge. The 
mystic's transcendent consciousness of divine communion is 
itself a mode of knowing. The very arguments which are 
raised against use of scientific investigation in religion 
are taken as reminders "of the transcendent excellence and 
lJG 
compass of that knowledge to whose acquisition we are summoned, 
and the encouragement we ought to find in the essentially 
self-manifestive character of the divine Object."l 
Warren expresses dissatisfaction with the terms 
"science of religion" and "comparative religion." He 
prefers the classification of the phenomena of religion 
into three groups: the historic, the systematic, and the 
philosophical. Within each study there is a further 
three-fold classification beginning with the consideration 
of a particular religion, continuing with a study of 
relationships between chosen particulars, and concluding 
with an over-all examination of all the data involved. 
The philosophy of religion itself is divided into three 
sections, the first dealing with the object, the second 
the subject, and the third with the past, present, and 
future interrelations of these two. 
1. W.F. Warren, The Religions of the World and the World-
Religion, (New York: The Methodist Book Concern;-1911), m. 
With regard to the sources for the study of religion 
and the personal equipment required, Warren considers it 
"indispensable" for the student to have "a good working 
knowledge of at least five languages: the Greek, Latin, 
German, French, and English." 1 In the attempt to com-
prehend fully the religions of the world "no human knowledge 
is superfluous. The resources here are so vast that no one 
man can dream of acquiring them all."2 
.A revealing chapter is that entitled "The .Attractive-
ness, the Utility and the Perils of the Study of Religion." 
There is in the first paragraph what amounts to a celebration 
of the human. No understanding of Warren would be complete 
which failed to detect his almost humanistic regard for 
mankind and its achievements. This passage is significant: 
To the thoughtful mind whatever is human has imper-
ishable interest and attraction. Be it but a bit of 
drifting folklore; be it but a barbarous rite; be it 
a peculiarity of speech, of government, or of social 
organization; be it an achievement, and inspiration, a 
tradition, a myth, a parable, a discovery, an in-
vention; be it barely a fossil relic of some far-off 
geologic period--if it is only human, it is at once 
invested with a fascination altogether unlike that 
attaching to anything not expressive of personal life.3 
It is obvious that Warren must have had great empathy with 
those humanistic religious and litera~ leaders of nineteenth-
century New England whose cause it was to release man from 
confining or degrading conceptions and to encourage him to 
expression of his true nature. Warren's own interest in 
1. Ibid., 14. 2. Ibid. 3. Ibid., 16. 
religion had in its background this humanitarian concern. 
He is quite willing to make it plain that this is so: 
But of all human aspirations the religious is the 
highest; of all human traditions those of religion 
are the oldest; of all human institutions those of 
religion are the most vital; of all human aims and 
achievements in art, in literature, in music, in 
education, those of religion are the divinest. In 
the study of religion, therefore, the charm which 
the human has for the humanist and for humanity is 
at its maximum.l 
Stop with this, and one has a cultured and polite reason 
for a concern with religion. Warren's concern, however, 
has a prophetic as well as a polite motivation. 
It is not the human alone to which Warren is attracted, 
for "beyond and above the human lies the superhuman." As 
surely as the passage above indicates the genuinely humanistic 
appreciation, so the following suggests the genuine and 
traditionally "religious" concern: 
And it is to the realm of the superhuman; to the 
heavens and hells of humanity; to the world in-
visible and worlds yet to come; to orders of beings 
immaterial; to disembodied spirits, angels, arch-
angels, ~lers of celestial spheres, divinities in 
human and other for.ms, demigods; to the Supreme 
and Eternal One, who alone can say, 'I am and by 
me all subsist'--it is to this realm that the 
study of religions introduces us. Hence, as long 
as the hidden future either attracts or terrifies 
men, as long as the mystery of the unseen piques 
the curiosity of human questioners, as long as the 
superhuman origin, ground, and destination of the 
world and of humanity have fascination for human 
thought, so long must the study of the phenomena 
of religion have fascinating interest for men.2 
1. W.F. Warren, The Religions of the World and the World-
Religion, (New York: The Methodist Book Concern;-1911), 16. 
2. Ibid., 16-17. 
l 1 1 
In addition to these reasons, the study of religions 
has the appeal of freshness and novelty. And more important, 
the thoughtful person must know and evaluate the claims 
of the religious community into which he vas born. Study 
is a necessity. Among the advantages accruing to the 
Christian from such a study are prevention of narrowness, 
self-righteousness, caste-pride, and uncharitableness of 
judgment. It will shed light on problems of anthropology, 
ethnology, sociology, cosmology, theology, and ontology. 
It will assist to render intelligible the great literary 
and artistic creations of the world. "The study of religion 
and of its history, is, therefore, a fundamental and essen-
tial element in any truly liberal and polite education."l 
Only he who studies many will fully know any one religion; 
only he will know whether Christianity is one among many 
or, in truth, the world-religion. The professional expounder 
of Christianity will profit from such a study, for it will 
afford him fresh illustrations, fresh insight into Bible 
history and doctrine, new ability to expose ignorance of 
"dabblers and babblers." It will help him see the "identity 
of ideal Christianity with ideal Religion." 2 It is 
imperative for a proper understanding of Warren's work in 
this volume to bear in mind this latter statement. It is 
ideal Christianity of which he is writing as he establishes 
its identity with the World-Religion. The dangers of the 
1. Ibid., 18. 2 • Ibid • , 19. 
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study of religions are great. The process of questioning 
will prove unsettling to many. The new horizons will 
become fearfully broad and many may lose the way. The 
insight comes to the student of religions that allethnic 
religions have had their place in the divine plan. 
Upon a naturally narrow, conceited, and ill-balanced 
mind the effect, in many cases, is to induce a re-
actionary contempt for its earlier faith and a total 
rejection of the Christian world-view. Upon a broader, 
deeper, and more penetrating intelligence the effect 
is quite the reverse. The height and depth and breadth 
of God's kingdom are seen in a light never dreamed of 
before. .Now for the first time does Christianity become 
the true World-Religion, the explanation of all history, 
the prophecy of a yet-to-be-consummated ethnic and cosmic 
unity.l 
b. Book One. 
In the first "Book," the historical study of the 
religious phenomena of the world, the primary importance 
of methodology receives emphasis. Useful results in any 
historical investigation cannot be obtained without first 
there being a correct idea of history itself. Any writer 
in the field of the history of religions has the peculiar 
obligation to define his standpoint on the question of 
man's freedom and on the degree of adequacy of human agency 
alone to account for the various religious phenomena. The 
materialist and the agnostic have no more right denying 
a priori the postulating of possible superhuman factors 
than the theist and pantheist have the right a priori to 
assume their existence. It is apparent that Warren's 
1. Ibid., 20. 
112 
concern is with the propriety of admitting the possibility 
of superhuman influence. To deny a priori such possibility 
is said to be as unreasonable as "to approach the study of 
the flora of the earth with a sturdy determination not to 
admit the existence of super-floral light and air and the 
possible influence of superfloral floriculturists."l 
The centrality of personality in the evolutionary 
approach in the history of religion is not to be missed. 
The primary factors in any evolutionary approach are the 
forming of correct conceptions of {i) the subject and 
(ii) the environment. In the study of the history of 
religion each man's personal power of self-determination and 
the environmental influences playing upon him must receive 
properly proportionate emphasis. The complex reciprocal 
relationship between subject and environment makes it all 
the more important that the study of religion be undertaken 
from a genetic or evolutionary approach rather than upon 
the basis of purely arbitrary suppositions regarding the 
supposed degrees of simplicity or complexity of the 
various religions. 
The history of particular religions is divided into 
ancient,mediaeval and modern sections. Merely citing the 
world's ancient religions (with notable omission of the 
Indian, Chinese, and Japanese), Warren offers a relatively 
1. W.F. Warren, The Religions of the World and the World-
Religion, (New York: The Methodist Book Concern:-1911), 
24-25. 
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lengthy discussion of Christianity. It is Christianity 
or the World-Religion which "vitally and permanently 
supplanted" all others. Warren takes pains to refute the 
notion that historical investigation of religion might 
best be conducted with reference to (i) a primeval religion 
from which all others developed, (ii) Judaism as an ethnic 
or national system of the Jews, and (iii) Christianity as 
"a beneficent schismatic and sectarian revolt from the 
narrowness and exclusiveness of the national Jewish faith."l 
The nationalism of the Jewish faith is dismissed with 
what may reflect more generosity and zeal to prove his point 
than strict historical accuracy: 
The Jews regarded themselves not as the monopolists but, 
rather, as the temporary custodians of the true faith. 
They were trustees, guardians, executors, holding a 
precious legacy for the benefit of younger brothers 
not yet of age. They desired the divine blessing for 
themselves as a means of blessing for the whole world. 2 
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Warren is on sound ground, however, as he cites passages 
indicating that in Judaism there was that which was "self-
consciously and professedly universal in its nature and 
possibilities."3 Quite rightly he portrays the Old Testa-
ment religion as being "the one implacable historic antagonist 
of all ancient enthnicisms."4 
Christianity is not to be viewed as a revolt or a 
reaction since these are results of opposition, whereas 
1. Ibid., 31. 
3. Ibid., 32. 
2. Ibid. 
4. Ibid., 32-33. 
Christianity is a ripening and perfecting. "Christianity 
is not a new religion; it is merely a completer form of 
an older.nl It is a consummation, not a destruction. 
Whereas revolts and reactions reject the gods of the 
ancestors, Christianity worships the God of Abraham, 
Isaac, and Jacob and "reverently retains and hallows 
all revelations and scriptures of the Old Dispensation. 112 
Under the successive dispensation of sacred history 
one may note an underlying unity that is positive, organic, 
and institutional. Forms change, but the essence remains. 
"This essence, according to its own persistent represen-
tation, is the kingdom and life of God in enlightened, 
renewed, and obedient souls.n3 
Further, Christianity may justifiably be termed the 
V/orld Religion in view of the way in which it "is the 
perpetual heir of the world's divinest treasures in every 
land."4 Ways in which Christianity has absorbed or 
utilized various national achievements are cited to 
support this assertion. The field of Christianity is the 
world. It history proves this. 
Conscious of a divine origin and mission, everywhere 
at home, it, and it alone, has shown qualification 
to overmaster all other systems, and having vitally 
appropriated whatever is vital in them, permanently 
to supplant them all.5 
1. Ibid. , 3 3 • 
4. Ibid. 
2. Ibid. 
5. Ibid., 34. 
3. Ibid. , 3 5. 
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The absence of mention of those times and places (e.g., 
the sweep of Islam through the Near East and Mediterranean 
Africa) in which Christianity has itself been overmastered 
and as permanently supplanted as any other religion ma-y be 
considered a serious failure on Warren's part. His inter-
preting Mohammedanism as a subordinate type of the one 
true World-Religion is based on undeniable relationships 
between the two, but the absorption of the one into the 
other may strike a critical reader as being achieved with 
greater facility than the conditions actually warrant. It 
may be remembered, of course, that this text gives only 
the outline of Warren's conclusions. 
Indicative of the pioneer character of Warren's work 
in the stud-y of religions is his including the religions of 
the East India Aborigines and Hindus, the religions of the 
American Indians, and the religions of the Chinese, 
Japanese, and Koreans a.mong those brought to light in 
modern times. The very growth in knowledge of religions 
such as those mentioned was a vital factor in preventing 
Warren from writing a full-fledged text in his field. His 
work was necessarily propaedeutic. 
c. Book Two 
As Book One dealt with the history of religious 
developments as processes, so Book Two deals with the 
results of those processes. The relationship between 
Books One and Two, between the historical and the 
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systematic consideration of religious phenomena, is 
comparable to that between the history of Christian 
doctrine and didactic theology or to that between the 
history of the earth's surface and geography. The Book 
begins directly with Warren's answers to the questions 
of the proper point of view, classification of systems, 
and order of treatment. 
In any systematic consideration of the religious 
phenomena of the world there are three points of view 
which have found many exponents. The first view is that 
which posits "divine Revelation" as the antecedent of all 
human religious experience. The second views man's 
religious experience as the result of "purely natura.l 
Evolution." Warren accepts neither of these. His is 
the third possible view which aims 
to harmonize the truths one-sidedly emphasized by 
the first and second by showing that the very 
essence of religion implies a mutual activity on 1 the part of the Divine Object and the Human Subject. 
The principle of reciprocity, first set forth in the 
Systematische Theologie, forms the basis for Warren's 
position here. .As to the order of classification of 
religious systems Warren follows the chronological approach. 
In the first division of Book Two Warren treats the 
(i) extinct and the (ii) surviving ethnic religions, and 
1. W.F. Warren, The Religions of the World and the World-
Religion, (New York: The Methodist Book Concern;-1911), 48. 
117 
completes the division with "Systematic Exposition 
of the Chief Successive Forms of the ever-forward-looking 
World-Religion." There are seven of these "forms:" 
ancient Judaism, primitive Christianity, Greek Church, 
Islam, Romanism, Protestantism, and, finally, "the fast 
ripening flower a.nd fruit of all historic forms in an 
actualized kingdom of God on earth."l The precise nature 
of this fast-ripening actualized kingdom is regrettably 
undisclosed in the outline. 
The second division deals with comparative theology, 
and consists of three parts dealing with exposition of 
selected conceptions common to various religions. The 
comparison of theological conceptions of monotheistic and 
non-monotheistic religions, the comparison of ethical 
ideals and moral standards, and the comparison of the 
laws and institutions of the various religions are treated. 
The third division suggests desirable but~esently 
unobtainable goals in comparison of conceptions, sentiments, 
and practices common to all religions. Warren observes 
that the condition of knowledge of his period is not 
sufficiently advanced to achieve the desired goals. This 
division leads naturally to the philosophy of religion, for 
No exposition of the religious phenomena of the world 
as a whole can be truly and completely systematic that 
does not make clear the logical interrelations of all 
and the rational significance of all, and this twofold 
1. Ibid., 53. 
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office is the task of the Philosophy of Religion-
systematically-considered.l 
d. Book Three 
Book ~hree provides an outline for Warren's phil-
osophy of religion. Following an Introduction three 
divisions treat (i) the philosophy of the object of 
religion and of his manward self-revelation, (ii) the 
philosophy of the subject of religion and his Godward 
self-revelation, and (iii) the philosophy of the inter-
relations of subject and object in the vital movement 
of the world-religion. 
A note to the Introduction cites John Caird's work, 
Introduction to ~ Philosophy of Religion, as "our most 
elaborate work in the English language" on the subject, but 
Warren complains that nowhere in the work does Caird define 
his subject "as to matter, aim, method, or its relation 
to other branches of human investigation."2 Warren offers 
his definition immediately: 
We may define the Philosophy of Religion as that 
synthesis of the Philosophy of God and the Phil-
osophy of Man and of the Philosophy of their natural 
relations in which all facts relative to the attitude 
and bearing of each to the other find their rational 
explanation. Its aim is to harmonize and unify, and 
thus to rectify and more perfectly interpret men's 
conceptions respecting the Subject, Object, and 
Essence of Religion. Its possibility is absolute, 
so far as facts and phenomena are concerned; relative 
and limited, however, when considered with reference 
to our limited knowledge and limited powers.3 
1. Ibid., 54. 
3. Ibid., 58. 
2. ~., 57. 
11) 
Philosophy of Religion "stands at the summit of all 
philo.sophic disciplines, crowning and unifying the whole. 11 
Each writer in the field is bound to choose from among the 
varying standpoints and postulates available to him and, 
then, having chosen, "to define and vindicate his coice, 
and remain logically to it."l 
In the first division human personality in relation-
ship to the divine is examined in two parts. The first 
deals with the postulate of a divine personality which 
human personality, in its self-revelation implies. Four 
chapters make up this first part. They deal with (i) the 
nature of the human subject--the ontological inquiry, (ii) 
the causes intimately connected with the origin and devel-
opment of each human subject--the etiological inquiry, 
(iii) the adequate cause of "those preadjusted cosmic and 
human energies" whose action and interaction combine to 
produce the human subject--the ethico-cosmical inquiry, 
and (iv) the explanation of human purpose--the teleological 
inquiry. 
Only the outcomes of these inquiries are provided in 
this book, the development being consigned to the class 
lectures. The ontological inquiry results in the conception 
of the human being as "a living personality, neither self-
originated nor self-sustained; needing, therefore, for the 
explanation of his being and life and adequate antecedent 
1. Ibid. 
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cause of combination of causes."l The etiological inquir-y 
results in the conception of parents as proximate causes 
of each human being, the race as remoter cause, and the 
universe of finite causes as remoter still. "Furthermore, 
since all these causes interact and are mutually preadjusted 
for cooperation toward ends submoral and moral, this pre-
adjustment itself also calls for an adequate cause."2 The 
ethico-cosmical inquiry leads to the conception of the 
existence of "No cause other than an Intelligent Will, 
antedating humanity, and continuously expressing itself 
in the natural and ethical environment of every human 
being."3 The teleological inquiry eventuates in the 
postulate 
of a beginningless and endless Personality, working 
from ethical aims, and effecting, under the forms of 
time and space, a perpetually on-going Self-mani-
festation or Self-revalation of Himself, in and unto 
finite intelligences. 
In the second part of the first division Warren 
deals with the Self-revelation of God, its primal motive, 
its "law," its possible forms, and its possible consummation. 
Unselfish love is taken to be the only worthy source of 
personal self-revelation. For the Infinite Personality 
self-revelation is a mode of self-limitations, but for the 
finite personality every "right" self revelation is a form 
of emancipation from self-limitations. The forms of self-
1. Ibid., 6o. 
3. Ibid. 
2. Ibid. 
4. Ibid. 
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revelation of God are determined partly by his own nature, 
partly by the state of man's response. The "intensive" 
perfection of God's self-revelation can be reached only in 
a divine Incarnation. The "extensive" perfection cannot be 
conceived, for such would require conception of a completed 
humanity and a finished activity on the part of God.l 
As the Divine Personality's self-revelation imply 
other personalities humanly imperfect, Warren devotes the 
second division to discussions developing postulates arising 
from a study of the human personality.2 The wide prevalence 
of polytheism, for example, is interpreted not as an 
indication that the arguments for the single eternal 
Divine Personality are erroneous but rather that there 
is a tremendous variety in human capacity for apprehension 
of the divine. The variety in religious conceptions is 
not to blind the observer to the fact of man's belonging 
to one race, nor is the one fundamental doctrine of all 
religions to be overlooked: that the normal bearing of 
the worshiper toward the object of his worship is one of 
personal loyalty and sincere good will. The outline's 
necessary limitations preclude Warren's demonstrating 
here how he would interpret the attitude of worshipers 
whose principle motive is fear as being one of sincere 
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good will. He does devote a chapter to the psychology 
of the worshiper who has experienced a conscious lack of 
personal loyalty and good will toward the object of his 
worship. "Universal human experience" leads to this 
conclusion: 
The prime result is a sense of personal guilt in the 
mind of the offender, and an impulse toward effort 
for deliverance from the guilt. Moreover, in the mind 
of such a worshiper there is never an expectation of 
deliverance by any subjective process or act limited 
to his own consciousness--he believes that the author 
or custodian of the obligation violated must have a 
part in the restoration of normal relations.l 
The gist of Warren's arguments here is summed up in his 
one sentence describing what most adequately explains the 
unity and the multiformity of God's self-manifestions in 
the field of religion: 
The postulate of a Race of genealogically cohering, 
individually and cooperatively self-actualizing 
personalities, working from ethical and unethical 
aims, and effecting, under the forms of time and 
space, a perpetually on-going self-manifestation 
or self-revelation of itself and of its constituent 
personalities in and unto God.2 
The second division ends with a consideration of 
what the ethical and unethical aims mentioned above 
suggest about man's nature. Both sin and holiness are 
forms of man's self-revelation. Sin is selfish love; 
holiness approximates God's own primal motive, that of 
unselfish and pure love. Sin being unnatural, its law 
of development is unnatural: it is a law of enslavement 
and not emancipation. But the law of holiness is natural: 
I. Ibid., 63. 2. Ibid. 
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"Every pious self-assertion on the part of man calls out 
new self-revelations on the part of God, and so renders 
possible new degrees and forms of holy self-revelation."l 
The "intensive" completion of man's holy self-revelation 
can be reached only in a human "Indivination" in which 
man personally partakes of the divine nature. The "ex-
tensive" completion is not conceivable. 
It is in the third division that Warren presents the 
heart of his philosophy of religion. This division has the 
cumbrous title of "The Past, Present and Future Inter-
Relations of Object and Subject as Determined and Perpetually 
Redetermined in the One Vital Historic Movement or Process 
of the World-Religion."~ This division has thre parts 
dealing with (i) ideal iterrelations of God and Man, (ii) 
interrelations of God and Man as given in Christian con-
sciousness, and (iii) these interrelations as determined 
and ever redetermined in the historic life of the World-
Religion. 
The ideal conception of the interrelations of God 
and man are treated according to the intellectual, the 
emotional and volitional aspects. The ideal would be 
perfect intellectual intercommunion, perfect intercommunion 
of feeling, and perfect intercommunion of will and purpose 
between God and Man. In their vital unity these ideal 
1. Ibid., 65. 2. Ibid. 
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interrelations are pictured thus: 
Since the ideally perfect self-revelation of God 
culminates in a divine Incarnation, and the ideally 
perfect self-revelation of Man culminates in a 
human Indivination, the ideally perfect Interrelations 
of God and Man in their vital unity are presented in 
no other religion than in the World-Religion, ani in 
no other consciousness than that of the God-man. 
Following this, Warren reviews the various religions of 
the world, both ancient and modern, in the light of the 
ideally perfect Religion. 
Throughout the explication of the Christian con-
sciousness of the interrelations of God and Man there is 
a constant appeal to experience. The heart of religion 
is a consciously experienced sense of relationship and 
fellowship. The normative religious experience is a 
feeling, a state which might be characterized as a sane 
and sustained mystical awareness. Of the man who is on 
his way to self-revelation or self-knowledge, Warren says: 
If his own Godward bearing of mind and will and 
affection is the normal response of the creature 
to the care and benevolence and and affection of his 
Creator, the mutual personal Verhalten results 
in a mutual personal Verhaltniss as normal and 
blessed as the activities from2which it proceeds and by which it is maintained. 
The experience of intercommunion is "more truly and 
vitally a matter of consciousness" than the closest of 
strictly human friendships. This experience is the ideal 
by which all religious experience is to be judged. 
1. ~., 66. 2. Ibid., 67. 
Warren describes twelve stages in the evolution of 
a typical "Christian Consciousness." The approach here is 
the genetic-analytic; the ordo cognoscendi is followed. 
Every human individual has need of instruction from some 
source outside himself. As he develops he recognizes the 
extent to which he fails to reach his own possible per-
fections of life and character. As he struggles toward 
understanding and self-realization the typical individual 
"becomes conscious of the presence and agency of an en-
vironing Personality all perfect and holy, a God in whom 
he lives and moves and has his being."l The "feeling" of 
God's presence is obviously essential to this view of the 
developing Christian consciousness. 
The individual moves from this feeling to the perception 
that his own capacities for self-improvement are gracious 
gifts from God. He perceives, too, that 
all instruction in or toward a holy development 
--whatever the name, or nature, or means of that 
instruction--is a form of Divine Relation.2 
This broad view of revelation extends to all history and 
to all reality, for these are "but modes of a perpetual 
all-inclusive Self-manifestation of the Divine." The 
all-pervading presence of God is very much the reality 
in Warren's account of Christian Consciousness. It is 
but an additional step in the same direction to expect 
1. W.F. Warren, The Religions of the World and the World-
Religion, (New York: The Methodist Book Concer~l911), 68. 
2. Ibid. 
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the highest sort of Divine self-revelations in human 
nature. This leads naturally to the insight and con-
viction that 
in God's eternal purpose humanity vas intended to 
be an organ of the Divine, and that in the historic 
ripening of God's purpose in and through the agencies 
of his temporal kingdom there shall ultimately come 
to be a redeemed and renovated humanity, faultlessly 
expressive of the divine holiness, a habitation of 
God through the Spirit.l 
In Warren's view the "typical" developing Christian 
consciousness leads naturally to a very high regard for 
humanity and to a most optismistic view of the historical 
consummation of God's purpose. 
In the eighth step of Warren's account there is a 
fundamental summary statement of his philosophical method 
as it pertains to Christian faith. Though it needs to be 
balanced over against the theologically conservative 
convictions of which Warren was a staunch exponent, this 
statement provides an indispensable clue to an over-all 
understanding of his philosophical theology: 
In proportion as the instructed and developing 
human being inspired by such an anticipation, searches 
through history to discover any foretokens of this 
consummation of all things in a divinized humanity, 
and especially to discover any individuals in whom 
the divinizing process may seem to have been anti-
cipated and measurably foreshown, in like proportion 
does he come to fix upon Jesus of Nazareth as the 
one man in whom the divine indwelling and outshining 
are apparently complete--the one man best entitled 
to be considered an archetype of perfected humanity.2 
1. Ibid., 69. 2. Ibid. 
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The instructed and developing human being finds in his own 
experience that as he willingly opens himself to the divine 
influences surrounding him, his life comes into a living 
conformity with the life of Jesus. The appeal is again 
made to experience and, particularly, to the experience 
of one experimenting in "holy" living. 
As the individual progresses in conformity to the 
ideals, aspirations, and activities of Jesus he becomes a 
11 living and more or less conscious" partaker of the Spirit 
of Christ, the Comforter and guide to all truth. With the 
possession of the Spirit he becomes conscious of a "vital 
personal relationn to his kindred in the spiritual Kingdom 
or Church. Only as the instructed and developing human 
being moves from one stage to another in this evolutionary 
process 
does he obtain a correct, a truly rational and real, 
insight into the nature, extent, and deadliness of 
sin, into the nature and need of an atonement, into 
the beauty of holiness, into the conscious blessedness 
of the life in God and of the life in the everlasting 
fellowShip of God's children.l 
As heartily as "every Christian teacher in the world 
can consistently and cordially subscribe" to Warren's 
account of the development of a typical Christian con-
sciousness, the Christian of the "broadest and most 
radical character cannot rest" with such an account. He 
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needs a consistent and satisfying philosophy of the fundamental 
Christian "truths" regarding (i) the universality of human sin, 
1 • rb i a. , 7 o • 
(ii) the sinlessness of Jesus Christ, and (iii) the 
"unity of that God into whose three divine names each 
Christian, in professing faith, must be baptized."l 
The emphasis upon the organic unity of mankind 
heightens the sense of the universality of sin. The 
sinful acts of self-centeredness of heart and will of 
the earliest human beings--Warren avoids mention here of 
"original sin"--"could not fail to entail upon propagated 
human nature blindnesses and blights as far-reaching as 
the line of human generations." 2 The universality of 
sin is treated here as experience rather than dogma. 
Considered philosphically, however, this universal 
experience "must find its deepest, its most rational, 
explanation in something resembling the biblj_cal doctrine 
of a primeval fall of man."3 When writing as a phil-
osopher of religion Warren's attention is focused upon 
human experience and its necessary implications. That 
the meaning of these implications is most fully developed 
in the theological framework of Biblical Christianity is, 
of course, of great significance, but the presentation 
of such developments lies in the field of theology proper. 
This experience-centered philosophical approach to 
the fundamental doctrines of Christia.n theology is well 
illustrated by the treatment of the sinlessness of Jesus 
1. Ibid.,.71. 2. Ibid., 71. 3. Ibid. 
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As the instructed and developing Christian becomes in-
creasingly aware of the universality and depth of man's 
inbred self-centeredness, a condition shutting him off 
from fellowship with God, so he comes increasingly to 
the conviction of the supreme need of humanity's being 
nothing less "than a creative reopening of itself to the 
divine incoming."l Humanity's need is for a creative-
event of the most profound sort. The experience of the 
race teaches the need for the most thorough-going of con-
ceivable re-establishments of the divine-human relations. 
There is no higher conception than that of the divine 
incarnation. In Warren's words: 
the incarnation, or, better, the Menschwerdung, 
of God's Eternal Son, and the mission of the 
Comforter, constitute, as the New Testament teaches, 
the one all-sufficient and most gracious response 
of God to this necessity of his human creatures.2 
The passage describing the philosophical approach to 
the Christian doctrine of the ~rinity has an unmistakably 
autobiographical tone. It is in the Trinity that Warren 
finds the resolution of the complex problems arising from 
the simultaneous possession of an active mind and an active 
Christian experience. It is the Trinity for Warren which 
brings together in one formulation the fruits of the in-
tellect and the lessons of experience. Mind and life, 
reason and revelation--these are caught up in the Trinity: 
13:0 
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In proportion as the instructed and developing 
Christian pondering the mysteries of speculative 
Theism and the relieving disclosures of biblical 
revelation, comes to apprehend, on the one hand, 
the inconceivableness of a unipersonal Aboluste, 
and, on the other the triunity of the historic 
Self-manifestation of God in and through the 
Father, the Son, and the Holy Ghost, in like pro-
portion will his strained and almost baffled mind find 
growing relief and restful delight and holy confidence 
in some approximation, if not in full adhesion, to 
some form of the general Christian doctrine of the 
Holy Trinity .1 
It is altogether in keeping with Warren's insistence upon 
the ever-changing and ever-developing nature of the 
universe that his approach to the Trinity should be 
qualified by expressions of tentativeness and approxi-
mation. Life is such, in Warren 1 s view, a.s to render 
finished dogmatic exactitude an impossible and irrelevant 
goal--especially with reference to doctrines like that of 
the Trinity. 
There is too great an appreciation in Warren for 
the flux of life for him to insist upon a finished and 
unalterable precision in doctrinal formulations. As he 
says in the final part of this division, "With each new 
heart-beat humanity itself becomes other than it was."2 
Indeed, "The interrelations of God and humanity in history 
have never for two successive moments remained fixed and 
unaltered."3 The flow of revelations on the part of God 
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and man has been incessant. The relation between God and man 
is by the very nature of things endlessly "mutable and trans-
mutable."4 
1. !bid., 72. 2. !bid., 73. 3. Ibid. 4. Ibid. 
The appeal to experience is made even more explicit 
in Warren's concluding paragraphs. It is made the basis 
of a type of "recapitulation theory" for humanity's 
religious history. To him who has experienced blind 
hostility to God, debasing paganisms, miraculous rebirth, 
possession of the comforting Spirit, the great doctrines 
of the World-Religion are no mystery at all. It is he 
who has a basis for judgment of philosophies of history. 
He recognizes the error of overlooking the divine factor 
in human history. 
History being the result of divine activity in and 
through men,and at the same time of men's activity 
in and through Deity, a consistently atheistic phil-
osophy of history is as littie conceivable as is a 
consistently ananthropistic. 
Of all disciplines, those associated with the understanding 
of religious phenomena require intimate participation and 
experience for adequate comprehension. Mere intellectual 
consideration will lead to mystery and irrelevance, but 
an unthinking religiosity is even less to be desired. 
The genuine knowledge of the normal divine and the human 
relationship is alone with them that stand in it, and 
stand in it consciously. The majority of them are 
dwelling in the heavenl~ places. Even with these it 
is a growing knowledge. 
e."The Nature and Naturalness of Religion" 
The first section of the Appendix contains an 
interesting series of questions and answers under the 
title,"The Nature and Naturalness of Religion." The 
1. Ibid., 74. 2. Ibid. 
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attempt is made to define the essence or nature of 
religion. Religion is always "something of which man 
is the proper and only proper subject." Further, in 
every system religious activities "presuppose an object 
toward which they are directed." And ''Every worshiper 
believes that the object of his worship is, and that 
he is the rewarder of them that deligently seek him."1 
There are a number of necessary presuppositions of 
religion. The first may be called the intellectual pre-
supposition: "The idea of a personality or of personalities 
entitled to worship; the belief in his or their existence."2 
A second may be called the ethical presupposition, since 
all religious acts involve the emotional and moral nature. 
The normal religious bearing is one of loving loyalty and 
trust. Again, Warren demonstrates the essential part 
that feeling and experience play in his understanding of 
religion. Beliefs, right or wrong, do not constitute 
religion; they render it possible. 
I shall show myself religious or not accourding as I 
live up to my belief or fail to do so. Hence articles, 
creeds, confessions, theologic dogmas of any kind, are 
not religion: neither is the assent which men may give 
to them. • •• The inclination to religion is not religion.3 
If religion is none of these things usually associated or 
even identified with it, what, in Warren's view, is it? 
1. Ibid., 79. 
3. Ibid., 80. 
2. Ibid. 
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Its essence is not to be found in acts, for they are 
outward. "The tide should never be mistaken for attractional 
force of the moon."l Religion is active and not passive. 
Religion is intelligent and free; "We may define religion 
as a man's total personal bearing with respect to his 
god, or gods."2 
All religious acts may be said to be prompted either 
by man's sense of absolute dependence or by his sense of 
absolute obligation. A sense of weakness and petitionary 
prayers reflect the former; a sense of free energy and 
responses of dedication and service reflect the latter. 
The well-balanced religion will not permit either of these 
two to dominate the other. 
Three necessary elements to a normal religion are 
presented: truth or correspondence of conceptions and 
beliefs to reality, genuineness of motive, and a balance 
between prayer and service. 
A bearing over against the divine, true in its 
intellectual presupposition, genuine in its ethical 
presupposition, complete and symmetrical in its 
forms of expression, is entitled to the name of 
absolutely normal religion.3 
The flower and perfection of such religion is the perfect 
love of the perfect God. 
Warren clarifies here his approach to religion based 
on psychological insights into man's consciousness of 
1. W.F. Warren, The Religions of the World and the World-
Religion, (New York: The Methodisr-Book Concern;-1911), 80. 
2. Ibid., 81 3. ~., 82. 
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absolute dependence and spontaneous energy. One leads 
to self-surrender, the other to self-assertion. Warren 
finds in this analysis of the normal human psychical 
state the well-spring of religion. "In this deepest 
and most central antimony of human consciousness religion 
has its psychological basis, its living root."l Religion 
develops from the soul's "instinctive" effort to achieve 
reconciliation of its own antagonistic impulses: 
The true reconciliation is found in such a self-
surrendering identification of the self-asserting 
soul with the superior objective power as at once 
freely and fully satisfies its consciousness of 
dependence and also enables it, through that very 
identification, to actualize its henceforth highest 
will and achieve its henceforth highest satisfaction.2 
It is only in the perfect World-Religion (ideal Christ-
ianity) that such reconciliation can be made effective, 
for it alone relates an all-perfect object to each 
subject. This psychological analysis couched in careful 
academic language and using terms non-connatative of 
traditional religion is more simply expressed in Jesus' 
teaching of one's finding his life by losing it. Warren 
indulges in a bit of sarcasm when he remarks that "Had 
this deep teaching been first propounded by some heathen 
sage, our modern expounders of the philosophy of religion 
might well have lauded his profundity."3 
Here rises the complex problem of the relationships 
between what might be termed the ordo essendi and the ordo 
I 
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cognoscendi in religious knowledge. Warren has described 
the essential nature of the normal religious motivation, 
but he is not willing to leave the discussion as it stands. 
While it is true that the well-spring of religious exper-
ience lies in the depth of antagonistic psychological 
compoents within each human soul, it would be erroneous 
to suppose that religious experience began with a conscious 
awareness of this condition and developed according to a 
conscious pursuit of satisfaction through reconciliation, 
of the e.ntagonism. Such an interpretation may well be the 
correct one fitting every circumstance; it may well be the 
accurate account of religious experience; it may be the 
ordo essendi. But it is not the complete story of how the 
actual typical religious experience develops. It is not 
the actual ordo cognoscendi. In truth, the actaul develop-
ing religious experience is more complex. It involves the 
reciprocal relationships between the developing subject 
and the established divine object. It is inevitable that 
the experiencing subject be taught conceptions of the 
divine object which have not yet become an experienced 
part of reality for him. It is to this process of mutual 
interrelationship that Warren addresses himself in the 
concluding pages of his volume on the world religions. 1 
The foregoing view of the psychology of religion would 
still be very defective were it to overlook the reflex 
influence of the religious activity upon the soul, and 
thus in turn upon itself. For while in the natural 
1. Ibid., 84-86. 
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order of thought religious conceptions, beliefs, 
feelings, and purposes precede and shape that God-
ward bearing of the soul which we style re]gion, 
it is equally true that in fact the Godward bearing 
itself reacts upon these antecedents, modifying them 
in various important respects.l 
Warren proceeds to describe what might be called, in 
Methodist terms, "experimental" religion. He concludes 
that the ideally perfect object of religion changes the 
religious activity of the subject by clarifying and 
intensifying the intellectual presuppositions (the process 
of enlightenment), and by deeply affecting the ethical 
presuppositions (the process of regeneration or new birth). 
As the mutual interaction of subject and object in the 
religious experience continues and develops, there is an 
ever-increasing opportunity for new revelation on the 
part of the object and new insight on the part of the 
subject. The highest form of conception of this interior 
presence and divine working presented in the World-Religion 
is that it is self-evidencing. "Hereby we know that he 
abideth in us by the Spirit that he hath given us." In 
further and final confirmation of this conception Warren 
cites passages from the poetry of James Russell Lowell 
and John Greenleaf Whittier. 
1. Ibid., 86. 
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B. The Mandala Oblation 
As his volume, Paradise Found, may be viewed as a 
contribution to the infant science of Comparative Mythology, 
so Warren's work, The Earliest Cosmologies, is a contribu-
tion to the "fascinating" science of Comparative Cosmology. 
It represents results of over thirty years of study in this 
field, being the final major publication in a series 
which began in 1881 with The True Key to Ancient Cosmology, 
continued with the Paradise Found in 1885, and was supple-
mented by a number of articles appearing in various learned 
journals. Its purpose is a didactic one; it is sub-titled 
A Guidebook for Beginners in the Study of Ancient Literatures 
and Religions. The prefatory remarks are typical: 
So immense, however, is the field, and so fragmentary 
must be the contribution which any one man can hope 
to make, that I have hesitated to issue what I have 
prepared •••• In the world of scholars, as elsewhere, 
however, obligations are mutual, and owing as I do, 
to other pioneers all that I myself have come to see, 
I cannot refuse to make such return as I may be able. 
The book has been forty years, I suppose, in the 
making, but no doubt I could spend forty more upon it 
and still find each new touch suggesting and demanding 
yet another.l 
Indicative of the truly cosmopolitan character of Warren's 
scholarly associations is the list of those colleagues and 
friends who gave him private assistance through interviews 
and letters or both. The great universities of Paris, London, 
Dublin, Munich, Cambridge, Oxford, Strassburg, Cairo, and 
1. W.F. Warren, The Earliest Cosmologies, (New York: Eaton and 
Mains, 1909), 13~. 
the great American universities are mentioned. 
The book consists of ten chapters dealing with the 
conceptions of the universe held in the Hebrew, Babylonian, 
Biblical, Rabbinical, Koranic, Egyptian, Homeric, Indo-
Iranian, and Buddhistic systems. Two chapters dealing 
with such subjects as prehistoric world-concepts, myths 
as beginnings of a philosophy of nature, mythical repre-
sentations of the world's axis, cosmic water-systems, 
lunar bridges, and the time and place of the invention 
of the Zodiac. An appendix provides a number of mis-
cellaneous papers pertinent to the theme of the book. 
It is one of these papers that provides a most revealing 
insight into Warren's manner of dealing with the abstruse 
data of his researches. 
In "The Mandala Oblation," originally a paper read 
before a private club of clergymen, Warren describes in 
great detail the story of a certain obscure offering in 
a Lamaist temple in Tibet. Tibet, even today a symbol 
of the remote, must have seemed even more remote to the 
group of preachers gathered in Boston in 1897. Warren 
apparently savored the quallty of remoteness inherent in 
his subject. Indeed, he asserts: 
Few, even among students of religion, have ever heard 
of it. I know of but two writers who give evidence of 
acquaintance with details of the rite, and neither of 
these shows any adequate appreciation of its significance. 
To my mind the offering is the most interesting, and in 
some respects the most impressive, anywhere found in 
13) 
the whole history of human worship. It consists 
of thirty-eight little thumb-and-finger pinches of 
ricegrains on a tray.l 
Having thus prepared his listeners, Warren observes that 
the rite cannot be understood without an understanding of 
Lamaism which, in turn, cannot be understood without an 
understanding of earlier Indian Buddhism "of which it is 
a corrupt but more highly organized form."2 The difficulty 
of achieving such necessary preliminary understanding is 
not lost on Warren. 
With a good degree of continuity I have studied 
Brahamnic and Buddhistic teachings for more than 
twenty-five years, yet even now it often seems as 
if I were only mastering the alphabet of a strange 
new language. I even thought of writing for this 
very occasion a paper with this title: "Whr, I am 
resolved to abandon my studies of Buddhism.' More 
than once I have suspended them, but the issue of 
the next new text-translation, or treatise thereon, 
has usually reawakened my zeal.3 
After these confessions Warren proceeds to take his 
listeners upon one of the most fantastic of imaginary 
journeys conceivable. He begins with descriptions of 
the world-conceptions of Homer and Hesiod to which he 
then compares and contrasts those of Buddhist thought. 
The writer does not have the qualifications necessary to 
engage in a critical evaluation of the details of Warren's 
presentation. He is able only to remark that he is not 
aware of any writing he has encountered in the field of 
comparative religion which surpasses in vividness this 
1. W.F. 'Warren, "The Mandala Oblation," in The Earliest 
Cosmologies, (New York: Eaton and Mains, 1909), 133. 
2. Ibid., 134. 3. Ibid. 
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portrayal of a religious rite and its background. For 
nearly twenty pages Warren describes the heavens and 
the hells before mentioning again the oblation itself. 
An excerpt from the passages of description indicates 
his method of presentation: 
Here, then, culminates the spheroidal sakwala 
in which we dwell 9 No opium-dream described by De Qunicey ever grew to such unimaginable proportions 
or so moved us to exclaim, 10 the height, the space, 
the gloom, the glory!' 
As yet, however, I have hardly more than made a 
beginning in Buddhist cosmology. I have simply taken 
you from the bottom of our enlarged Homeric world-
shell to its summit. Had I time to make a horizontal 
journey from one side of this fairy world to the other 
and around the four sides of beautiful Meru, we should 
find spaces and groupings and distances quite as be-
wildering. We should find geometric continents, and 
satellite continents, and lakes and seas, all filled 
with fantastic yet remarkably coherent creatiqns and 
all described with the greatest apparent accuracy of 
detail. We should find the seventh concentric sea 
common salt sea-water, but the sixth is pure fresh 
water, the fifth comparable only- to spirits of wine, 
the fourth to sugar-cane juice, the third to butter, 
the second to fragrant curds, the highest and inner-
most, the first, to a milklike liquid of absolute 
whiteness, yielding to the gods an elixir of life. 
And the depth of this innermost and highest of the 
seven concentric quadrilateral seas, like its breadth 
is 840,000 miles. Here we might see waves 400 miles 
in height, others 600, each variety with its own 
proper nautical name. Nor would these produce any 
sense of disporportion. In such vast expenses they 
would be the veriest ripplings of a summer sea.l 
Even after twenty pages of such description Warren remarks 
that he hesitates to proceed, for fear he has said too little 
to provide necessary background. This supports Bowne's 
observation that Warren's speech was deliberate in view 
1. Ibid., 143-144. 
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of the vastness of resources from which Warren had at his 
dispost:ll. 
The heart of the essay, "The Mandala Oblation," is 
reached with the question regarding the nature of the 
greatest possible offering man can make to God. This is 
a question of universal significance. 
Here is the monarch with his hecatomb of fattened 
beeves, the wealthy merchant with his five or ten 
unblemished bullocks, the youthful bridegroom with 
his single lamb, the indigent mother with her two 
small pigeons--all equally appropriate because sin-
cerely adjusted to ability. But what of their in-
trinsic va.lue, a.nd what gift of mortel would be 
worthiest of the god? 
I know not when, or where, or in what mind, this 
question first found answer, but certain it seems 
that in some Lamaistic mind it found an answer 
sublimely beautiful. The answer was that no religious 
offering was worthy of the Highest that was less 
than the total universe of finite being with all 
the precious things therein. And having reached 
this insight the authors of the Lamaistic ritual 
provided that each day in the round year, in every 
temple, this supreme, this ideal offering should be 
offered up. The result is fhe Mandala Oblation 
of which this paper treats. 
Limiting himself to the culminating act of the entire 
service, Warren describes in painstaking detail the 
various acts of worship through which the celebrant goes. 
The essence of the oblation is the symbolic use of the 
grains of rice mentioned earlier. Each grain symbolically 
represents a different portion of that fantastically 
complex scheme of universes, sub-universes, mountains, 
islands, and the like which characterizes the Oriental 
1. Ibid., 151-152. 
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conception. 
Warren quotes the prayers with which the symbolic 
acts of dedication and consecration are accompanied. A 
total of thirty-eight grains of rice are used, the final 
one being deposited in the holy center and summit of the 
oblation. The final prayers inform the deity of the purpose 
of the symbolic acts, implore acceptance, petition for 
blessing, and offer up salutation, confession, and 
repentance. 
At the end of his recital of the Mandala Oblation 
Warren makes a personal statement of the most revealing 
sort regarding the nature of his own response to this 
remote religious rite: 
Not soon, if ever, can I forget the moment when 
after blindly bringing together from diverse sources 
a mass of fragmentary facts on this act of worship 
my mind first caught sight of its sublime, all-
interpreting inward significance. A moment I was 
filled with speechless admiration; the next I was 
abashed and humiliated. I straightway fell upon 
my knees and bowed myself low before the ~ing 
Eternal, Immortal, Invisible, entreating forgiveness 
that in my narrowness of vision and weakness of faith 
I had never reached the level of my Lamaist brother's 
conception of the scope, and dignity, and power, 
and privilege of human intercessorship.l 
This response may be taken as typical for Warren, for 
throughout the mazes of scholarly and antiquarian research 
which his books present there is the constant underlying 
motif of a profound and personal religious sensitivity 
1. Ibid., 155. 
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and appreciation. In all the discussion of religions and 
myths of peoples remote from Warren's own vantage point, 
it is impossible to find anything approaching arrogant 
assertions of contempt or superiority. As loyal as he 
remains to his Christian faith (and to the Methodist 
interpretation of that faith), nowhere does Warren fail 
to approach other faiths which he encounters with 
sincere appreciation for their highest and best. It 
might be said that he tends to dwell almost to a fault 
upon the theoretical excellencies of the religions he 
discusses, and that he fails in doing so to do full 
justice to the less commendable sides of the situations 
under consideration. Warren's faults are likely to stem 
from an excess of charity and compassion and from his 
having to write from a great distance and principally 
from books. It may be remembered that he demonstrated no 
such faults in speaking of the doctrines of the close 
religious and theological associates of his earlier days, 
the Calvinists, the Unitarians, the Universalists, and 
the devotees of Theodore Parker! 
Whatever the critical accuracy of his estimate of 
the Mandala Oblation, it is clear that the rite proved a 
source of a vital experience for Warren: incited by the 
example of the Lamaist brothers, he 
asked to know more of the essential and indestructible 
priesthood of every true worshiper in behalf of all 
beings animate and inanimate. 
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Led on as never before, I then and there lifted up 
in my own priestly hands church after church, nation 
after nation, continent after continent, planet after 
planet, creature-order after creature-order, until 
upon my arms of faith, I held upborne the total uni-
verse of finite beings. Then, as face to face with 
Godt. with emotion too deep for tears, I cried: 
'A part of all, I speak for all--I pray for all--
I offer all--I dedicate all to Thee. In all, by all 
through all that Thy creative will hath caused to be, 
Thy will be done!" 
I hardly need add that to one soul at least the "glory 
came."l 
Less he leave his good Christian clergymen brethren some-
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what in doubt as to the relationship this undeniably moving 
experience had to his equally undeniable Christian convictions, 
Warren adds, 
From that memorable hour to this, it has been easy 
for me to pray a larger prayer than ever before, and 
I love to think that in far-off Central Asia devout, 
wide-thottghted, mystic men--whatever their super-
stitions--are daily schooling and preparing millions 
for that promised day when all this universe shall be 
one temple, and all beings one congregation of united 
worshipers, and when at the name of Jesus every knee 
shall bow, of things in heaven, and every tongue con-
fess that Jesus Christ is Lord, to the glory of God 
the Fs .. ther. 
And I love to think that then shall come the long 
and strangely prefigured, the final and all-consum-
mating Mandala Oblation. It will be in that same 
illimitable world-temple, in the presence of that 
same worshiping assembly, in the moment when the great 
High Priest and King of all that he has created shall 
uplift the total kingdom of perfected creaturehood 
and deliver it up to God, even the Father, that God 
may be all in all. 
Even so, Lord Jesus, let this glory come!2 
1. W.F. Warren, "The Mandala Oblation," in The Earliest 
Cosmologies, (New York: Eaton and Mains, 1909), 155-156. 
2 • Ibid. , 156 • 
c. The Quest of the Perfect Religion: A 
Summation of Warren's Philosophical and 
Christian Theology 
Warren was at the height of his creative powers 
when he delivered the Baccalaureate Address before the 
assembly of Boston University on June l, 1886. His 
address, "The Quest of the Perfect Religion," became 
perhaps the best known of his literary productions. Soon 
after its appearance it was translated into Japanese, 
Chinese, Spanish, and widely reprinted in ~ngland, Germany, 
India, Canada, as well as in this country. Through the 
literary device of the dream--a device which is not 
revealed until the very end of the adress--Warren draws 
a very vivid picture of a world convention "for the 
Devinition and Promulgation of a Perfect and Universal 
Religion."l The descriptions of the adherents of the 
various religions of the world suggest Warren's expert 
knowledge of the field of comparative religions as well 
as the zest of his appreciation for the curious customs 
and expressions of the non-Christian peoples. It is 
clear that a man of wide sympathies produced this work. 
But the heart of the work is philosophiCal and theological. 
In the five questions and answers which Warren presents it 
is possible to find a summation of his general working 
l. W.F. Warren, The QuBBt of the Perfect Religion, (Boston: 
Rand, Avery Company, 1 7), 3. 
religious philosophy. It is these questions which makes 
this work a primary source for the understanding of Warren. 
The first question, "Can there be more than one 
perfect religion?" receives a negative answer from a 
Buddhist who carefully avoided identifying his own with 
that perfect religion. The Convention resolved unanimously 
to support the notion that there can be but one perfect 
religion. 
The second question seeks to determine what kind of 
object of worship a perfect religion must present. The 
answer put forth by Warren (through the device of the 
Convention) is most revealing: 
a god possessing all knowledge and power. It becomes 
a perfect religion only by presenting to the worshipper, 
as the perfect object of obedience, love, and service, 
a perfect being. • •• a living object, that it have 
intelligence, rational feelings, and purposes, in a 
word, that it possess real and complete personality. 
He needs to be in every place, to be before all things. 
Limit him in any respect a~d the religion you present 
becomes less than perfect. 
Warren does not conceive of personality as being a 
limiting factor in the concept of deity; rather, person-
ality is a necessary factor in a conception of perfection. 
The confines of the address preclude detailed discussion 
of such points. It may be supposed that Warren had more 
to say on the subject of limitations with regard to the 
perfection of God, but here was not the place to say it. 
1. 1.!?1£., 6. 
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The third question deals with what the perfect religion 
should demand of a sincere worshiper, and what it should 
promise him. The answer is that the perfect giver of all 
of man's powers and possibilities may justly expect man to 
devote all to the accomplishment of God's purposes. God 
would necessarily posses the power and inclination to give 
the perfect fruit of genuine piety to the sincere worshiper, 
the fruit of perfect virtue and of joy in that virtue. 
This requires that all fear--even the fear of the perfect 
God--be transmuted into "eager unintermittent love." The 
Convention resolves 
that a perfect religion will have to demand of man a 
perfect surrender of will and life to a perfect object 
of worship, and will have to promise him a perfect 
freedom and satisfaction in the life of goodness.l 
This brings the Convention naturally to the fourth 
question, that of the relationship between the divine and 
the human in the perfect religion. Here Warren probes into 
the psychology of the worshiper to discover that the supreme 
intensity of devotion is never reached until he is ready 
and eager "to merge his very will and life and being into 
the will and life and being of the all-perfect object of 
his worship."2 It is necessary, of course, that the Divine 
object be able and eager to enter into close relationship 
with the human subject. In the perfect religion "it shall 
1. Ibid., 8. 2. Ibid., 10. 
be possible for God to become a partaker of human nature, 
and for man in some sense to become a partaker of the devine 
nature."l Here a passage from the !sa Upanishad pertinent 
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to this conception is quoted approvingly. And to a Professor 
from.Tokyo is attributed the sentiment that because the 
the universal Spirit is in all things and all things, 
including the worshiper, in the Spirit, "it is more than 
possible--it is inevitable--that the divine should have 
participancy in the human and the human in the divine."2 
These questions lead to a final consideration of 
the credentials by which a perfect religion shall be known. 
This is the crucial question, and it is to it that Warren 
has the highest and moat authoritative voice of the Japanese 
delegation speak in the imaginary Ecumenical Convention. 
This speaker acknowledges his having been persuaded by the 
answers to the previous questions; he accepts the necessary 
implications of the perfect religion. But the great effort 
of thinking of so lofty a series of issues oppresses and 
almost overwhelms him. He tells of his being convinced 
that no such perfect religion exists and, even if it did, 
that there would be no credential by which it could be known. 
It was at this point in his thinking that he tells of his 
experience with a sailor fresh from his ship who told him 
1. W.F. Warren, The Quest of the Perfect Religion, (Boston: 
Rand Avery Company, 1887),-ro-11. 
2. Ibid. 3. Ibid., 16. 
of his own religious experience, his inner strife and 
consuming melancholy from which he was saved only by the 
experience of salvation through acceptance of the loving 
God who gave his only begotten Son for the salvation of all. 
The speaker then makes the surprising announcement that the 
truant sailor was his own long lost elder brother. "My 
heart was broken with joy at this discovery." 1 
Just as the speaker announced, "To-day I can testify 
that a perfect religion is not a dream,"2 Warren discovers 
that his account of the great ecumenical gathering is only 
a dream. Skillfully he relates his dream to the realities of 
the world into which the graduates of the class of 1886 were 
going. He suggests that the students consider the great 
world of civilization a world convention to which each one 
is a delegate. "Whether you yet realize it or not, you are 
tomorrow going forth to speak and to vote for or against the 
Perfect Religion."3 Warren's perspective was unconfined: 
The days of personal and national isolation are forever 
gone. Under the same roof with our vanishing American 
aborigines, within ear-shot of the moans of Africa, in 
full view of the cruel idolatries of Hindustan, in full 
knowledge of the hungry-souled millions in China, in 
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the face of Europe's self-sophisticated and gloomy and 
scoffing agnosticism--in the hush of an Almighty Presence--
you, each one of you, are going to tell the world what 
you know respecting human perfection and the road to its 
attainment. In doing it,--whether you will or not--
you will have to pronounce for or against the Perfect 
Religion.4 
1. Ibid., 16. 
3. Ibid., 17. 
2. Ibid. 
4. Ibid. 
Warren brings the address to a close with an impassioned 
plea to his young listeners to be true apostles of human 
perfection, to be the light of the world. 
It is most interesting to note that the World Parlia-
ment of Religions which met in Chicago was "in a remarkable 
measure the realization of the foregoing dream." This is 
noted in the official "History of the Parliament."l It 
is not saying too much, perhaps, to suggest that not 
the least of varied accomplishments for which he ought 
to be remembered is his being an early champion of ecumeni-
city and a spiritual progenitor of today's ecumenical 
movement. 
1. W.F. Warren, The Religions of the World and the World-
Religion, (New York: The Methodi~Book Concern;-1911), 101 
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CHAPTER FIVE 
WILLIAM FAIRFIELD WARREN 
METHODIST THEOLOGIAN: PART ONE 
The test of a man's stature in any period is his 
ability to recognize and to respond creatively to the 
challenges of his particular era. Especially in the 
field of theology, where come to a focus the demands 
for conservation of past insights into truth, for 
revelance of present truth-claims, and for creative 
construction for the future, this test holds fast. And 
when theology finds itself in the throes of a revolution-
ary epoch when both its foundations and its frontiers 
are undergoing radical attack and revision, it is all 
the more the mark of a man's stature simply to keep 
abreast of the shifting scenes and, while doing so, to 
conserve the best of the past through creative and 
adaptable application of relevant leadership. Such a 
test of stature is applicable in the field of theological 
thinking today. So swift and vast are the developements 
in one area after mother that rare indeed is that person 
who can manage successfully and within the limits of a 
specific doctrinal orientation to meet the three-fold 
demand made of a theologian for conservation, relevance, 
and creativity. 
The second half of the nineteenth century offers a 
parallel which ought not to be ignored. Then was a time 
marked by radical and revolutionary developments in areas 
having close relationship to the traditional areas of 
theological concern. The natural sciences were the 
center of new theories of origin and development. 
Social sciences were emerging. The new perspectives in 
these areas could not be ignored in the philosophical 
theology of the time, especially as they had significi-
cance ror theistic metaphysics. Theology could not 
ignore the advent of such works as Darwin's Origin of 
Species, Spencer's First Principles, and the Tubingen 
school of Biblical criticism. In that day, as in this, 
rare is the theologian of such stature as to be able, 
at once, to read the signs of his time, to hold fast to 
that which has been proved true, and to give practical 
application of the truths of which he is convinced 
through dynamic, creative, and adaptable leadership. 
A theologian of the attainments just described would 
be called conservative by those of his generation who, 
caught up in the excitement of the revolutionary period, 
jumped aboard the bandwagon of some currently popular 
movement and hailed themselves as champions of the future. 
He would be called liberal and radical by those who, 
unable or unwilling to adapt their conceptions of truth 
to the new developments, held with unyielding tenacity to 
cherished dogma of the past. He would likely find himself 
impelled by the force of his own insight into the theological 
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needs of the period to forego the full-scale completion 
of his own scholarly efforts in an original systematic 
theology in favor of carrying through to fruition some 
vital and effective channel for the practical expression 
and application of his relevant theological convictions. 
He would likely be forced to forego the satisfaction of 
being rated a major theologian in the annals of some 
history of theology in order to meet the demands of which 
he was acutely aware and for the meeting of which he was 
outstandingly suited. If he were granted so long a life, 
he would be honored for his efforts, a portrait would be 
painted, perhaps a building named for him, and soon the 
archivist would have another entry in his file. In rather 
short order, he would become a "worthy" relegated to a gilt 
frame and an occasional reference in a.n his tori cal study. 
The challenges of his time, so similar to our own, and 
the greatness of stature indicated in his responses, 
greatness so needed in our time, would be forgotten. 
Such a theologian is William Fairfield Warren. In 
a period of American Methodism relatively neglected by 
the scholarly historians of theology Warren came to be 
considered a foremost theological spokesman for his 
denomination. In a period during which frontiers were 
being explored both literally and figuratively, during 
which evangelical Methodism spread westward while the 
foundations of its theology were being subjected to 
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critiques by intellectuals aware of the new developments 
in science, philosophy, and biblical criticism, Warren 
participated in the fullest measure in the preparation 
of what has been termed "a significantly integrated body 
of theological literature" in American Methodism. 1 It is 
with the picture of Warren as such a theologian as des-
cribed above and as a prominent participant in the devel-
opment of nineteenth-century American Methodism that we 
turn to that phase of Warren's theological career which 
took place in Germany. 
A. "The Impending Revolution in Anglo-Saxon Theology" 
"Theology and philosophy of religion have ranged 
themselves again on opposite sides for vigorous warfare 
in the mid-twentiety century."2 So writes Carl F. H. 
Henry of the Fuller Theological Seminary in a preface to 
a published disseration upon "The Influence of Personal-
istic Idealism on the Theology of A. H. Strong." Strong, 
whose life-span almost identically coincides with Warren, 
was one of the leading Baptist theologians in America. He 
sought to mediate between theology and philosophy of 
religion "by an appeal to the idealistic tradition as well 
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as to the Christian revelation."3 It is of no little signifi-
1. Leland H. Scott, Unpublished dissertation, "Methodist 
Theology in America in the Nineteenth Century," Yale 
University, 1956, i. 
2. Carl F. H. Henry, Personal Idealism and Strong's Theology, 
(Kregel Publications, Grand Rapids: Michigan, 1951), preface. 
3. Ibid. 
cance for this study that it is to Boston University and its 
departments of philosophy and theology that fundamentalist 
Carl Henry came in order to find the center of personalistic 
idealism in the philosophy of religion. Taking a glance at 
the distinguished occupants of the Borden Parker Bowne chair 
of Philosophy from Peter A. Bertocci to Edgar s. Brightman 
to Borden Parker Bowne himself, it is but one step further 
to name William Fairfield Warren who selected and retained 
Bowne in this influential position in American Methodism. 
Of Bowne's work much has been written, and of Brightman's 
original and brilliant contributions to philosophy there 
has appeared much discussion. That a climate favorably to 
the work of these and similarly inclined thinkers in a 
dozen other fields should exist in one of the most influ-
ential institutions of higher learning in Methodism is no 
accident. It is to William Fairfield Warren that Boston 
University and Methodism in general owe their possession 
of some of their greatest intellectual leaders. 
As early as July of 1863 Warren appeared in print in 
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the Methodist Quarterly Review anticipating a "fresh, vigorous, 
and sound philosophy of religion."l In a study appearing 
in two sections dealing with "The Impending Revolution in 
Anglo-Saxon Theology," Warren gives ample indication that 
he is a knowledgeable observer of theemergent intellectual 
developments of his time. Through this significant study 
1. W.F. Warren, "The Impending Revolution in Anglo-Saxon 
Theology," Methodist Quarterly Review, XLV (1863), 
it is possible to gain insight into the scope of Warren's 
mind and the nature of his approach to the developments in 
scientific theory which had special relevance to the sub-
ject of theology. 
Surveying mechanical and dynamic theories regarding 
the nature of matter in physics with an historically 
erudite perspective, Warren makes a plea for the reconstruc-
tion of theology in a way which will free theology from 
the old doctrine of matter as absolutely and essentially 
inert. ''The cause of truth might have been spared many 
a hardly-retrieved discomfiture had its appointed champions 
but intelligently studied the movements of the world's 
mind and anticipated the maneuvers of the enemy."l 
Taking to heart the lesson taught by those setting 
forth a dynamic and organic interpretation of the nature 
of matter, Warren attempts to discover the theological 
implications of these theories. Especially these new 
theories supply him with thought-provoking material for 
contemplation of the relationship between nature and 
supernature. The new science would not permit a dis-
tinction to be made between nature and supernature upon 
the basis merely of distinction between mind and matter. 
If, as is impossible effectively to deny, the ultimate 
atoms of matter are as uniformly efficient as minds, 
and that we have the same ground to regard the force 
exerted by the one innate and natural as that exerted 
by the other.2 
1. Ibid. 2. Ibid. 
it becomes evident that the new science is no enemy but 
rather an ally of the theistic interpretation of the world. 
It is revealing to see how Warren, in examining the 
theories of the relation of God to the natural world, re-
jects the deistic "clock-winder" theory and the orthodox 
theory of di-rect divine agency, but accepts the theistic 
view and shows how the new physics supports it. Though he 
is willing to reject those views on the grounds of 
specifically Christian principles, he is also willing 
--and in this study most interested--to confine the 
argument to a level of scientific discussion. He shows 
no fear of the new theories, nor does he see any danger 
to the Christian understanding of the truth by the new 
scientific views; indeed, "we are summoned, both by a 
natural curiousity and by the holiest obligations, to 
acquaint ourselves as fully as possible with (their) 
immediate cause and probable consequences."l Natural 
curiousity and holiest obligation not withstanding, "The 
scientific revolution is an accomplished fact; our 
physicists will soon a.ccept and act upon it; the psychol-
ogist and theologians will be obligated to do likewise."2 
Surveying next the various traditional arguments for 
the existence of God, Warren takes note of their distinct 
elements (unoriginated and necessary being, efficient 
1. Ibid., 456. 2. Ibid., 461. 
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causation of the world, intelligence adequate to such a 
work, holiness manifesting itself in a righteous and uni-
versal sovereignty), and notes that not one of them by 
itself proves the existence of God. Each only proves or 
aids in proving to one the elements mentioned above in a 
conception of what God is like. Where it is held that 
"power can only reside in and be erected by mind, we must 
conceive of this unoriginated and necessary being as an 
all-pervading and almighty mind or spirit."l In the tra-
ditional view, then, this unoriginated and necessary being, 
God, "is the efficient cause of all natural phenomena, 
and as such an omnipotent and omnipresent mind."2 
When in keeping with the new theories, however, real 
power is acknowledged to reside in matter, the old ways 
of argumentation are underminded. Warren puts the problem: 
If inherent forces of matter are competent to the 
production of all the innumerable miracles of move-
ment in this natural world, what is there in the 
natural world which they cannot produce?3 ••• The 
whole of the traditional argument from reason in 
favor of the spirituality of the human soul may be 
briefly expressed in the following syllogism: Matter 
cannot under any circumstance think, perceive, or act. 
The soul thinks, perceives, acts, ergo, the soul 
cannot be matter. This has been4the mode of thinking on this subject for generations. 
Such is his mastery of the traditional point of view and 
such is his ability to give it expression that one has 
1. W.F. Warren, "The Impending Revolution in .Anglo-Saxon 
Theology," Methodist Quarterly Review, XLV (1863), 463. 
2. Ibid. 3. Ibid., 464. 4. Ibid., 468. 
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difficulty in remembering that this is not the view which 
Warren himself is advocating. Undoubtedly one of the 
secrets of his power to propose and to achieve radically 
"liberal" results later in his career without alienating 
more narrow-minded brethren is the ability to understand 
and to state so clearly views not actually endorsed by him. 
The traditional point of view, Warren emphasizes, is basic-
ally one vhich relies upon a mechanical view of nature, and 
one with such a view of nature "must content himself with 
the theory of direct divine agency as the explanation of 
all phenomena of force in nature, or accept Lord Monboddo's 
wild and heathenish fancy of a distinct soul in every plane~ 
in every tree, in every atom."l The "standard divines" 
relied upon the mechanical view of nature in order to refute 
doctrines of materialistic pantheism, to provide an "obvious 
yet philosophical" basis for a doctrine of divine providence, 
and to rescue the doctrine of the spirituality of the soul. 
With the mechanical view espoused in order that such 
important positions be made defensible, does Warren worry 
that the mechanical view must give way to a dynamic one? 
Not in the least, for with soundness of practical judgment 
he reminds his reader that it has not been the cogency of 
the philosophical "proofs" of God's nature and existence 
that has caused the world to have a "general faith in God 
and immortality."2 
1. Ibid., 470. 2. Ibid. 
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Whether we regard this faith as an inborn and 
necessary belief, or as a result of education, 
or as an intuition of reason, or as a revelation 
of the Light which lighteth everyman that cometh 
into the world; however we may please to account 
for it, one thing is certain, that it is not 
attributable to the writings of Samuel Clarke of 
Christian Wolf.l 
To his conservative brethren in the Methodist ministry 
Warren adds the none too substantial reassurance that 
the "old fashioned conservative" has least to fear from 
the new scientific view for if they are as whimsical as 
he thinks they are, the old doctrine will return! 
With all his appreciation of the values of the new 
views and the impending and inevitable revolution, Warren 
has reservations which he does not mind stating. Providing 
an account of the theory that "the essence of matter is 
itself force, and homogeneous with the essence of spirit,"2 
and granting its giving relief to the troubling antagonism 
between mind and matter, Warren adds: "Although we are 
not able personally to give in our adherence to it, we 
cannot style it a palpable absurdity."3 
What are the effects which the impending revolution 
in Anglo-Saxon theology will bring? 
The change we have suggested would, therefore, in 
effect be the frank and formal abandonment of all 
endeavors to logically (sic) demonstrate the ex-
istence of God on principles independent of the 
moral and religious nature and history of man, and 
the equally frank and formal substitution of a de-
fense of religion, and based upon itself and its 
1. Ibid., 471 2. Ibid., 472. 3. Ibid. 
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own phenomena, supported by collateral evidence only 
so far as such evidence might incidentally accrue 
to it in the consistant carrying through of a 
theistic philosophy.l 
Warren proceeds to indicate the impossibility of natural 
theology's finding infinite cause from finite effects, of 
jumping from an eternal Something to an eternal Yahweh. 
No strictly logical demonstration of the being of God 
can be constructed. It is the formal substitution of a 
philosophy of religion for natural theology that is urged, 
Warren says, "Grant me but my theistic Philosophy, History 
Ethics, and Psychology and I will vindicate the theistic 
faith." 2 
The young American professor, soon to write the intro-
duction to his own systematic theology for his German 
students, anticipates his later achievement: 
Give me the moral and religious consciousness of men, 
the facts of religious history, the past and present 
religious phenomena of the world, and I will elaborate 
a philosophy of the whole, which by rationally explain-
ing religion shall furnish its surest and most enduring 
defense • .::S 
Asserting that "We should limit our pretensions to our 
abilities," he continues: 
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If all we are able to do in this department is to give 
valid reason for the faith and hope in us, a philosophical 
explanation of the phenomena of religion and thereby 
a justification of them as part of the varied ph~nomena 
of human life, then let us promise nothing more.~ 
l.Ibid., 584. 
3. Ibid., 585. 
2. Ibid. 
4. Ibid. 
Warren is eloquent in his criticism of those "natural 
theologians" who persist in open contravention of their 
own fundamental principles by insisting upon use of the 
analytic method while employing argument based on prior 
conviction regarding revelation and its supernatural 
origin. The aim of natural theology, he insists, should 
be apologetic, not polemic. 
The preference of a philosophy of religion to the 
popular natural theologies is indicated in this study, 
but such fundamentals of Christian theology as the "divine 
and supernatural excellence" of Christian doctrine are 
asserted. Of philosophy of religion Warren says, "We 
believe that the latter furnishes us the only successful 
and sound defense of our belief in God. ul 'l'he views of 
specifically Christian theological doctrine are not elab-
orated upon here. 
A second section of Warren's study deals with the 
relation of God to the natural world, and shows how the 
new science alone is adequate to the three major demands 
of the Christian system of doctrine: the demand for the 
absolute dependence of the world upon the divine will, 
its relative independence necessary for the Christian 
doctrine of sin; and the reciprocity of action between 
God and man which is "the only explanation of a Christian 
1. W.F. Warren, "The Impending Revolution in Anglo-Saxon 
Theology," Methodist Quarterly Review, XLV (1863), 588. 
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life."l The new dynamic theory meets these three demands 
of the Christian system for it does not make matter 
eternal or absolute, it attributes to matter a real 
efficiency, and it provides for a mutual interaction 
between divine and natural agencies. The new dynamic 
view of physics teaches the "now universally adopted view 
that all created minds are truly agents, sources of power, 
supernatural ca.uses."2 Suffice to say that -r;he theory is 
so identified with the most advanced science and thinking 
of the age, that in the construction of a. comprehensive 
Christian philosophy it must be adopted or none."3 
A third section of this study presents the thought 
that the reconstruction of psychological studies with 
reference to the new developments in the understanding 
of science must parallel the reconstruction of natural 
theology. Adherents of the new school in physics will 
regard the voice of consciousness nas at least as reliable 
as the voice of sense."4 The new physics 
will start with the known phenomena of mind, as given 
in the self-consciousness and in the intellectual and 
moral world at large; it will thence deduce and define 
its conception of the nature of their cause, a.nd hold-
ing fast to this as a valid, indisputable, scientific 
result, compel the materialist either to absolutely 
(sic) spiritualize matter in his conception, or admit 
the existence of a spiritual principle in man.5 
In the conclusion of this study Warren appears to 
attempt to appease the conservatives among his readers. 
1. Ibid., 592. 
4 • Ibid • , 5 97 • 
2. Ibid., 595. 
5. Ibid., 597-598. 
3. Ibid., 596. 
164 
Rather lamely, it seems, he remarks, "We have not tried to 
argue down the old theory of physics." But after giving 
assurance to his cautious reader, Warren ends on a note 
of real affirmation: 
As to the scientific revolution we scarcely need 
say that we regard it as a grand and auspicious 
advance. It inaugurates a fresh, truthful, realist 
view of nature. The world it gives us is no mammoth 
mechanism, no self-acting, self-sustaining orrery, 
nor is it a vast aggregate of sand-grains magnetized 
by constant divine energy into coherent masses, and 
manipulated by incessant exertion of main force. It 
gives us just such a world as we find out of doors--
a world of real matter, solid, extended, safe to 
tread about on, but at the same time, mobile, plastic, 
growthful.l 
When one considers the prominence and influence Warren 
was soon to achieve within American Methodism, this positive 
appreciation of the theological relevance of theavant garde 
intellectual developments becomes really significant. It is 
not surprising that Warren should have gone on to take his 
own advice regarding the need for reconstructing theology 
through the methodology of a genuine philosophy of religion. 
In view of his insistence here that "reciprocity of action" 
between the divine and the human is at the heart of the 
Christian life, it is not surprising that Warren should later 
choose Borden Parker Bowne in one of his first major faculty 
appointments, and that he should himself establish and hold 
the very first chair "ever instituted in an .American univer-
sity for instruction in religions and religion in the 
1. Ibid., 6oo. 
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widest possible sense."l This work, and the other which 
have been examined here, indicate clearly that there was 
being prepared within American Methodism in the mid-nine-
teenth-century a leader who would be able forthrightly 
and creatively to meet the challenges of the coming 
decades. 
1. W.F. Warren, The Religions of the World and the World-
Religions, (New York: Eaton and Mains, 19llr;-preface. 
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The failure of the historians of nineteenth-
century American Christianity and American 
culture to consider Methodism's jndigenous 
theological activity represents a serious 
omission in their interpretative accounts. 1 
'lt!arren had prepared the study on "The Impending 
Revolution in Angle-Saxon Theology" during the early 
portion of his professorship at the newly-established 
Methodist Mission Seminary in Bremen, Germany. Soon, 
he found himself caught up in the demanding schedule 
of the teacher expected to teach a variety of subjects 
in a small school and in a foreign tongue. 
In 1863 he found opportunity to publish a 
work on formal logic entitled Anfangsgrunde der Iogik. 
And in 1864 he published the first volume, the Intro-
duction (Einleitung) to what he projected as a 
complete Systematische Theologie einheitlich behandelt. 
Thouph the occasion of the work was primarily the 
need of his German students for a basic study of 
Methodist theology, Warren remarks in his preface 
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that he intends to provide a vindication of Methodism's 
doctrinal significance for his critical German theoloFiCal 
contemporaries. John McClintock referred to this work as 
1. Leland H. Scott;-rrMethodist Theology in America in 
the Nineteenth Century," Religion in Life, XXV (Winter, 
1955-56), 88. - --
a "noble beginning" and added this illuminating remark: 
To state and vindicate the ~ethodist system of doctrines, 
with reference to the theological and philosophical 
relations of the time, is a task that must have fallen 
to some one; and we are thankful it has fallen to one 
so well qualified to accomplish it.l 
Though the work is truly only a "noble beginning," it has 
perhaps the most significant portions of any theology in 
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at least an outline form. It contains basic definitions, 
interpretations, and methodological judgments. It provides 
enough material to gain fairly complete understanding of 
Warren's working theology, and coupled with his various other 
theological and philosophical utterances, gives a rather 
complete knowledge of Warren's over-all theological 
position. 
A. ~~ethod 
Warren's Einleitung is divided into three parts, the 
first dealing with the scope of theology (1-7), the second 
dealing with the contents of systematic theology (8-27), 
and the third with the treatment according to the philosoohical, 
the heuristic, the metho~ogical, and the confessional stand-
points (29-168). Approximately twenty pages of bibliographical 
2 data complete the work. 
The first part deals with the scope of theology within 
the established framework of Exegetical, Historical, Systematic, 
1. John McClintock, "Warren's Introduction to Systematic 
Theology," Methodist Quarterly Review, XLVIII (January, 1866), 106. 
2. W.F.Warren, S~stematische Theologie, (Bremen: Verlag des 
Tractathauses, 1 65). 
and Practical divisions. The second part offers the 
view that systematic theology treats of God, of man and 
of the reciprocal relations between God and man. Here 
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w·arren discusses the nature of this reciprocal relationship 
with reference to revelation, to the nature of religion, to 
the specifically Christian understanding. There are copious 
references to bibliographical sources and to such leading 
theological figures as Kant, Fichte, Schelling, Hegel, and 
Schleiermacher. There is little in these first two parts 
which is of unusual interest or originality. 
The third part presents Warren's definite philosophical 
and epistemological convictions, and, after a survey of such 
methodological options as the so-called "Local Method" which 
is represented by Melancthon's Loci communes and by Ralson 
within the Methodist fold, the cnalytical represented by 
such scholars as Augusti and Chalmers, the federal and the 
economic methodlogical approaches represented by various 
rather obscure thinkers, Warren states his own methodiogical 
position as that of "die synthetische methode." He writes: 
Hierbei handelt man zuerst von Gott, dann von dem 
Menschen, und schlieslich von dem gegenseitigen 
Verhaltniss beider, wie in diesem handbuch.l 
From the foundation he thus establishes ';iarren sets forth 
an outline of systematic theology along these lines: 
I. The Christian doctrine of God 
1. God himself 
2. God as creator, upholder, and governor of all things ). God as head of the moral world 
1, Ibid., 74. 
II. The Christian doctrine of man 
1. Man in the state of innocence 
2. Man in the state of sin 
3. Man in the st&te of grace 
III. The Christian doctrine of the reciprocal relations 
between God and man. 
1. Original relation between God and man and its 
destruction by sin 
2. Objective restoration of this relation through 
Christ · 
3. Subjective restoration through the Holy Spirit 
4. Complete renewal of this ielation at the end of 
the present world-period. 
As McClintock observed, "This division flows naturally and 
necessarily from the principles previously laid down; and 
its clearness, coherence, and comprehensiveness, must be 
obvious to the scientific reader at the first glance."2 
Continuing with an examination of the nature of 
systematic theology as seen from each of four principle 
Christian confessional positions, vvarren writes: "die 
vier erwahnten grossen Lehrtropen der Christenheit sind: 
der romische-katholische, der calvinistische, der 
lutherische und der wesleyanische."3 He proceeds to 
distinguish these four positions according to a "materialn 
and a "formal" principle. The "material" distinction rests 
on the varying conceptions held regarding the relation 
between God and man with respect to the work of salvation 
I. Ibid., 80. 
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2. John McClintock, "Warren's Introduction to Systematic Theol-
ogy," Methodist Quarterly Review, XLVIII (January, 1$66), 106. 
3. W.F. Warren, S~stematische Theologie, (Bremen: Verlag des 
Tractathauses, 18 5}, 86, 
through Christ. The "formal" distinction rests on the 
understanding that the four positions represent various 
stages in the development of the religious consciousness. 
The second half of Warren's work is taken up with an 
explication of the material and formal principles in each 
position along with suggestions regarding the basic dog-
matic literature within each system. The Methodistic 
character of this systematic theology is suggested by 
the fact that whereas Catholicism receives nine pages 
of discussion, Lutheranism twenty one and Calvinism twenty, 
Methodism receives forty-six. As might be expected, it is 
Methodism which receives the privilege of haveing the "last 
word." 
The treatment of the object of systematic theology, 
the reciprocal relation of God and man, is carried out with 
reference first to the idea and then to the actuality. 
Theology is thus inclusive of both Christian faith (Glauben-
slehre) and Christian morals (Sittenlehre). The reciprocal 
relation of God and man is reflected in the reciprocity of 
revelation and religion. Revelation has to do with God's 
creating man out of His eternal love and His manifesting 
Himself to man. Religion has to do with the human response 
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of love and praise for the Creator. In the original relation-
ship between God and man love is thus the essential and 
defining state. The relationship of love has been destroyed 
by sin with a result that the existing relationship is one 
of enmity and wrath. 
The solution to the problem of the estrangement between 
God and man has been offered by God Himself through the 
Christian revelation. This consists of the revelation of 
salvation through the Scriptures, the Son, and the Spirit. 
The Christian religion is man's reponse to this divine 
revelation. Methodism's emphasis upon the reciprocity of 
love in all phases of the religious relationship is noted 
by Warren as one of its most significant contributions to 
theological thought. 
The prominence of the principle of reciprocity is 
noticeable in the epistemological theory to which Warren 
adheres in his Einleitung. Reviewing and rejecting the 
idealistic or intuitional, the sensualistic, the skeptical, 
and the mystical approaches, Warren chooses the approach 
he calls "Christian-realism." This approach is "realistic" 
because of its attributing reality to the thinking subject 
as well as to the world of nature and the spirit. It is 
Christian because it views man's faculty of knowledge as 
standing in need of the divine illumination and instruction 
available only through the appropriation of Christ's redemp-
tion. 
The sources of man's theological knowledge are to be 
found in creation, in history, and in the individual human 
soul. But the richest source is to be found in the unique 
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and definitive verbal revelation (Wortoffenbarung). 
Though appreciative of the necessity of rigorous exercise 
of the human mental capacities, Warren does not accept the 
rationalistic standpoint. And though appreciative of the 
realm of the spirit within human experience, he does not 
accept the mystical standpoint. For him theological knowl-
edge comes through belief in the objective Christian revela-
tion. The source of Christian revelation la.y in God's 
communication with the writers of the canonical Scriptures 
of the Old and New Testaments. The problems of Inspiration 
and Tradition are integral to theological thinking. The 
true systematic theology must have for its foundation a 
thorough and accurate understanding and acceptance of the 
Bible. 
B. View of Methodism 
The characteristically generalizing and summary style 
employed in the Systematische Theologie is indicated by 
Warren's discussion of Methodism. In his view Methodism 
has one fundamental idea upon which are based its various 
"peculiarities." The idea is that each man's salvation 
depends solely upon his own free act of response for or 
against the workings of the Holy Ghost. By his response 
man determines for himself the ~ernal destiny of his soul. 
The peculiarities of Methodism are its doctrine of freedom, 
its theory of the efficacy of the Holy Ghost, and its 
doctrine of Christian perfection. The essence of the 
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Methodist theological position is in its viewing Christianity 
from the standpoint of Christian perfection or, in other 
words, from the standpoint of perfect love. 
The claim of Methodism to originality in the area of 
soteriological conceptions lies in its anthropology. Cal-
vinism and Lutheranism view man as under the Adamic curse 
of a corrupt and sinful nature from which according to 
Calvinism, God elects some for redemption, and from which 
according to Lutheranism, God has established an order of 
salvation and means of grace available to those who choose 
it. Though Methodism might even be said to be "hyper-
orthodox" vith regard to its conception of man's entire 
corruption and sinfulness, it emphatically rejects the common 
notion of inherited guilt. Methodism denies man's personal 
responsibility for the corruption and sinfulness with which 
he is confronted at birth. Methodism holds that all men 
enter upon their earthly life free from guilt and condemnation. 
What it does is to put any condemnation derived from the 
first Adam over against the righteousness derived from the 
second Adam; for this it finds precedent in the teachings 
of the apostle. In view of the emphatic rejection of 
inherited guilt it would seem that the force of the argument 
just mentioned would be considerably:'if not completely null-
ified. It may be that Warren is suggesting that whereas 
Methodists do not accept the notion of inherited guilt or 
virtue, if they were inclined to do so, they would find 
Scriptural teaching reaching the same conclusion on the 
grounds which, in principle, have been rejected. The, 
Sys tema.tische Theologie, being an Einlei tung, has such 
confines as to make thorough discussion of such problems 
impossible. 
Methodists everywhere hold that man's state before 
baptism is exactly the same as that which Lutheranism, for 
example, holds it to be after baptism; that is, because of 
Christ's "objective" restoration of the lost communion of 
God and man, man stands in favor to God and is an object of 
the gracious influence of the Holy Spirit. Man, in his 
infancy and childhood is presumed by Methodism to be saved 
until proved otherwise. The child is presumed to be an 
object of salvation until such time as he reaches the age 
of moral discretion for which he is personally responsible. 
This, Warren assert~ is the unanimous and universal view of 
Methodism. 
Regarding the state of the adult's relationship to 
salvation, Methodism differs from Calvinism and Lutheranism 
by what Warren calls an "almost celestial diameter." While 
Methodism agrees with Lutheranism that man in his merely 
natural condition apart from grace may be spiritually dead 
indeed, it asserts emphatically that there is not one such 
man in the entire world. In its view every human being has 
a measure of grace, a measure which it is possible for man 
to trifle away. Since the work of Christ all men live in 
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an economy of grace. Here Warren follows Fletcher's scheme 
of the thre-fold dispensation involved in this economy of 
grace. The first dispensation is that of the Father in 
which man's sources of knowledge of God are limited to 
nature, the governance of the world, and conscience. The 
second is that of the Son in which man knows Jesus as the 
Christ and world-saviour. The third is that of the Holy 
Ghost in which man experiences the Spirit as an ever-
present, enlightening, quickening, and sanctifying com-
forter. The Spirit is the representative of the absent 
Saviour to the Father. 
These three dispensationsparallel historically the 
periods before the advent of Christ, the time of his 
earthly ministry, and the period following Pentecost. 
Under the first dispensation live the heathen, the Moslems, 
all upright Socinians, Arians, and the like; under the 
second live those who have the for.m but not the heart-
changing power of evangelic salvation; under the third 
are those born of the water and the Spirit. Led by the 
Holy Spirit, the latter live a life of righteousness, joy 
and peace. 
Especially interesting is the explication which Warren 
offers with regard to the psychological states accompanying 
these three different dispensations. Under the first, man 
has hope of eternal life through the mercy of God. Under 
the second, man bases his faith and hope on God's historical 
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act of salvation in Christ. In the third, man can walk in 
the light as God is in the light and have fellowship with 
Him. In the first, fear is the primary emotional state; 
in the second, love begins to drive out fear, and in the 
third, perfect love drives out all penal fear. In the 
psychological experiences of the individual Christian one 
may find a parallel to these three dispensations: 
The awakened one is still under the dispensation of 
the Father, although on the threshold of the following. 
As soon as he turns his eyes to Jesus for deliverance 
from the burden of his sins, he enters the second, and 
in the moment in which the Spirit bears witness to his 
sonship so that he can cry, "Abba, Father," he experiences 
the pow!rs and privileges of the last, the spirit dispen-
sation. 
Warren concludes his discussion of 1~ethodist anthro-
pology and soteriology with a re-affirmation in his view 
that Methodism manages to make salvation dependent upon the 
exercise of man's will without falling into Pelagianism 
or semi-Pelagianism or of "the old Protestant Particularism." 
The material principle of Methodism is this very dependence 
of salvation or damnation upon man's choice under God's 
grace. 1Viethodism avoids the Pelagian type of error by its 
emphatic insistence upon the gracious foundation of all 
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of man's life and choices. "all is of grace, all illumination, 
all good impulses, all ability to receive grace, all is the 
fruit of redeeming love. There remains nothing to man for 
1. w.F'. Warren, S~stematische Theologie, (Bremen: Verlag des 
Tractathauses, 18~). 
which he can glorify himself."l And it avoids the 
difficulties of particularism by its insistence upon 
the universality of God's grace. God is not to be 
confined by the limits set upon Him by his own creatures. 
The only limits to God's gracious redeeming love are those 
originating from the human side. 
Following his examination of the various "confessional" 
standpoints (Roman Catholic, Lutheran, and Calvinist), 
Warren presents a summary of what he considers to be the 
theological significance of Methodism. First, Methodism's 
understanding of salvation is closer than any other to the 
intended meaning of the Scriptural revelation of salvation 
in Christ. Methodism explicates the work of redemption to 
the fullest, appreciating its divine and glorious dimensions 
as well as its profound insight into the human soul and its 
needs. It portrays the innermost character of God most 
adequately in its above-mentioned analysis of the three-fold 
dispensations of the Father, Son, and Holy Ghost. 
Secondly, only Methodism does justice to all the 
various phenomena of the religious life. It accounts for 
the consciousness of the innermost reality of the working 
of saving grace before the actual experience of conversion. 
In contrast to other viewpoints, Methodism recognizes the 
facts of moral and religious phenomena in many persons who 
have not yet experienced the traditional conversion-event. 
1. Ibid. 
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It recognizes the appearances of genuine sanctity in many 
believing Christians. Methodism, in short, does not permit 
its theological position to blind it to the facts of the 
religious life. A third characteristic of Methodism which 
reflects upon its theological significance as a confession 
::. 
in the encouragement Methodism gives to vital experience 
on the part of the believer. Methodism stresses the need 
for experience, for "experimental" religion within the 
Church itself. It stresses the moral responsibility of 
the individual who is outside the Church. It gives rise by 
these stresses to the development of the most practical 
and well-founded evangelism outside the confines of its 
church doors. 
A final indication of Methodism's rightful claim to a 
place of significance, even of su:>rema.cy, in the ranks of 
Christian "confessions" is its catholicity and its 
symmetry. Methodist theology, though acknowledging the 
importance of the Church in Christian salvation, does not 
limit Christ's atoning work to the Papal Church alone, as 
does Roman CatholiCism. Though acknowledging the gracious 
origin and foundation of all Christian experience, Methodism 
does not commit the error of practically disparaging God's 
creation while attempting to do Him honor. This is what 
Calvinism does, in effect, when it insists that the 
salvation or non-salvation of an individual depends solely 
upon God's free action toward him. Though Methodism has 
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a profound appreciation for the necessity of each man's 
proper and personal conduct with regard to the means of 
grace (God's Word and the sacraments), it does not fail 
into the error of limiting God's salvation to a certain 
type of human response to it. Neither does it suppose 
that once one has come into proper relationship with the 
established means of grace he has mastered the faith and 
done all that is required of him. Methodism's stress on 
the striving for perfection and upon the experience of 
the inner workings of the enlightening, renewing, and 
sanctifying Holy Spirit prevent it from falling into 
the error tovard which Lutheranism tends. 
Warren, though obviously hyper-Methodistic in this 
insistence upon Methodism's superlative characteristics, 
wisely acknowledges that the abstract systems of doctrine 
which he distinguishes are farther apart in theory than 
are their adherents in practice. "There are Evangelical 
Romanists, New Testament Calvinists, Unjustified Lutherans, 
and Unsanctified Methodists."1 His conviction regarding 
the complete symmetry and catholicity of his own denom-
ination's doctrine does not prevent him from concluding that 
In all the Churches, and under all the confessions of 
faith, there are believing souls raised up from the 
death of sin to the life of righteousness by the grace 
of God, and these are one in Christ.2 
1. W.F. 'Warren, S~stematische Theologie, (Breman: ye;r~B;g des 
Tractathauses, 18 5). 
2. Ibid. 
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C. Reception of Warren's Systematische Theologie 
Dr. John McClintock's reference to Warren's work 
as a "noble beginning" has already been noted. 1 In his 
twenty-rour page review Dr. McClintock notes that Warren's 
work forms the introduction to the first original and 
complete work of systematic theology to be brought out 
in American Methodism. Noting his varied educational 
qualifications and breadth and high quality of his 
scholarly publications, McClintock observes that Warren's 
faith in the supernatural origin of Christianity and in 
the truth of its evangeliCal doctrines emerges strengthened 
rather than unsettled. 2 Indeed, McClintock feels that 
If the whole work be executed with the skill and 
breadth which mark this Introduction, it will indeed 
serve as a manual for students, and for a light to 
German theologians, but it will also take its place 
as the second in order of the Methodist 'Bodies of 
Divinity' and, it may be, as the first in rank.3 
Comparing Warren to Watson, McClintock gives Watson his 
due with regard to his able discussions of the Socinian 
and Calvinistic controversies. "But Dr. Warren's oppor-
tunities have been far beyond any which Watson ever 
lC:l 
enjoyed; and he has used them conscientiously and thoroughly." 4 
One should not be surprised to find "that his work should 
be far more learned than that of his great predecessor."5. 
1. John McClintock, "Warren's Introduction to Systematic Theol-
ogy," Methodist Quarterly Review, XLVIII (January, 1866), 105. 
2. Ibid., 106. 
4. Ibid. 
3. Ibid. 
5. Ibid. 
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In his account of the material in the Systematische Theologie 
McClintock uses words like "luminous" and "profound," and 
phrases such as "with admirable clearness, fullness, and 
precision. nl 
It is not surprising to find Dr. McClintock quoting 
for the edification of the readers of the Methodist 
Quarterly Review one of Warren's characteristically 
superlative-laden descriptions of Methodism: 
In Methodism we recognize the highest stage, both of 
life and doctrine, which Christianity has yet 
reached; and in principle, the highest which it can 
reach in the way of purely historical development.2 
Nor is it surprising to find McClintock supporting this 
estimate of Methodism; referring to the section in which 
the Methodistic confessional standpoint is elaborated, 
he comments: 
It is in this part that the striking originality 
Dr. Warren's scientific method appears; nor does 
less fully illustrate his acuteness of thought, 
s mastery of philosophical systems, and the ex-
nt and accuracy of his theological erudition. It 
11 doubtless stir up a vigorous controversy; but 
apprehend that it will be found easier to attack 
r author's well-constructed fortress than to 
stroy it.3 
McCl ntock does not attempt to give detailed support to 
Warr contentions. He acknowledges the superiority of 
method, but sagely he postpones final critical 
eval ation until such time as Warren should produce the 
full development of his systematic theology. The one 
2. Ibid., 111. 3. Ibid. 
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ively critical comment McClintock offers concerns 
n's tendency "to overlay his matter with authorities."l 
minor criticism is practically withdrawn by McClintock's 
observation that "fullness of citation and reference" 
expected part of any Introduction such as Warren's. 
~~----=- Theology Charles Hodge gives 
to Warren's Einleitung. 2 This 
first major consideration of Warren's work 
outside the Methodist circles. Hodge uses 
the orks of Wesley, Fletcher, and Warren as his basic 
es for his section on "Wesleyan•• or "Eva.ngelical" 
Hodge sees that Warren stands within the 
yan tradition regarding the nature of salvation. He 
stands that Warren holds with Wesley that man's moral 
ty is entirely due to the universal influence of 
redeeming work, and that each and every person has 
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a measure of grace. Hodge's appreciation of Warren's 
ogical position appears to be more accurate than that 
one 
of 
1. 
critics, Philip Schaff. 
volume of his Creeds of Christendom 
Schaff cites Warren's Systematische Theologie as 
seven works pertaining to the Methodist literature 
standards.3 He uses Warren's views as 
2A C ~~les Hodge, Systematic Theology, (N.Y.: C Scribner & Co. 
lo72 l873). 
3. P ilip Schaff, Creeds of Christendom, Vol 1 (New York: 
Harp r and Brothers:--11m1~ 882. 
sentative of the American position regarding the 
e of originality and completeness of Methodist 
doct ine and its relation to other confessions. He 
refefs to Warren's conception of Methodism as a fourth 
conf ssional or symbolical system alongside of Roman 
the 
Lutheranism, and Calvinism, as "an ingenious 
Schaff proceeds to present the gist of 
n's view without further comment, though he 
ks that the English Methodist claims are more 
more in keeping with the intention of the 
It is in a twelve-line footnote that Schaff re-
Warren's extreme statement of the difference 
en Methodism and Calvinism subjects Methodism "to 
of downright Pelagianism."2 .As had been 
Warren specificially rejected Pelagianism and 
pains to demonstrate the gracious 
ations upon which man 1 s limited but nonetheless sign-
of freedom depends. Warren's clear and 
summary characterizations of the Wesleyan conceptions 
interrelationship of grace and responsible human 
ct are authentically Wesleyan and well within the 
"Classical Methodistic tradition. Warren is far more a 
For 
2. 
ight Wesleyan Methodist" than a "downright Pelagian." 
of this Schaff evidently read Warren's work with 
91. 
895. 
18L~ 
cons derable thoroughness, for in addition to the citations 
alre dy referred to above, Schaff cites several other 
pass 
as " 
of the Einleituns. He refers to Warren's work 
able book (which is as yet, 1876, unfinished)" 
writ en "while in Germany, and under the stimulus of 
the eneralizing theories of some German divines."1 
3. The German Phase of Warren's Work: Its 
Significance 
In the strictly chronological sequent of Warren's 
care,r it must be said that its German phase ended with 
the ompletion of his sixth yearat the mission school. 
s in 1866, the year following the publication of 
his stematische Theologie, that Warren received the 
call to a professorship in the Methodist General 
Biblical Institute of Concord, New Hampshire. The 
stude t years at Halle and Berlin and the years as pro-
so influenced Warren's entire life and 
thou t, that in a larger sense, it may be said that the 
phase was a continuing one for him. Though never 
again to spend so long a period in the Fatherland, he never 
tired of revisiting its centers of culture and scholarship, 
the end of his long life he maintained an active int-
in various phases of German affairs. In his appreciation 
joined by his wife who spoke German like 
came to edit the German edition of the religious 
The Heathen Woman's Friend • 
• 
The most immediately obvious significance of Warren's 
long residence and professorship in Germany lies in their 
havi g provided him with opportunities elsewhere without 
para lel to become thoroughly conversant with the "best" 
in c ntemporary theological thinking. Germany was coming 
to b recognized as the home of theological as well as 
phil sophical and scientific enterprise. No idle tourist 
was arren but a professor of the queen of the sciences in 
a cu which paid great respect to the professorial 
posi Warren had entered Ger.many the second time as 
rela ively untried and obscure Methodist parson; he left 
a rising scholar whose published books and articles had 
gained considerable and favorable notice. He had spent 
his time well in the country of the most significant 
scholarly tradition and development. 
is German phase gave him unusual opportunities to 
p breadth and perspective. And because he was no 
dilletante, his theological convictions took deeper root 
as they came into contact with traditions foreign to them. 
Though occupied in a Methodist school, Warren was indeed 
far from home theologically as he was geographically. It 
appears from the tone of his German theological work that 
he responded to the new challenges with not a little touch 
of defensiveness. It is not necessary to agree with his 
views championing the Methodist theological superiority 
to appreciate the significance of the German phase in 
187 
forcing \'iarren to think through his position. His relative 
isolation from the familiar theological and religious frame-
work of his homeland aided, if not forced, him to formulate 
with an exceptional degree of clarity and precision hiscwn 
theological perspectives. 
Warren's German experiences gave him a background in 
the practical pioneering work of higher education vnthin 
the general framework of Methodism. He took his place 
in Bremen only three years after the founding of the 
mission school. "Perhaps more than any other evangelical 
denomination, the !Jfethodists appreciated the importance 
of a 'literate ministry.'"l Throughout his life darren 
had a sense of divine providence, and certainly it would 
be difficult to deny that his German experiences were 
especially appropriate as training for the tasks 1:1hich 
were soon to be his in America. The school was itself an 
adventure in education. It appears to have typical Methodistic 
problems and assets. Its aim was to be a nscholarly but 
primarily practical professional school for the preparation 
of 'preachers.'"2 It was a new school; it was small; 
it was poor. But it was resourceful. The students 
performed four hours of manual labor each day in addition 
to their studies to defray a part of their expenses.3 
1. Paul DOuglass, The ::>tory of German Methodism, (New York: 
The Methodist Book Concern, 1939), 155. 
2. Ibid. 3. Ib£d. 
It attracted a number of students and teachers who later 
achieved considerable prominence in their respective fields. 
It had enthusiasm; it had the esprit de corps of the 
resolute minority. It reflected the movement of German 
Methodism, a movement not widely known or appreciated. 
Since Warren was in the midst of the movement for six of 
his most theologically significant years, it is well to 
take note of that movement here. 
Methodism in Germany had been established scarcely a 
score of years when Warren took his place within its work. 
Like the German Methodism he found at Bremen, the New 
England Methodist movement with which Warren was most 
familiar had gained its strength through the spreading 
of a fervent yet down-to-earth evangelical Christian faith 
in an area already rich in religious tradition and exper-
imentation. There was a place for Methodist preaching in 
New England during the decline and demise of established 
orthodoxy and the rise of the small but influential trans-
cendental religious and philosophical societies. Similarly 
in the Germany to which Warren went as a Methodist professor, 
there was a place for Methodist preaching and Methodist 
life. At the time of the introduction of organized Methodism 
to the religious life of Germany, the situation has been 
described as follows: 
The religious condition of the German people was a 
sorry one. In one village of 1,800 inhabitants, a 
correspondent reported, only two men came to morning 
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worship ••• Parishes in the State Churches were 
large and the clergy had of necessity little close 
spiritual contact with the people. In berling •• 
80,000 fouls on the average belonged to a single 
parish. 
With its distinctly person-centered religious perspective 
Methodism certainly should find a place for its activity 
in such conditions. 
So, too, with Methodist doctrine: 
Secular thought dominated philosophy and science. 
Rationalism dominated theology. Worldliness had 
influenced the codes of conduct of the clergy. Of 
the preaching of God's grace •more abundant than 
man's sins' there was little.2 
Those among the German people who we;roe more actively 
involved in organized religion than the great mass have 
been characterized as placing emphasis upon intellectualism 
in religion, upon fine theological distinctions, upon 
ecclesiastical order in their adherence to an individual 
gospel dealing mostly with the life to come. They have 
also been characterized by their tendency to exclusiveness.3 
Bishop John L. Nuelsen has put succinctly the relationship 
of German and American Methodism while, at the same time, 
offering suggestive insights into their more positive 
attributes. It is to be remembered that it is into the 
center of this religious and cultural exchange that Warren 
devoted a very considerable portion of his formative years: 
The historic mission of German Methodism in America 
was to represent in American Methodism and thus in 
1. Ibid., 103. 2. Ibid. 3. Ibid., xiv. 
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American Protestantism the best parts of German 
religious life, the power of intense spirituality, 
the cultivation of the inner life, in the forms of a 
sane mysticism, the value of systematic, thorough-
going religious instruction of the children, the 
steadying influence of loyalty to the revealed Word 
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of God, while German Methodism in Europe, the off-
spring of German Methodism in America, has demonstrated 
in the midst of the static, state-bound and state-
governed Churches of Europe the vitality and dynamics 
of the American ideal of a self-governing, self-
supporting Free Church the membership of which is not 
compulsory, regulated by state law but voluntary, 
constrained by the love of Jesus Christ, under com-
pulsion of experiential, evangelistic, and social passion.l 
The examination of subsequent chapters in Warren's career 
will reveal the extent to which the basic features of the 
German religious temperament left their mark upon his work. 
It is not too much to suggest, however, that Warren found 
in the German Methodist zeitgeist a powerful confirmation 
and support of those elements already his to a marked 
degree, the elements cited above as the best parts of 
German religious life. For Warren the German experience 
was one which rendered invincible a lifelong conviction 
regarding the practical and theoretical excellencies of 
the Methodist life and thought. And, more specifically, 
the German phase of Warren's experience supported his 
growing assurance of the providential quality of the 
events of his life. 
Finally, the German thinkers, Tholuck, Mulle~, Neander, 
and Hagenbach, most often cited by Methodist writers such 
1. Paul Douglass, The Story of German Methodism, (New York: 
The Methodist Book-uQncern, 1939), xiv. 
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as Warren, represented a point of view most congenial to 
the natural proclivities of the M_ethodists. These men, as 
noted earlier, were representative of Germany's "conciliatory" 
or Evangelical school of theology, and their concern was 
for a moderate adaptation to the emerging philosophical 
and theological developments. They did not wish to abandon 
the plenary authority of historical revelation nor the 
ultimately evangelical outlines of the relationship of God 
and man. This concern was shared by Warren and others of 
the more advanced of the Methodist thinkers. 
CHAPTER SIX 
WILLIAM FAIRFIELD WARREN: 
METHODIST THEOLOGIAN 
PART TWO 
1. The Mediator of Ideas 
It was only a year after the publication of his 
Systematische Theologie that Warren left Bremen to 
become professor in the Methodist General Biblical 
Institute at Concord, New Hampshire. It was not long 
before Warren and some of his associates could see 
that Warren's ambitious project in systematic theology 
was going to be sacrificed in behalf of the academic 
and administrative demands of his new position. In 
1875 the editor of the Methodist Quarterly Review remarked: 
We have been awaiting the completion of Dr. Warren's 
Theology, but his talent as a practical organizer 
will, we fear, forestall his production as a doctrinal 
systematizer.l 
And, finally, in 1886 Warren acknowledged that academic 
responsibility was the primary factor in his failure to 
complete his own systematic theology. It is significant, 
however, that Warren's concession was made in a foreword 
to the second edition of Sulzberger 1 s work, Christliche 
Glaubenslehre. Sulzberger was the successor to Warren 
and J.F. Hurst in the Methodist Mission School in Germany. 
Though Warren was not able to complete his own anticipated 
1. Daniel Whedon, editorial note appearing in the Methodist 
Quarterly Review. 
theological undertaking, he was not at all resigned to 
a total lack of theological creativity. One of the 
ways in which he maintained his own theological in-
fluence and made a helpful contribution±n the field 
was through his serving as a mediator of ideas. The 
writing of a foreword to Sulzberger 1 s work and his ex-
pression of joy in Sulzberger's completion of such a task 
is typical of Warren's continuing theological interest. 
Another example suggesting Warren's on-going 
theological activity as mediator of theological ideas, 
especially between German and American developments is 
his review article appearing in 1868 in the Methodist 
Quarterly Review and dealing with German-American 
Methodist William Nast•s work, A Commenta~ £g th~ 
Gospels of Matthew and Mark. Warren's favorable review 
may have had something to do with the work's being pub-
lished separately and introduced as a text-book on 
"Christian evidences• in the Course of Study of the 
Methodist Episcopal Church. In his review Warren takes 
the opportunity to set forth his own outline of"the chief 
loci of the Christian system." He conceives of these as 
the doctrines of Inspiration, Miracles {and evidences), 
the Holy Trinity, Providence, Angelology, Anthropology 
with special notice of the status of children under the 
new dispensation, Christology, Sin and Salvation, (including 
the ~ethodistic vie~ of repentance, faith, justification, 
regeneration, and adoption, 11 and Christian perfection), 
the Positive Institutions of Christianity (the ministry, 
the sabbath, the sacraments), and, finally, Eschatology 
(including post-millenarianism).l 
The following year (1869) Warren delivered one of 
the Ingham Lectures at Ohio Wesleyan University upon the 
first of the above-mentioned "loci". Warren's lecture, 
11 Scripture Inspiration," was one of a series given that 
year on such subjects as these: the case for personal 
causation, Huxley's atheistic views on the origin of 
life, the validity and theological relevance of Darwin's 
theories on the origin of species, and the problem bf 
alleged discrepancies in Scripture. Other lecturers in the 
series included such American Methodist leaders as R. s. 
Foster of Drew Theological Seminary and Fales Newhall of 
the Wesleyan University in Connecticut. The discussion 
of such issues as these suggests that some Methodist leaders 
were not only aware of the developments of the day in evolu-
tionary science and methodology but also were able to speak 
to the problems which these new developments raised for 
Christian theology. Warren's lecture, which shall be 
discussed in the following section, may be viewed as 
characteristic of his concern for the spread of ideas and 
for an ever-increasing intellectual maturity within American 
Methodism. 
1. W.F. Warren, "Nast's English Commentary, 11 Methodist 
Quarterly Review, L (1868), 30ff. 
19Lj 
Another instance of the way in which Warren was able 
early in his career to fulfill the role of mediator of 
ideas is his address on "American Infidelity: Its 
Factors and Phases, " given before the sixth general 
conference of the Evangelical Alliance and published in 
the History of that conference.l He had been a delegate 
to an earlier conference of the Alliance in Germany. Now 
he was able to stand before the same body not only as a 
recognized leader in his denomination but also as a 
knowing participant in the growing intellectual inter-
change between the Continent and America. He was known 
for his stress on the importance of sound critical 
philosphical understanding to any adequate theological 
method. His own intellectual abilities and his capacity 
for practical administratlon were becoming increasingly 
known. His pioneering in certain areas of education like 
that of comparative study of the world's religious phenom-
ena showed him to be a thinker and educator in advance of 
his times. Yet, as this address clearly indicates, Warren 
stood firmly within the evangelical Christian tradition as 
he reviewed the theological developments of his native land. 
The address begins with an historical review of the 
great religious awakening beginning in 1740 which he sees 
as having provided the first effective preparation for 
1. W.F. Warren, "American Infidelity: Its Factors and 
Phases," History, Essays, Orations, and Other Documents of 
the Sixth General Conference of the Evangelical Alliance-,-
(New York: Harper and Brothers; 1874)~ 249-254. 
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subsequent social and political unity. Only God, the 
Author of peace and Giver of concord, could have brought 
together such heterogeneous groups as the early American 
colonies. The middle of the eighteenth century is said 
to have been the fullness of God's time for the generating 
1J6 
of a new Christian nationality. The great but unacknowledged 
"spiritual father of a great Christian nation" was White-
field. "The fact has never been duly acknowledged by the 
historian, but a fact it is."l Warren proceeds to delineate 
the course of American religion through the Revolution with 
its resulting formation of independent national churches. 
He recites the decline of religion owing to such varying 
factors as camp life, Voltaire, and three doubting Thomases: 
Jefferson, Cooper, and Paine, who, Warren asserts, were 
born democrats and revolutionists. "Their opposition to 
the Church was largely a result of their iconoclastic natures."2 
The Age of Reason's away was broken, however, by the 
revivals of 1801 and 1803. 
Especially indicative of Warren's conservative stance 
in his judgment regarding the momentous movement within 
American religious history which gave prominence and power 
to "the latent Unitarianism and Universalism of the New 
England Churches."3 He continues: 
Though originating in a justifiable reaction against 
the dead scholastic orthodoxy of the period, with no 
thought of overturning the normative authority of the 
1. Ibid., 249. 2. Ibid., 250. 3. Ibid. 
Bible or of denying the Divine mission of Jesus Christ, 
it soon became apparent that neither the repristinated 
Arianism of Channing nor the novel theology of Ballou 
could long constitute a tenable standing place for 
bodies of men and women so intelligent and thoughtful 
as those of whom we speak.l 
A commonplace conse.rvative assessment of the times 
ends the speech. 
2. Methodist Theology in Mid-Nineteenth Century 
America 
The period of Warren's early and most specifically 
theological work coinci.ded with a period of intellectual 
and theological adjustment in American thought. Warren's 
years previous to his work with Boston University saw the 
publication of Darwin's Origin of Species, Spencer's First 
Principles, and the peak of the activity of the Tubingen 
school of Biblical criticism. In Warren's own section of 
the country the vitality of the literary and intellectual 
developments--developments with highly significant religious 
and theological associations--was so great that the period 
has been called the New England Renaissance. One of the 
crucial public issues of the period, slavery, involved the 
basic moral and ethical sensitivities of the people. It 
may be remembered that Warren who had been familiar with 
Methodism in Alabamaas well as Massachusetts, did not live 
to see his own denomination reunited after the separation 
into Northern and Southern divisions. Any adequate eval-
1. Ibid., 250-251. 
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uation of Warren's specifically theological achievement 
must be made against the background of numerous radical 
developments in social, religious, philosophic, and theological 
thought. The period was not one for the summing up of a set 
of universally accepted conclusions in these fields. Rathe; 
it was one so characterized by growth and development that 
the principle problem for the contemporary theological 
thinker was sufficiently to remain both contemporary and 
theological. 
American Methodism's theological spokesmen were in a 
position to appreciate this situation. Methodism was a 
movement, not an "established" Church. It was young and 
without either the strengths or the weaknesses of a long 
established theological tradition in American life. Though 
not unaware of its Church of England antecedents, it had 
declared its independence and was an American movement. 
It was popular. It was a re]gion of the people. It 
could not afford to be out of touch with the day-to-day 
developments in which its people were involved. It needed, 
in short, a theological position which would meet the needs 
of the day while sustaining the basic Christian convictions 
upon which it was based. 
Reviewing a number of contributions to the thological 
literature of American Methodism in the mid-nineteenth 
century, Leland H. Scott notes a common theme running 
through their prefaces. The theme is the need for summary 
statements of the fundamental Biblical doctrines in terms 
understandable to the laity and to the younger ministry of 
the Church. Citing such works as Asbury Lowrey's Positive 
Theology (1853), A. A. Jimeson 1 s Notes £g the Twenty-Five 
Articles of Religion (1853), and Comfort Silas's Exposition 
of the Articles of Religion of the Methodist Episcopal Church 
(1847), Scott observes their common desire to interpret 
Methodism to its people not only in terms of its own tradition 
but also in the broader context of Christian life and faith. 
In these and similar works Scott notes only a limited 
degree of attention to contemporary American problems 
and developments. The function of this type of writing 
within American Methodist theology was broadly informative. 
Its aim was not to produce brilliantly original and novel 
defenses or argumentations. It was simply and primarily 
to.maintain the 'traditional' Methodist positions. 1 
Apart from Wesley's own works, the determinative 
thinker for the writers in Methodist theology was Richard 
Watson. His work, Theological Institutes, gave systematic 
treatments of Wesley's and Fletcher's theological positions. 
For at least three decades following the early 1840's it 
was Watson's work which was accepted as the standard for 
American Methodist theology. Daniel Curry, a leading 
Methodist theologian, wrote in 1877~ 
1. Leland Scott, "Methodist Theology in America in the 
Nineteenth Century," Unpublished Ph.D. dissertation, 
Yale University, 1956,. 138-140. 
To no other single agency ix the continued doctrinal 
unity of Methodism so much indebted as to the ex-
tensive use of Watson's Theological Institutes. This 
great work has been the standard of Methodist theology 
for a full half century; and in respect to the substance 
of Christian doctrine, it was never more thoroughly 
acceptable than at the present time.l 
It was noted earlier that Warren's first theological 
publications reflect very clearly the Watsonian line of 
thought, and his Systematische Theologie cites Watson's 
work as a basic source for Methodist scholarship. 
As Methodism matured, however, Watson's position was 
subjected to considerable and increasing critical attack. 
Such Methodist writers as W. M. Bangs, B. F. Cocker, D. D. 
Whedon, and Gilbert Haven raised significant questions 
regarding his work. Typical of the critical examination 
given Watson was the work of the Rev. B. F. Cocker in two 
articles published in the Methodist Quarterly Review. 2 
Concerned with the metap~ics and the moral philosophy of 
Watson's Institutes, Cocker termed Watson a "sensationalist" 
in philosophy, a disciple of Locke and the empirical school, 
and especially criticized Watson's rejection of any attempt 
to construct a natural theology. In Cocker's view Watson's 
seeking to prove the necessity of oral revelation had an 
effect different from that which Watson intended. Instead 
of building up the case for revealed religion by rejecting 
the intuitions of the human mind, his arguments loosened 
1. Daniel Curry, "Introduction," Miner Raymond's Systematic 
Theology, (Cincinnati: Hitchcock and Walden, 1877), 13. 
2. B. F. Cocker, MQR, XLI'\{1862), 181-201; 46 (1864), 5-29. 
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and unsettled the foundation of all truth. He wrote: 
Yea, the very fundamental truths upon which we must 
plant our argument in demonstrating the truth of a 
revelation from God and the inquiring mind is cast 
afloat upon an open sea of doubt.l 
Such upholding of the possibility of natural theology 
within the theological conversation of mid-century .American 
Methodism represented by no means the only or even the 
prevailing point of view. John Levington's reaction to 
Cocker's position illustrates another facet of the Methodist 
theological character. In his work, Watson's Theological 
Institutes Defended, Levington held Cocker's teaching to 
be "at variance with Scripture and Matter-of-Fact." 
Levington•s aim is to prove the Bible "to be complete in 
itself, both in teaching and evidence." 
In reviewing Levington's work, editor D. D. Whedon of 
the Methodist Quarterly Review, while respecting his 
sincerity and honesty in maintaining his now somewhat 
obsolete views, complained that he was "never able to under-
stand why theologians have averred that the existence of a 
supreme deity could not be discovered by the reason of man. 11 
"It seems," he added, "an appalling concession to atheism."2 
He qualified his Wesleyan toleration for the beliefs of 
another with the admonition against Levington•s attributing 
"skepticism" to those who {like Cocker) find their religious 
1. B.F. Cocker, MQR,:X:LIV(l862), 186. 
2. D.D. Whedon, Review, MQR, XLVI(l864), 155. 
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and theological support from a view opposite to his own. 
Whedon himself gained increasing prominence in his own 
right. Scott shows how he "proved a formative influence 
in the emergence of an indigenous theological •tradition' 
within American Methodism." 1 
With regard to American Methodism's acquaintance with 
theological developments abroad, Scott cites the efforts 
of John McClintock. As the editor of the Methodist guarterly 
Review from 1848 until 1856, McClintock utilized his 
position to expand Methodism's intellectual horizons. In 
every way possible he brought before his readers the 
intellectual developments of his day. It was he, for 
example, who instituted the section in the Review devoted 
to "Literary Intelligence--Theological." This departmen-c 
dealt with critical notices of publications, journals, and 
major intellectual developments in England, France and 
Germany. Warren's superior at the Methodist Mission School 
in Germany, J. L. Jacobie, had been a regular correspondent 
for this department, and during the early 1860's Warren 
himself served as the journal's foreign theological 
correspondent. John Fletcher Hurst followed Warren in 
this position. 
Daniel Whedon reflected the concern among some American 
Methodist for greater knowledge of the contemporary scene. 
1. Leland Scott, "Methodist Theology in America in the 
Nineteenth Century, 11 (Unpublished dissertation, Yale 
University, 1956), 148. 
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By either contributing or soliciting reviews of a great 
number of Continental and American theological scholars, 
Whedon "continued the tradition of attending editorially 
to the broad stream of contemporary intellectual and 
theological developments."l He encouraged such fellow-
Methodist as Bowne, Cocker, Winchell, and Warren to deal 
with some of the most advanced phases of nineteenth-century 
thought. 
Such Continental thinkers as Tholuck, the "Conciliatory" 
theologian at Halle, and Cousin, the ~nch romanticist 
philosopher, were among the first to receive significant 
notice in the Review. Scott notes that the Methodist writers 
most often cited works which tended to confirm their own 
theological predilections. Thus it was, for example, that 
the representatives of the "Conciliatory" or Evangelical 
school of theology in Germany were most often cited. The 
Methodist found much toward which to be sympathetic in 
the "revisionist" religious philosophies emerging from 
England and Germany. With their fundamentally evangelical 
foundation and their need for responsiveness to the currents 
of the time, Methodist thinkers found the "revisionist" 
thologians facing the same type of problem that Methodism 
itself could not avoid. They could be broadly sympathetic 
also with the "transcendental" revolution against empiricism 
or sensationalism, especially as the latter was divorced 
1. Ibid., 152. 
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from a religious base. They were likel-y to be congenially 
influenc~b-y the aims and methods of such "intuitional 
realists" as Reid and Cousin. 
But Methodism was not in a position to be sympathetic 
to a considerable portion of nineteenth-century thought: 
.American Methodists tended to be quite critical of 
those efforts at a Christian rationale which char-
acterized the writings of Coleridge, Schliermacher, 
the American Transcendentalists, Bushnell, and Maurice.l 
Methodist thinkers tended to feel that the philosophical 
romanticism of the theological writings of those just 
mentioned constituted "a fundamental capitulation to an 
ever-encroaching rationalist age." In their view "the 
realities of evangelical experience could only be systained 
in a context which upheld the essential affirmations of 
historically-orthodox evangeliCalism."2 Methodism was 
not eager for intellectualism with regard to the funda-
mentals of evangelical experience. The primary leadership 
within .American Methodism at the mid-centur-y period--Banks, 
Olin, McClintock, Stevens, Whedon--"strongly repudiated 
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any •••• radical disjunction between experience and theology."3 
Whedon, for example, complained that the depreciation 
of 'creeds' and 1 theologies r is rather new in our Nethodism. n4 
His survey of the theological situation of American 
Methodism in the second half of the nineteenth century leads 
1 • Ibid • , 156. 
4. Daniel Whedon, 
LIV (1872), 667. 
2. Ibid. 3. Ibid. 
editorial note, Methodist Quarterly Review, 
Scott to assert that 
Evangelical conversion, the witness of the Spirit, 
full sanctification •• emphases so characteristic of 
norma.tive Wesleyanism, had lost something of their 
unique vitality. The growing establishment of a 
Church (sociologically, psychologically), the concern 
over the emotional excess of revivalism, and the 
growing preoccupation with doctrinal apologetic, all 
contributed to a decline in the experiential dynamic 
associated with Methodism's characteristic doctrines 
--though these doctrines remained a fundamental 
aspect of Methodist preaching and instruction.l 
If there wa_s a loss of emphasis on the experiential 
aspect of Methodist doctrine, there was a gain in emphasis 
upon the conditions of childhood's own Christian experience. 
The general trend in American Christianity was toward the 
more objective, organic process of Christian nurture, as 
contrasted to the revivalistic individualism and demand for 
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a certain type of subjective response. The Wesleyan heritage 
gave Methodist theologians a somewhat median position here, 
for theirs was a. tradition in which the emphasis upon the 
universal power of God's saving grace through Christ was 
balanced by a "realistic" appreciation of the sinful tendency 
in man and a high estimate of the importance of correct 
Christian nurture. 
The purpose of these remarks has been to suggest in 
most general terms the context of American Methodism in which 
William Fairfield Warren was to make his contribution. In 
the examination of his work which follows it will become 
1. Leland Scott, E£• cit., 93. 
apparent that he was himself keenly aware of this context. 
3. Biblical Interpretation 
In 1869 Warren traveled to Delaware, Ohio, to deliver 
a. lecture on "Scripture Inspiration" before Ohio Wesleyan 
University. This lecture reflects the maturing evan-
gelically Christian liberalism of Warren's thinking, for 
it reveals the characteristic objectivity of his approach 
to the problems of authority and methodology. The lecture 
is of great value to the student of Warren because it 
presents, however briefly, an excellent summary of Warren's 
thinking on a variety of theologically and philosophically 
significant subjects. Further, it reveals the Warren whose 
pungency of expression and aptness of phrase gained for 
him a growing reputation as a public speaker. 
The lecture begins with a presentation of four basic 
assumptions. The first is that "man is not a beast." Evi-
dently Warren believed in starting with essentials! He 
did not hesitate bluntly to reject crude views (so often 
attractive to the sophomoric mind) like that of Karl Vogt 
who taught that "the thoughts stand in the same relation 
to the brain as gall to the liver or urine to the bladder."l 
The second assumption is "that there is a personal God, who 
has created man and given him his spiritual nature."2 Along 
1. William Fairfield Warren, "Scripture Inspiration," The 
Ingham Lectures, (Cleveland: Ingham Olarke and Co., 1873), 
215. 
2. Ibid. 
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with this assumption is the corollary one that God is 
still active, able to influence man as one spirit influences 
another. To any of his hearers not knowing such a God 
Warren recommends that they make his acquaintance, but, 
unfortunately, he fails to tell precisely how that most 
significant acquaintance is to be gained. The third 
assumption is that his hearers reject the "deistic notion 
of a clock-loft divinity." "I assume that, as air inspires 
all trees, so God all souls." 1 Further, "The Divine and 
human spirits not only can, but do, communicate to and 
with each other."2 Warren suggests that if anyone cares 
not to concede him this, let him turn to Theodore Parker, 
for even Parker teaches this much. The fourth and final 
basic assumption is that "the Christian Church is not the 
fabric of a dream, nor a paper plan found only in books, 
but m historical institution. "3 A highly practical 
attitude manifests itself here: 
I shall not try to prove that Jesus Christ was neither 
a knave nor a fool; neither myth-made nor a myth-maker. 
I shallassume it as tolerably well settled that Abraham 
was the father of the Israelitish nation that there was 
a servitude in Egypt, a law-giving at Sinai; a theocracy 
in Palestine; a crucifixion in Jerusalem. The ~ingdom 4 of God among men has stood long enough to be recognized. 
Warren's assumptions are, in summary, a spiritual 
psychology, a speculative theism, and a personal relation-
ship between God and man which was historically media.ted 
1. Ibid., 215. 
3. Ibid., 217. 
2. Ibid. 
4. Ibid. 
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by Jesus Christ. They provide an approach to the additional 
assumption, about which Warren's lecture revolves, that the 
"ancient prophets and apostles received immediate communi-
cation from God."l With this assumption which appears to 
prejudge the issues under consideration, Warren proceeds 
to a penetrating examination of the nature and effects 
of any discoverable work of the Holy Spirit in the com-
position of the Scriptures. It is in this examination 
that Warren comes to grips with specific problems of 
Biblical interpretation which were vexing his own era and 
and which still remain hardy perennials. 
The first problem concerns the popular impression 
that the actual writing of the inspired authors of 
Scripture was the result of Divine inspiration. 
Nothing is so perilous to the ascendancy of Christian 
ideas and beliefs, in a community like ours, as an 
over-anxious, disingenuous, special-pleading spirit 
in the professed expounders and defenders of the 
faith. Nothing ever came so near swamping my own 
faith in the divine origin of Christianity as the 
discovery of this pitiful pettifoggery on the 
part of some of the accredited apologists of the 
system.2 
With spirit Warren rejects defenses of Christianity which 
insist that the Scripture authors claim their own inspir-
ation. "I can not reply indignantly enough, 'They claim 
no such thing. 1 "3 One may imagine one of Warren's listeners 
being favorably impressed with his assertion that "Nothing 
1. Ibid., 217. 
3. Ibid., 220. 
2. Ibid., 219. 
is so safe as truth, nothing so persuasive as honesty."l 
But perhaps the same listener may have sought Warren's 
explanation of the many apparent claims to inspiration to 
be found in even the most cursory examination of the Bible. 
There is a failure at this point to provide adequate support 
for a position no more surely granted for its being vigor-
ously held. 
A second refutation Warren makes is against the idea 
that a Divine influence is necessary in order to make the 
Bible authoritative. He condemns the procedure of arguing 
a matter of fact from an alledged! priori necessity. "It 
seems to me that the Gospel would have been worthy of all 
acceptation, even if it had never been committed to writing 
at a11."2 He suggests that the Israelites were bound to 
believe Moses or Isaiah regardless of the presence or 
absence of proof of divine inspiration. Here, again, there 
seems to be a noticeable lack of illustration of this 
important point. One can only wonder whether his hearers 
were able to perceive Warren's thought here. It is a high 
tribute that Warren is paying to the power of the truth 
in this conception. Perhaps, however, he is guilty of 
paying too high a tribute to his hearers. The difficulty 
noted here is somewhat alleviated by subsequent passages 
of elaboration in which he shows how the position he is 
1. Ibid., 220. 2. Ibid., 221. 
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refuting are based on circular arguments. They say, in 
effect, "All Scripture must be Divinely inspired, for 
such and such Divinely inspired passage says so."l Here 
is the gist of Warren's own view: 
While I most heartily and unwaveringly believe in 
the inspiration of the sacred writers, I am of the 
opinion that my faith, and the universal faith of 
the Church, on this point, is purely inferential.2 
(Italics his) 
The inferential evidence of inspiration is, in Warren's 
view, the very fiber of the Scriptures rather than being 
an explicit profession. After all, "Mere professions are 
cheap in all religions, and in our day even authority goes 
for little."3 Among the reasons given for his holding to 
this view of the implicit and inferential inspiration of the 
Scriptures Warren cites first the grand analogies of 
Christian experience of the Spirit. The true Christian (who 
sounds very much like a Wesleyan Methodist) has numerous 
and vivid experiences of the Holy Spirit who is nearer to 
him than his own flesh and blood. There is a fine ring 
of authenticity as Warren describes the nature of the 
Christian life. The Christian is characterized: 
When called upon to witness to the truth before the 
ungodly, he asks for Divine assistance, and is con-
scious of receiving it. In interceding for others, 
he asks to be taught how to pray, and believes that 
he is thus taught. If a preacher of the Word, he 
never prepares or preaches a sermon without askin.g~ 
and, as he firmly believes, receiving, Divine aid ... 
With such views and convictions, Warren instinctively 
1. Ibid., 222. 2. Ibid. 3. Ibid. 4. Ibid. 
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assumes that the sacred writers, walking more closely with 
God, called to higher responsibilities, and entrusted with 
higher work, must have enjoyed in an exceptional degree 
the aids and influences of the Spirit. The argument is 
a fortiori. Here Warren is helpfully explicit and con-
vincing: 
If I daily receive such Divine strength and aid and 
direction in the discharge of my comparatively in-
significant duties, how much more must the holy 
prophets and apostles have had the higher aid they 
needed in every thing pertaining to the revelation 
of God's will, and the government of his Church!l 
The force of the presumption involved in this line of 
reasoning regarding Scriptural inspiration Warren finds 
to be immense. 
Its practical influence, in maintaining the faith of 
the Church in the extraordinary inspiration of the 
sacred writers, is, in my opinion immeasurably greater 
than that of all the argumentative treatises ever 
written upon the point from the beginning until now.2 
Another facet of the foundation upon which the Church's 
faith in the inspiration of Scripture rests upon its con-
viction regarding the inspiration of the prophets and 
apostles in their oral teaching. It is easy to infer the 
same inspiration for their written material. It would be 
highly peculiar to imagine the Holy Spirit's abandoning 
the channels of His expression just as pen touched paper. 
A third factor worthy of note is the great respect 
1. W.F. 'Warren, "Scripture Inspiration," The Ingham Lectures, 
(Cleveland: Clarke, Ingham, and Co., 1873r;-223. 
2. ~., 222-223. 
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and "peculiar deference" which Christ and his apostles 
"everywhere and always" paid to the Old Testament Scriptures. 
The Church, Warren concludes, will always believe in the 
Divine inspiration of her Scriptures as factual so long 
as she retains the Christian life and its experiences of 
the Spirit, her faith in the "official charismata of the 
prophets and apostles," and, finally, her faith in the 
histories which provide the accounts of Christ's regard 
for the Old Testament. 
Turning to the nature of Scriptural inspiration 
Warren casts a blanket condemnation of all 11mechanical" 
theories (such as the dictational or exact view) which 
rest upon a notion of the Divine and the human as mutually 
exclusive. "No more radically anti-Christian notion ever 
found entrance into the Christian Church11 than the idea 
of "God's agency and man's agency as similar, in their 
relationship, to two antagonistic mechanical forces."l 
In contrast, Warren defends the idea that "the greater the 
Divine agency the greater the human, and the less the Divine 
the less the human."2 The core of Warren's position is 
contained in this statement: "Inspiration, like every other 
face, conditioned upon the co-efficiency of God and man, is 
a product, not on contra, but of .£2E-spiring forces. "3 From 
this view it follows necessarily that "the most thoroughly 
1. Ibid., 234. 
3. Ibid., 236. 
2. Ibid. 
inspired man is the most thoroughly self-active." 1 This 
view, further, is compatible with the concepts of imago dei 
and of the 11 natural" man as dead. The proper relation 
between man and God, between Divine and human agency, is 
not one of mutual exclusion, but one of mutual interaction. 
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Warren regarded his position as one having consequences 
of the most extremely important sort for Biblical study: 
You see at a glance how instantaneously and completel-y 
this thought revolutionizes the traditional conceptions 
of Bible inspiration. According to all those theories 
from highest verbalistic to lowest supervisional, the 
trance-mediumship of the prophet was regarded a.s the 
highest form of inspiration. Here the human activity 
was least; ergo, so it was assumed, the Divine must be 
at its highest pitch. Instead of being the highest 
form of inspiration, it is in reality the lowest.2 
He distinguishes between inspiration (Divine preparing of 
the soul for communication) and revelation (Divine act of 
presenting such communication to inspired soul). 'I'hough 
the precise psychological characteristics of the inspired 
state are not fully delineated, there is said to be a full 
retention of rational consciousness and freedom. As a 
matter of fact, in the state of inspiration the prophets 
were "more truly, widely, conscious and free, than those 
to whom they spoke. The range of their lifted powers was 
broader, freer, than without Divine inspiration."3 Inspir-
ation, in short, quickens rather than stupefies, energizes 
rather than represses, ignites rather tha.n smothers. 
1. Ibid. , 238. 2.Ibid., 237. 3. Ibid., 239-240. 
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The effect of Scripture inspiration was not to secure 
to the Church any new truth, since no doctrine was revealed 
during the actual writing. Nor was the effect to give man 
an exclusively Divine expression of sacred history or of 
revealed doctrine and duty. Inspiration is to be viewed as 
theanthropic in the strictest sense: 
The words of Holy Writ ••• are neither Divine nor human, 
in the disjunctive sense; but, conjunctively, both, at 
one and the same time. They constitute neither a Divine 
expression, nor a human expression of the truth; but an 1 
expression at once perfectly Divine and perfectly human. 
The inspiration of the writers of the Scripture did have 
the effect of securing to the Church "a rule of faith and 
practice" exactly equal in authority to the inspired 
prophets' oral teachings and commands. Warren sees God's 
purpose at work through "the imperfect forms and processes 
of historic evolution" of His kingdom; therefore, it was 
necessary "that there should exist somewhere in the Church 
a standard by which all teachings and practices could be test-
ed."2 The oral instructions of the apostles sufficed while 
they lived; since their departure the standard "exists in the 
writings in which God caused them to sum up those teachings."3 
4. Methodological Adaptability 
The period of Warren's great influence in the life of 
American Methodism coincided with what A. M. Schlesinger 
has called "a critical period in American religio~'4 
1. Ibid., 238. 2. Ibid. 3. Ibid. 
4. A. M. Schlesinger, "A Critical Period in American Religion," 
Proceedings of the Massachusetts Historical Society, LXIV 
( 1932), 523-548-. -
Indicative of the methodological adaptability which 
Warren was able to demonstrate at a time when such adapt-
ability was especially needed is his treatment of the 
"revolution" in the study and criticism of the Bible. 
In an article appearing in the Methodist Quarterly 
Review in 1899 Warren presents his mature conclusions 
on "Current BibliCal Discussions--the Proper .Attitude 
of Theological Faculties with Respect to Them." 1 
There were severa.l options open to Warren. He 
might have chosen to side with the rationalistic critics 
of the Tubingen School. He might have chosen to hold up 
any decision until results of the various elaborately 
detailed analyses of texts were made certain. He might 
have chosen to champion a chosen set of "fundamentals" 
of the faith and to close his mind to any of the devel-
opments in the scholarly world. Perhaps any of these 
alternatives would have been easier than the approach 
which he advocated. Again the words, "relevancy" and 
"loyalty," provide keys to an understanding of Warren's 
position--and the position which he presented to American 
Methodism as the most consistent with its heritage and 
destiny. 
Warren makes quite expliCit where his sympathies 
lie. Personally he finds himself closer to the "orthodox" 
l.W .F. Warren, "Current Biblical Discussions--the Proper 
Attitude of Theological Faculties with Respect to 'I'hem," 
Methodist suarterlY Review, LXXXI (1899), 379f. 
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bibliCal schola.rs rather than to those of the Tubingen 
school or to those who were responsible for "the minute 
critical dissections presented in the Polychrome Bible."l 
But he is far from advocating that the faculties of the 
Methodist theological institutions should avoid "con-
taminating" their minds or the minds of their students 
with critical discussions and results which do not support 
the orthodox viewpoints. His counsel is for a forthright 
and fearless examination of even the most radical of 
cri ti ca.l theories. He asks: 
Cause it to be understood that no student in any 
theological school of the Methodist Episcopal Church 
can henceforth receive instruction as to any curr-
ently debated question relating to the authorship or 
historical order of the Old Testament books, and 
what would be the effect? What impression would 
it make upon the best young men now looking toward 
the work of a Christian minister in our Church? 
What would the young Matthew Simpsons, and John 
McClintocks, and D.D. Whedons, and Daniel Currys, 
and Gilbert Havens think of such schools? Who 
could blame them if, with the indignation of con-
tempt, they turned aside from such falsely styled 
schools of biblical learning and sought out other 
and braver teachers, who at least seemed not to be 
afraid of scholarly research and who seemed to have 
knowledge of their times to know what Israel ought 
to do?2 
Throughout Warren's published writings there runs the 
constant theme that the greatest service to the God 
who is to be worshiped "in truth" is a fearless facing 
of all possibilities of approaching greater insight. No 
where does one find Warren looking back with nostalgia 
1. Ibid. 2. Ibid. 
216 
to a better time gone by. His concern in this discussion 
of attitudes toward developments in Biblical studies is 
directed "in behalf of the Spirit of truth who, far from 
closing the gate to any knowledge, is evermore striving 
to lead us into all truth."l 
With his unyielding foundation of conviction regarding 
the uniqueness of the Christian religion's insights into 
Truth combined with an eager openness to new forms of 
investigation and expression Warren was well equipped by 
temperament and by training to deal effectively with 
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the religious issues of his day. As with American Protestant-
ism in general, Methodism had to come to terms with radical 
developments not only in Biblical studies but also in such 
areas as anthropology and cosmology. Typical of the issues 
facing Methodism were those dealing with the relationships 
between evolutionary science and theistic adaptation, with 
the problem of maintaining intellectual relevancy simul-
taneously with evangelical integrity, and with more 
narrowly denominational issues such as ascertaining the 
proper manner of dealing with doctrinal standards for its 
ministry. Warren was in a position to be able to speak to 
such problems with insight and sympathy. 
He possessed the ability to hold fast to what he 
considered a vital core of Christian belief while accepting 
varying interpretations of elements less vital. Indicative 
1. Ibid. 
of this is the comment he had published in Zion's Herald 
in 1897: 
To me the 'gladest thought of all the Christmas-
tide' is this: that however we may conceive of 
the origin and historic progress, and the 
possible depths of 
The Fall of Man, 
the origin and the historic progress, and the 
possible heights of 
The Rise of Man 
were divinely brought to light and made forever 
secure by the immaculate conception and sinless 
birth (italics mine) of the Christ Child--Son of 
God and Son of Man. Let the redeemed world in 
realms visible and unvisible hail the day with 
hallelujahs.l 
He does not make expliCit any criterion by which he 
determines what is to be open to varying interpretation 
and what is to be held firm as fundamental to true 
Christian faith. It would appear here that he was 
willing to accept the results of historical and 
scientific studies as their results bore upon elements 
of the Christian faith but that he retained a basic 
allegiance to the doctrinal positions traditionally 
cherished by conservative Christians. 
There is no indication that Warren would have been 
so willing to accept or, at least, to make somewhat whim-
sical public statements of his willingness to accept 
changes regarding his conception of the sinless birth 
and immaculate conception of the Christ Child. This he 
was willing to do with regard to other issues involved in 
1. W.F. Warren, untitled note, Zion's Herald, LXXV (December, 
1897), 818. 
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the Christian perspective. In 1890 Warren published 
an elaborate "Credo" in response to a question regarding 
the possibility of his being a rationalist in religion. 
In the course of his reply, which gives further evidence 
of his conservative core and willingness to adapt on 
the less important issues, Warren remarks: 
I believe, and believe with growing firmness, that 
Moses was the compiler of the Pentateuch in its ori-
ginal form; but if in the next world he shall assure 
me that he was not, I shall be very little troubled 
by the information.l 
A similar statement appears in one of the articles 
which Warren wrote on "The Delitzsch Commotion." A 
German professor had written a book with the intriguing 
title, Babel und Bibel, which had caused a considerable 
stir among the Christian theological circles not unlike 
that caused in more recent times by the discovery of the 
Dead Sea Scrolls. Warren writes: 
If future excavations should reveal the fact that 
a thousand years before Moses the Babylonians were 
in possession of every one of the ten commandments, 
it would only be a new and delightful proof of the 
doctrine of St. Peter that God has had 'His Holy 
prophets since the world began.2 
That discovery of parallelisms between Hebrew and Baby-
lonian ideas should lead to a theological panic Warren 
finds "too absurd to be even am.using."3 In another 
article dealing with the same subject Warren emphasizes 
l.W.F. Warren, "Am I a Rationalist?" \{estern Christian 
Advocate, (August 20, 1890). 
2. W.F. Warren, "The Delitzsch Commotion," Zion's Herald, 
LXXXI (March, 1903), 265. 3. Ibid. 
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the perils of "rigor and vigor" logic, excessive special-
ization, and dogmatism. 1 Warren's concern is in keeping 
with Wesleyan tradition of catholicity of spirit with 
regard to the details of orthodoxy. 
The very question as to whether Warren was or con-
sidered himself a rationalist reflects the nature of the 
stresses within American Methodism during the closing 
decades of the nineteenth century. Leland Scott notes 
two methodological tendencies within the denomination: 
the dynamic adaptation "to the tested advances and inJ.. 
novations of a constantly-expanding~tellectual context," 
and the conservative "insisting that Methodism's primary 
responsibility was that of conserving the bulwarks of 
evangelical orthodoxy in a threatening, rationalistic 
age."2 As Scott says, 
The fundamental task of theology, and the responsibility 
of Methodism's theologians in such a transitional hour, 
were 0\liri.-e.s which preoccupied some of American Method-
ism's ~eading minds toward the close of the century.3 
Warren's preparing a thirty-point "Credo" for publication 
in response to a question of his degree of rationalism 
supports Scott's view. 
5. Credo 
Though Warren's reply is of extraordinary interest 
as a summary statement of the nature of his methodological 
l.W.F. Warren, "Professor Delitzsch and His Dilemma," 
Zion's Herald, LXXXI (July, 1903), 923. 
2.Leland Scott, "Methodist Theology in America in the 
Nineteenth Century," (Unpublished Ph.D. Dissertation, Yale 
University, 1956), 197. 3. Ibid. 
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and general orientation within the existing framework of 
his denomination's approaches to Christian truth, his 
conclusion is far from specific. He is to be called 
a rationalist or not depending upon the meaning of the 
term. He is not content with easy labels nor will he 
accept them for himself: 
I believe it to be unreasonable for me to call a 
fellow-Christian a rationalist, when, in my opinion, 
the only trouble with him is that he is not rational 
enough to see the force of the evidence on which I 
believe •••• I believe it to be unreasonable for me 
to call a fellow-Christian a rationalist simply be-
cause, to the best of his ability, he is using his 
reason to vindicate the divine authority of the 
Holy Scriptures, and to give the exact facts as to 
their origin.l 
The first sta-cement of the "Credo" sets the conservative 
foundation in place: "Well, first of all, I believe the 
Apostles' Creed, the Nicene Creed, the Articles of the 
Methodist Episcopal Church, and whatever else is clearly 
involved in the faith of an evangelical Christian."2 
It is, of course, in the interpretation to be given 
the last section of this statement that Warren demon-
strates the distinctive and the less widely acceptable 
elements of his own liberal and philosophical Christian 
theology. The "Credo" presents the faith of a scholar. 
It is at once a ?hampionship of man's reason and its 
divine origin. It is an attempt at a comprehensiveness 
1. W.F. Warren, "Am I a Rationalist?" Western Christian 
Advocate, (August 20, 1890). 
2. Ibid. 
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in religion in which both faith and reason are seen as 
mutually complementary. It indicates the nature of 
Warren's response to the challenge which was as much 
his denomination's as it was hiB own: the challenge 
to a comprehensive Christian world-view which was at 
once loyal to the fundamentals of its heritage and 
relevant to the issues of the day. 
The first statements of the "Credo" develop the 
implications of the doctrine that it is in God that 
one lives and moves and has his being. Asserting that 
the divine environment (the realm of the "spiritual") 
has had a greater influence upon his development than 
the physical, Warren nevertheless insists that both the 
divine and the physical have the same source. The 
physical environment itself "is but a system of divinely 
created and divinely upheld instrumentalities in and 
through which God has mediately operated to make me what 
I am."l As the first dawnings of the moral consciousness 
were under the quickening influences "of that Spirit 
whose office i.t is to convince the world of sin, of 
righteousness, and of a judgment to come,"2 so the 
first dawnings of reason "were under the illumination 
of that true light that lighteth every man that cometh 
into the world."3 The normal use of reason is as much 
a duty as the normal use of conscience, and the normal 
1. Ibid. 2. Ibid. 3. Ibid. 
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use of reason is only that which proceeds from a sincere 
desire and aim to glorify God. It is man's reasonable 
duty to acquire and teach truth and to remove error. 
When truth is thus devoted, God will assist in the 
discovery of truth otherwise unattainable. It is the 
"good pleasure of God" that man should make common 
progress in the knowledge of truth. 
In view of the doctrines of progressive revelation 
and human perfectability which Warren defends, it may 
be wondered how he relates them to the more traditional 
and fundamental doctrines associated which a "high" 
Christology which he also defends. God's manward rev-
elation of truth is said to have begun with the first 
man and to continue uninterruptedly to the last. And 
yet Warren also affirms his belief that "in the thean-
thropic person of Christ this divine revelation reached 
a perfection the highest and completest conceivable in 
any individual personal form."l One might wonder what 
goal it is toward which humanity is moving in its pro-
gressive and continuous growth toward truth if it is 
true that in Christ the highest degree of perfection 
possible has been realized. Is the progressive revelation 
really more accurately described as a retrogression to 
the historical figure of Jesus Christ? No, for the 
1. W.F. Warren, "Am I a Rationalist?" Western Christian 
Advocate, (August 20, 1890). 
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"ultimately perfected and glorified 'Body of Christ,' 
together with its ever-living Head, will present a 
consummation of divine revelation superior even to that 
initially effected by the Inca.rnation. ul Those 
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who have experienced the indwelling of the Spirit constitute 
a living unity of redeemed men who are "preeminentl:~ the 
instrument, organ, and embodiment of divine revelation in 
the world of men, if not also in the worlds of the angels."2 
The providential aspect of men's careers, which has 
been noted as a characteristic emphasis in Warren's in-
terpretation of his own career, is the subject of several 
articles in Warren's "Credo." Because of the inexperience 
and ignorance of all new-born children of God and beca.use 
of the perpetual state of flux among human generations, 
"God has ever called, and will to the end continue to 
call, particular persons to be teachers and guides and 
ensamples to his flock."3 God has called individuals 
to priestly, prophetic, and apostolic functions, among 
whose functions has been the giving of authoritative 
interpretation, adapted for teaching and edification, 
of the historic and current revelation of God in and 
through his unfolding kingdom. To his kingdom as a 
whole God has given sufficient illumination for the 
recognition of true interpretations and those of 
imposters. He continues: 
1. Ibid. 2. Ibid. 3. Ibid. 
I believe that if no word of the New Testament 
had ever been written, the faithful saying that 
Christ Jesus came into the world to save sinners 
would have been just as true as it is now, and, 
being true, would have been just a.s worthy of all 
acceptation.l 
The remainder of the "Credo" is devoted to a pre-
sentation of the unreasonableness of ascribing rational-
ism to any person without accurate definitions being 
given of the terms used. He seeks clarity in discussion, 
and avoids accepting or rejecting the label of "ration-
alist" because of the lack of precision in the use of 
the term. As an indication of the methodological adapt-
ability so characteristic of Warren's theological con-
tribution to American Methodism toward the turn of the 
century the "Credo" may be taken as typical. Warren's 
response to the challenges of extremists in the areas of 
faith or of reason is a response of "both-and." Both the 
most strict adherent of orthodoxy and the most enlightened 
of progressives could find much to approve in Warren's 
stance, but neither would gain the assurance that Warren 
had accepted one point of view to the rejection of the 
other. Faith and knowledge are complementary; neither 
can stand alone, each requires the other. Extremists 
or radicals could find little comfort in Warren's view. 
The significance of such a position is heightened 
inmea.surably by the fact of Warren 1 s position of prom-
inence and undeniable influence within his denomination. 
1. Ibid. 
225 
"Admittedly the greatest service rendered b'y Dr. Warren 
to his Church was through the agency of the Theological 
School. 11 1 And it was precisely in the day-to-day con-
tacts with students that Warren could exercise the most 
enduring sort of influence over the thinking of students 
who were then in the process of forming the convictions 
which they carried to positions of leadership throughout 
the whole of Methodism. 
Marcus Buell recorded the fact that Warren's in-
fluence was felt by men whose names were destined to 
become publj_C and household words, men such as the 
prominent bishops Hamilton, Oldham, McDowell, Hughes, 
McConnell, Thirkield, Bashford, Birney, Burns, and 
Fisher, as well as by a great number of presidents and 
professors in colleges, editors, secretaries, and district 
superintendents. He added: 
Not less notable than these were thousands of 
preachers and home and foreign missionaries who 
bore the distinctive image and superscription 
of their great founder in that type of teaching 
which was delivered to them, namely, a character-
istic union of liberal theological learning and 
evangelistic zeal such as was seen a few years 
ago when, in response to a questionnaire, two 
hundred of them reported for the preceding 
eighteen months an aggregate of 12,399 conversions. 2 
It is a clue to the nature of the "liberal theology" 
1. Francis J. McConell, "William Fairfield Warren, Church-
man," in William Fairfield vfarren, ed. ~ Daniel L. Marsh, 
(Boston: Boston University Press, 1930;, 32. 
2. Marcus Buell, "A Teacher Come from God," ~Iethodist 
Review, (March, 1924), 202. 
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which Warren promulgated that a commentator following 
in the same tradition might cite proudly the statistics 
regarding the number of conversions achieved within a 
certain period by studen~instructed in such theology. 
Liberal the theology may have been, but lacking in a 
fundamental evangelical zeal it was not. 
Francis J. McConnell cited Warren's methodological 
adaptability and forthright facing of controversial 
issues as one of his most significant contributions 
combining a zealous regard for the fundamentals of 
evangelical Christianity with an openness to new truth. 
It may be observed that such a contribution was a 
need of the time. As it met a need, it has historical 
significance. But it is also true that such a need is 
a perennial one in theological thought. To the extent 
that Warren's theological position successfully met 
the challenges of his day it was a universal and time-
less significance. There is nothing to be found either 
in Warren's own writings or in the published comments 
upon his achievement to suggest that his theological 
approach failed in its task. 
6. Warren's Theology and the Church 
No adequate evaluation of Warren and his work is 
possible without reference to the sustained and widely 
varied contribution he made to the active life of his 
denomination. Something of his significance for the 
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theology and the intellectual foundation of his Church 
has been noted, but Warren's influence was not confined 
to the theoretical and the academic. 1'hough it is un-
mistakably clear that Warren was exceptionally gifted 
in aptitude for the traditionally academic pursuits, 
an examination of his churchmanship shows an equally 
exceptional aptitude for dealing with the mundane 
problems arising in the on-going life of the Church. 
Warren was able successfully to relate his academic and 
his ecclesiastical concerns. Nowhere are the twin 
motifs of his life and work, the motifs of loyalty and 
relevancy, more clearly exemplified than in his church-
manship. 
A. View of the Church 
In Warren's view the true Church has three main 
functions: {i) to present Christian truth so as to lead 
to conversion from sin to righteousness, {ii) to preach 
the doctrine of "perfection" (perfectibility of the human 
motive), and (iii) to provide the influence of Christian 
nurture. Francis J. McConnell felt that consideration 
of these three functions provided the "only true approach 
to Dr. Warren's conception of a Church."l The whole duty 
of the Church is to develop the spiritual interest of the 
members. All else in Church life is instrumental. The 
1. Francis J. McConnell, "William Fairfield Warren, Church-
man," William Feirfield Warren, ed., Daniel L. Marsh, 
(Boston: Boston University Press, 1930), 25. 
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organization of the Church, as important as it is, is only 
an instrument. Warren insisted that the persons for whom 
the Church works are the only ends; they are ends-in-them-
selves. "Dr. Warren's chief emphasis was on the Church, 
organizationally, as a vast educational instrument for 
spiritual training, the worthiness of the instrument to 
be judged by its success in producing spiritual results."l 
It was natural that one of such organizing ability as 
Warren should have spent considerable effort toward making 
the Church organization more efficient. 
As the organization of the Church is to be seen as 
instrumental toward the achievement of the Church's real 
goal of personal spiritual development, so, too, are the 
doctrines of the Church to be viewed as instrumental. 
McConnell relates of Warren's delight, while lecturing upon 
the Church, in drawing out the implications of the doc-
trinal arguments. "But," adds McConnell, "he made logic 
of secondary importance in the development of the beliefs 
of the Church."2 He cites Warren's thesis regarding the 
various theories of the atonement's reflecting the changing 
views of life and the world through which the Church has 
passed. As one would expect, Warren "did not in any sense 
regard the doctrines of the Church as an immutable, un-
changeable body of truth."3 Warren considered Arthur J. 
1. Ibid. 2. Ibid., 26. 3. Ibid. 
Balfour's work, The Foundations of Belief, which stressed 
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the volitional aspect of belief and maintained that 
humanity's most important conceptions have a basis in 
life rather than logic, a genuinely significant contri-
bution to religious thinking. 1 "Dr. Warren conceived 
of the Church as an organic body responding to its thought-
environment and in turn working upon that environment."2 
This view of the reciprocity of influences holds true, 
as will be seen, in Warren's account of the development 
of the individual Christian consciousness as well as in 
the larger developments of religions themselves. 
So frequently and for so long a period did Warren 
engage in the life and work of the Church, and upon such 
a variety of issues did he register his convictions that 
it is necessary here to classify his contributions rather 
arbitrarily as they related to the organization, the message, 
and the mission of the Church. The issues upon which he 
made his positions known through publication include the 
following: the Discipline, reunification, the episcopacy, 
the ~rch constitution, the conference system, the position 
of women in the Church, the mission of the Church to im-
migrants, to industry and to the social order, the Church 
and ecumenicity, the Church and education, ministerial 
orders, the Church and intellectual developments, local 
problems and developments of specific congregations, and 
1. Ibid. 2. Ibid. 
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persons of great fame or none whose work was significant to 
the general life of the Church. 
B. The Organization of the Church 
Indicative of Warren's organizational interest 
in the Methodist Church is the work which he had pub-
lished in 1894 entitled Constitutional Law Questions Now 
Pending in the Methodist Episcopal Church. Warren parti-
cipated in the general conferences of his church on six 
occasions, and "In this great body he was always abreast 
of the advance guard on every question before the church."l 
The data presented in the work on constitutional law has 
significance today only for the church historian, but it 
does reflect the degree of Warren's organizational in-
terests. The book which runs to some two hundred and 
forty-four pages provides a detailed analysis of the 
status of the law and the governing agencies of the de-
nomination, and suggests ways in which weaknesses and 
ill-defined relationships might be most sensibly treated. 
Warren's brother, Henry White Warren, with whom he shared 
the closest intimacy, was himself a bishop in the Methodist 
Episcopal Church. Warren's insight into the nature of 
the organizational problems was undoubtedly deepened by 
this very personal relationship. 2 
1. Article, The Boston Herald, March 14, 1923. 
2. W.F. Warren, Constitutional Law uestions Now Pending 
in the Methodist Episcopal ChurCh; Cincinnati: Cranston 
and-curtis, 1894). 
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Perhaps this personal relationship had something to 
do with Warren's marked concern for the problems of the 
episcopal form of church government. Warren had known 
the famous Bishop Simpson and had accompanied him upon 
some of his travels in Europe and in the Holy Land. He 
knew several of the bishops intimately. And he had had 
the opportunity to learn of the episcopal system as a 
young pastor himself. Over a period of years as his ex-
perience with the various bishops developed, Warren 
published a number of suggestions for ivha.t he considered 
to be improvements in the system. Particularly offensive 
to him was the way the bishops utilized the unit rule in 
the Mitchell case to make a majority vote appear to be 
a unanimous vote. He opposed the seniority practices 
followed by the bishops in his day. He upheld the right 
of the pastors to speak their minds regarding the bishops 
without the bishops having to listen themselves. As 
McConnell observed: 
Dr. Warren believed in episcopacy not at all as 
something sacred in itself, but as an instrument 
which could be made effective for the carrying on 
of Church work. He was fertile in suggestions 
as to improving the unity of the Board as a whole, 
on the one hand, and as to limiting bishops more 
closely to particular tasks on the other.l 
Typical of his manner of dealing with episcopal issues 
1. Francis j. McConnell, "William Fairfield Warren, Church-
man," William Fairfield Warren, ed., Daniel L. Marsh, 
(Boston: Boston University Press, 1930), 29. 
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squarely and vigorously is Warren's article entitled "An 
'Epis copistical" Editorial" in Zion's Herald. 'l'his consists 
of an attack and a rebuttal regarding the degree of the 
authority of the bishops. Warren champions the separation 
of the authority of the bishops with reference to Metho-
dist schools.l 
Warren did not confine his organizational concern 
to the higher levels of episcopal problems but dealt 
quite specifically on a number of situations on the local 
level with which he was most familiar. In an article 
entitled "Good News from Our Boston Churches," for example, 
Warren presented a detailed analysis of Boston Methodism 
over a twenty-five year period. Considerable attention 
is given to the Boston Methodist Social Union. 2 
His criticism was not always of the mildest sort 
by any means. In another article entitled "The Needed 
Correlation of our Methodist Episcopal Forces," delivered 
before an annual meeting of the New England Methodist 
Historical Society, Warren compared the trustees of 
some of the local Methodist Episcopal Churches to the 
trustees of a club house--so restricted were the views 
held by church officers. It was in this article that 
Warren turned his attention to a subject which in his 
1. W.F. Warren, "An 'Episcopistical' .Editorial," Zion's 
Herald, LXXXVII (~anuary 13, 1909), 2. 
2. W.F. Warren, "Good News from Our Boston Churches," 
Zion's Herald, LXXXVII (May 12, 1909), 578. 
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later years occupied him very considerably, the matter 
of effective evangelization for the constantly increasing 
number of immigrants to New ~ngland. Stressing Methodism's 
loss of its original organic unity and the need for 
reaching outside its rather narrow confines, he urged 
the pastors to begin a program of visitation evangelism: 
I will ask all of you who have even one such visit to 
your credit in the books of heaven to rise and stand 
just a momen~. Lord, what a spectacle!--let me turn 
to our laymen.l 
In Zion's Herald Warren published article after 
article upon the subject of the response of the Methodist 
Episcopal Church to the challenges represented by the 
tides of immigrants which were pushing their way· to New 
England. In 1906 alone three articles appeared with 
these suggestive titles, "All Hail, Festive Polyphonic 
Family," "The Streams Which are to make Glad our City of 
God," and "New Ways of Winning our Inwandering Reinforce-
ments." . Warren's view was that the immigrants are God's 
providential method for enrichening the Christian Church. 
"Thank God for the immigrant ships, from the Mayflower 
down. They have enriched New ~ngland beyond all compu-
tation. "2 He ifould have the Methodist give thanks and 
praise for the new challenges. "Good Morning, New England 
1. w. F. Warren, "The Needed Correlation of Our Methodist 
Episcopal Forces," Zion's Herald, LXXXI, (January 30, 1907), 
141. 
2. W.F. Warren, "All Hail, Festive Polyphonic Family!" 
Zion's Herald, LXXXIV (June 6, 1906), 713. 
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Methodists! Morning, I say, not evening."l His 
compassion for the immigrants is unfeigned: "O brother, 
look not with coldness on any stranger in your street."2 
One of his practical ideas involved having each Methodist 
pastor offer to baptize each new foreign immigrant child 
and then to find for him an English-speaking sponsor. 
Again and again Warren warmed to his attack on the com-
placency and smugness which he found among his fellow 
Methodists. Often, as a matter of fact, his character-
izations of the immigrants and their virtues are some-
what idealistic. 
His concern for the evangelization of the new 
citizens involved not only Warren's missionary zeal but 
also his concept of the Church. Castigating those whose 
places of worship appear dedicated not so much to God as 
"exclusively to a certain restricted group of native 
American families and their friends," Warren observes: 
It ought not to be necessary to say that such ad-
ministration is unpatriotic, un-Methodistic, un-
Christian. In our present multi-lingual New England 
communities, a genuine Methodism should long to 
see, in every Methodist temple, as many successive 
rela-ys of worshipers as there are hours in the holy 
day.5 
Holding to the instrumental view of all ecclesiastical 
organizational schemes, Warren suggests a number of 
1. Ibid. 2. Ibid. 
3. W.F. Warren, "The Needed Correlation of our Methodist 
Episcopal Forces," Zion's Herald, LXXXV (January 30, 1907), 
141. 
innovations and practical plans for dealing with such 
problems as language barriers and the life. He reassures 
his readers: 
My one plea is for a ministry in our church, dis-
tributed, employed and superintended, not according 
to outgrown traditions, but in harmony with what I 
conceive to be some of the first principles of con-
structive churchmanship •••• I beg you to see in my 
arguments at least evidence of loyal love to the 
church of our fathers and of solicitude for her 
highest efficiency.l 
It was not only immigrants from West European nations 
whom Warren sought to have recognized as prospects for 
Christian evangelization. With his characteristically 
unlimited and somewhat romantically exaggerated assertions 
of appreciation for the East Europeans and their possibil-
ities as converts to the Christian Church, he asserts 
that "Millions of Christians are to be had for the 
asking. "2 Warren could detect the providence of God j_n 
the movement of the masses: 
Is our Anglo-Saxon civilization and religion, after 
successfully resisting the impact of Celtic and 'l'eu-
tonic and Iberic immigrations, now at last to be sub-
merged under an irresistible tide of Slavs ••••• Believe 
it not. Believe rather that having given to our nation 
the best that Western Europe could give, the God of 
our fathers is now aiming to enrich us with the best 
that Eastern Europe can supply.3 
Bluntly and perhaps with more a savoring of rhetorical 
effect than scientific accuracy of statement he adds: 
Look for a moment at the normal Slav, or respectable 
Russian. He never swears. He drinks less of his vodka 
1. Ibid. 2. Ibid. 3. Ibid. 
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than your New England grandfather's Puritan parson 
did of rum and hard cider.l 
Again, the rhetorical extremes do not prevent Warren's 
real conviction from showing through. The immigrants 
from the Orient (curiously enough , Eastern Europe), 
are to be seen as providential wards of the American 
Churches. rrhose with narrow native American prejudices 
resemble the Judaizing party in the days of St. Paul. 
What is to be the result of the proper Christian 
evangelization of the immigrant waves? 
I verily believe that one of the divine purposes in 
bringing to us these myriads of foreigners from the 
remotest corners of Europe is that by inevitable 
contact with them American Christians of every name 
may· soon acquire that cosmopolitan breadth of sym-
pathy in rich fellowship which in the sphere of 
secular citizenship we are rapidly acquiring.2 
The prophetic quality of Warren's insight here into the 
needs of the Christian Churches is apparent. It can be 
only conjectured as to what the power and character of 
the American church might have been had narrow national 
ecclesiasticisms and prejudicial reserve been broken 
down by such an outpouring of inspired Christia.n evangelism 
as advocated here by Warren. That his position was not 
entirely without support was indicated by responses to 
his suggestions made by persons from the Carolinas, 
Nebraska, Colorado, and by various leaders in the church 
at large. 
1. Ibid. 2. Ibid. 
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C. The Mission and Messa.ge of the Church 
Another of the intriguing aspects of Warren's 
prophetic churchmanship concerns the message and mission 
of the Church relative to industrial conditions. Long 
after his students left Boston to assume positions of 
service and leadership throughout the world, Warren 
maintained an eager interest in them. Many of them 
responded with request for assistance. Of this Warren 
once said, "A cry from an old pupil is like a cry from 
one's o1m child."l Some revealed to him the nature of 
their adventures in forms of Christian ministering. In an 
article entitled "The Circuit-Rider of Tomorrow" Warren re-
lates with obvious satisfaction and appreciation the story 
of a former student who pioneered in the industrial 
chaplaincy.2 Again his forward-looking attitude is 
demonstrated. "New times," he says, "demand new measures 
and new men. Moreover, God's new times make no demand in 
vain."3 A new form of the Christian ministry inspires 
Warren with its joy and promise. Here "\vas another way 
in which the established American churches could come 
into closer contact with "Americans in the making, and 
with the workingman in general."4 Warren's correspondent 
l.W.F. Warren, "Reinforcements for our Church from the 
Orient," Zion's Herald, LXXXIII (September '27, 1905), 1229. 
2. W .F. Warren, 11 The Circuit-Rider of 1'omorrow," Zion's 
Herald, LXXIV {october 31, 1906), 1386. 
3. Ibid. 4. Ibid. 
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had been appointed the chaplain to the Colorado Coal and 
Iron Company. His work was to "superintend the social, 
intellectual, and spiritual welfare of the 17,000 employed 
miners and steel workers and their families representing 
nearl' thirty different nationalities."l This represented 
a real challenge in Warren's view, and fulfilling his role 
as publicist and mediator of ideas he was quick to publish 
his views on the subject. "Let our church provide such" 
workers as this chaplain to industry, "and thus, in the 
spirit of John Wesle, once more renew the race of pio-
neers."2 The knowledge of the enthusiastic support of 
so prominent and influential a Methodist leader as Warren 
must have been a source of encouragement in the lives of 
many of the pioneers in such expressions of Christian 
service as the industrial chaplaincy. 
As he recognized no proper barriers between Christians 
because of national origin or language, so Warren recog-
nized no barrier based on sex. He was a militant advocator 
for the rights of women in ecclesiastical as well as in 
academic life. A typical instance of his high regard for 
the contribution which women were making in the life of 
the Church is the appreciative note published in Zion's 
Herald entitled "Who Are They?" Referring to the women 
mentioned in the minutes of the New England Conference 
of the Methodist Episcopal Church, he writes: 
1. Ibid. 2. Ibid. 
The power and influence of such a membership is, 
nevertheless, such that the mind of no mortal can 
begin to estimate it. In silence and seclusion, 
yet in a sense of precious fellowship, each of 
their Lord, and toiling for the further triumph of 
His Kingdom •••• It warmed my heart this morning 
as I prayed for ea.ch by name. It will warm yours, 
good reader, if with reverence and devout meditation 
you will do the same.l 
As he "hailed with delight the advent of women to in~ 
creasing Church responsibilities,"2 so Warren supported 
those moves within the Church which would eliminate any 
discrimination based on racial differences.3 
A concern towa.rd which Warren devoted considerable 
thought in his later years was the need for reunification 
of the two branches of the Methodist Episcopal Church 
whose sepa.ration into Northern and Southern divisions 
reflected at least in part differences regarding race. 
Even before the outbreak of the Civil War, Warren had 
become a. member and local preacher of the Methodist 
Episcopal Church, South. Over sixty years later he re-
marked that all through the years he had cherished precious 
memories of his association with the Southern church. His 
plan for Methodist reunification aimed at a true organic 
unity without sectionalism.4 
1. W .F. Warren( "Who Are They?" Zion 1 s Herald, LXXXIII 
(July 19, 1905;, 906. 
2. Francis J. McConnell, "William Fairfield Warren, Church-
man," William Fairfield Warren, ed., Daniel L. Marsh, 
Boston; Boston University Press, 1930), 31. 3. Ibid. 
4. W. F. Warren, unpublished autobiographical data. 
.As he attacked barriers ba.sed on custom, la.ngua.ge, 
ra.ce, and sex, so Warren attacked any Church situation 
which appeared to him to reduce its essentia.l character 
as an instrument ward and not the end of evangelization. 
He sought to liberalize and broaden the pattern of Church 
official presentation. He was proud to have voted for 
the admission of laymen to the General Conference. He 
took satisfa.ction in knowing that his was the first 
formal address given in General Conference pleading for 
the licensing of women to preach. He moved the appoint-
ment of the Commission on Organic Law which later pre-
pared the Constitution of the Church. During two quad-
renniums he served as one of three Commissioners on 
Inter-Ecclesiastical Relations. 1 .As would be expected, 
he sought removal of conditions which appeared to him 
to restrict the intellectual development of the denom-
inational leadership. He pleaded for recognition of the 
values of seminaries in the life of the Church, and he 
recommended at General Conference the abolishment of the 
requirement forcing even seminary gra.duates to pursue 
the conference study courses. 
Though a staunch supporter of organizations such as 
the New England Methodist Historical Society devoted to 
preservation of the records of the past, Warren did not 
hesitate to recommend cha.nges where he detected imperfectio:Q 
It is in an article appearing in the Methodist Quarterly 
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Review in 1892 under the title, "The Portico to our Book 
of Discipline," that Warren demonstrates yet once more the 
abiding nature of his conviction regarding the excelling 
qualities of his beloved Methodist Episcopal Church. Com-
plaining that the four-line introduction to the Discipline 
of his time was too brief, that it told nothing of the 
origin of the denomination, and that it was misleading 
with regard to the nature of the denomination, Warren 
concludes his article with an eloquent statement: 
Finally, considering the fact that the Methodist 
Episcopal Church possesses the unity and high 
efficiency of organization which characterizes 
the Church of Rome, yet in perfect evangelical 
freedom; the heroism of the best Calvinistic 
Churches without their cold necessitarianism; the 
inwardness and warmth of the best Lutheran Churches 
without their bent to sacramentarianism; the 
choicest rituals and traditions of the Anglican 
Churches without their narrow and prelatic ex-
clusiveness--it certainly would seem fitting that 
the portico to our Discipline should convey to 
every beholder some idea of the unprecedented 
evangelical comprehensiveness and catholicity of 
our own Church and its consequent adaptation in 
the hand of God to further the blessed cause of 
ecclesiastical intercommunion and universal 
Christian fraternity.l 
With all her falling short of the ideal state, 
the Methodist Episcopal Church possessed in Warren's 
view a mission and message of superlative qualities. 
His mission was to all men and her creed was "glorious." 
On Easter Monday in the year 1900 Warren expressed 
himself in an article entitled, "A Glorious Creed," which 
l.W.F. Warren, "The Portico to Our Book of Discipline," 
Methodist ~uarterly Review, VIII (1892), 63. 
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appeared in The Daili Christian Advocate, concerning the 
items of doctrine belonging to the "ideal Methodist preacher 
It 
or seminary teacher. The creed of Methodism's ideal 
adherent is such that no one man can adequately word it, 
but it must include belief in a triune God, in human 
singulness, in Christ as Savior and as the Son of God 
Incarnate in whom the most perfect conceivable manward 
self-revelation of God and Godward self-revelation of man 
was manifest, in the abiding presence of the Holy Spirit, 
in the Church as the Kingdom of God among men, in the 
Bible as "inexpressibly precious and sacred" as the only 
"tangible, official, and divinely authoritative archives 
1 
of God's kingdom in the possession of men." The creed 
of the ideal Methodist must not picture the communications 
of God as belonging to an irrevocable past or necessarily 
sporadic and anomalous even in that past. No, the Methodist 
creed leads to an expectation and aspiration which involves 
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that time when devout minds shall walk in the Spirit and shall 
know his mind and without danger of self-deception 
shall delightedly surrender themselves to the char-
istmatic life of those with whom hope is changed to2 glad fruition, faith to sight and prayer to praise. 
Meditation upon this "glorious creed" moves Warren to 
exult: "What a faith! What a stupendous sweep of vision 
from creation's ante-temporal motive to creation's con-
1. W .F. Warren, 11 A Glorious Creed," The Daily Chris-cian 
Advocate, (1900), 77. 
2. Ibid. 
summation!" With an expression of deep thankfulness for 
such a faith and for such unity between this faith and 
the Methodist Church's authorized teaching 1-Tarren concludes. 
The passing of the years saw no diminution of Warren's 
convictions regarding the excellence of Methodist theology. 
In a. group of 11messages" solicited by Zion's Herald in 1904 
leaders of theological schools expressed their sentiments 
regarding Methodist needs and opportunities to the preachers 
of the denomination. Warren's message is a characteristic 
recital of Methodism's chief strengths concluding with a 
vigorous assertion of what possession of such doctrinal 
strength should lead to in the field of religion. 
In contrast to the great revivalist Edwards, who was 
forced by his theology to persuade his listeners to exercise 
a freedom the same theology strenuously denied, Methodist 
preachers have possession of a gospel free from "the un-
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provable historic and other pretensions of sacerdotal 
religion."l Methodist theology is free from the partialities 
and the unreasonableness of Augustinian and Calvinistic 
teachings. Metaphysical contradictions and hair-splitting 
have no place within Methodism. Even the early Calvinistic 
'leanings' of some Wesleyans have been abandoned. Warren 
asserts that Whitefield and Moody ha.d no such vantage-
1. W.F. Warren, "O Lord, Revive thy Work," Zion's Herald, 
LXIII (September, 1904), 1225. 
ground as that in the possession of the present Methodist 
preachers. 
Warren's ability succinctly and pithil7f to summarize 
Methodist doctrine against the background of contrar71 
views is well illustrated here: 
'I'he crowning beauty and glory of your opportunity is 
that to you more fully than to any class of evangelical 
preachers that ever went before you is definitely and 
expressly committed the gospel of the Prodigal Son. 
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Your predecessors had to tell men that they were stone-
deaf, yet under the obligation to hear; that they were 
absolutely powerless, yet under the obligation to act; that 
they were dead, yet under obligation to exhibit activities 
of the highest life. Your church is the first that ever 
placed in the very vestibule of its structure of doc-
trine the declaration that every new-born child is a 
member of God's kingdom, and in such sense as to be 
entitled to the first of Christian ordinances. It is, 
therefore, the first that fully recognizes in all 
sinners prodigal sons vrhose life began in the Father's 
house and whose saving consists in their return to a 
lost life. The very thought should enkindle and evan-
gelistic flame in every charge in Methodism. It should 
become the inspiration of a world-wide revival of 
religion.l 
1. Ibid. 
CHAPTER SEVEN 
WILLIAM FAIRFIELD WARREN: 
METHODIST EDUCATOR 
1. The Challenge of American University Education 
to Warren's Theology 
William Fairfield Warren's most significant work 
was accomplished as a Methodist educator and administrator. 
The major portion of more than five decades of his maturity 
he spent in positions of influence and eminence in the 
educational work of his Church. As professor in the mission 
seminary abroad, as dean of the theological school of 
Boston University, as professor of systematic theology and 
of the philosophic study of relif:don, as a founder of 
Boston University and its President for thirty years, as an 
untiring champion for various educational causes both in 
and outside the church, Warren made his most significant 
contribution to the life of American Methodism and American 
education in general. 
Much of Warren's educational work lies, as one would 
expect, quite outside the traditional areas of concern of 
systematic theology. But none of it may be said to have been 
undertaken without reference to strong and abiding theological 
conviction. None of it was ever done without thought of the 
fundamental ideals of character development which Warren 
believed his denomination preserved and presented 
more effectivel~ than any other. 
The motives which led to the founding of Boston 
University can never be rightly appreciated nor its 
early plans correctly estimated without an under-
standing of the quality of American university 
education in the year 1869.1 
As Warren wrote of Boston University so it might 
be written of him who was so instrumental in its founding 
and who was so instrumental during its formative decades. 
In an article entitled "American University Education in 
the Birth-Year of Boston University," Warren provides a 
valuable account not only of the general educational 
situation in the year 1869, but also of those achieve-
ments and goals of Boston University of which he has the 
highest opinion. 
At the time of Warren's first association with the 
Methodist educational institution soon to become Boston 
University there was a great need throughout America for 
"new resources and for new leadership in the whole range 
of liberal and professional study."2 Only two institutions 
maintained at that time the four regular university faculties 
of divinity, law, medicine, and the liberal arts. Yale had 
17 students in law, 23 in medicine, 25 in theology. Harvard 
had 19 in theology, 138 in law and 308 in medicine. "In 
both institutions the so called academic department was the 
only one respectably housed and equipped."3 
1. W.F. Warre, "American University Education in the Birth-
Year of Boston University," Boston University Bulletin, II 
(November, 1913),3. 
2. Ibid. 3. Ibid. 
A great deal about Warren's conception of the place 
of education may be learned from his account of the nature 
of education in 1869. He refers to the instruction in the 
liberal arts at both Harvard and Yale as being creditable 
but remarks that "elective studies were almost unknown and 
little regard was had to varying individual needs or aims 
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in the student body."l Neither of the two foremost American 
universities had a professorship for Ger.man language or 
literature. Neither institution had a professorship for 
French or any other modern language. The courses in history, 
philosophy, and the natural sciences are singled out by 
Warren as having been meager and elementary in comparison 
to courses in those subjects offered in 1913. 
The state of theological education was far worse. The 
theological seminaries were young and struggling for recog-
nition. One of the deplorable features was the lack of 
relationship of even the strongest seminary to other 
professional schools. Warren's comprehensive educational 
philosophy is reflected throughout his remarks. Few churches 
had ministers "who had ever seen the inside of any school of 
theology." Indeed, 
Even the religious periodicals seldom had for editors 
men who had enjoyed a training in theology. It would 
be difficult to name a half dozen of our biblical 
scholars of the period whose works were read or known 
beyond the Atlantic. The need for a new ideal and for 
new appliances was exigent.2 
l. Ibid] 
2. Ibid. 
If the state of education in the liberal arts and 
theology were bad in 1869, the conditions of the schools 
for law and medicine were, according to Warren, even worse. 
He delineates the conditions in both these schools quoting 
various educational authorities to support his assertions 
lest, one might suppose, he be thought to be painting too 
dark a picture. It is another's words he quotes, though it 
is evident that he shares the sentiment, regarding the 
"absolutely deplorable" state of education in the year of 
Boston University's founding. It was said on high authority 
at that time: "We have as yet no real approach to a real 
university. "1 
Before Warren moves to a consideration of the 
accomplishments of his own University, two other conditions 
draw his attention. And in his citing of each of these there 
can be seen the nature of his predominant concerns for a 
truly liberal and enlightened education. The first deals 
with the state of education for women in 1869. In all New 
England there was "not one college of liberal arts to which 
women could resort, either for sharing the priveleges pro-
vided for their brothers, or to be instructed in a collegiate 
community of their own."2 
The other deals with the state of the relationship between 
church and school in 1869. It is indicative that Warren 
1. Ibid., 6. 2. Ibid. 
should devote nearly twice as much space to this as to the 
other issues he raises. He pictures Harvard and Yale as 
being in their inmost nature and function 
two theologically diverse Congregational Churches 
engaged in teaching and learning. Each had its 
legally adopted •Creed and Covenant.' In each the 
men who constituted the Corporation were, as in 
other churches, the trustees of the property used. 1 
• •• 
After comparing these two and other schools having similar 
schemes, Warren continues, 
Now whatever one may say in commendation of the 
New England college church in its ideal, or in re-
cognition of its accomplished personal, social, or 
denominational service in former days, there was 
certainly one great infelicity inseparable from it. 
That infelicity was that no student conscientiously 
debarred from accepting the particular 1 Creed and 
Covenant• of his college could ever feel that in the 
eyes of his instructors his status in the academic 
community was really normal. He could not hope to 
be in their eyes a persona altogether grata. How-
ever sincere and consistent he might be in his own 
religious life, he was a Dissenter in the presence 
of an Established Church and had to accept the 
disabilities of a Dissenter.2 
He finds anathema any inherited discrimination with respect 
to religious creeds. 
With such a background of need and with post-war 
financial resources available in larger amounts than 
ever before, it was natural, Warren observes, that the 
Massachusetts legislature should unanimously vote to 
incorporate a new university. He writes, "Thus at its 
1. 'W'.F. 'Warren, "American University Education in the Birth-
Year of Boston University," Boston University Bulletin, 
II (November, 1913), 6. 
2. ill.Q:., 7-8. 
?~'1 
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birth Boston University faced great opportunities and 
felt the inspiration of a call to leadership."l Warren 
does not disregard the fact that after the Civil War 
"Every grade and form of education in America, from 
lowest to highest, felt a new access of life."2 He 
mentions a number of significant developments: Harvard 
and Yale becoming true universities, the experiments 
at John Hopkins, Leland Stanford, and Chicago, the 
wealthy new state universities, the Military Academy 
at West Point. 
But with all of these new developments Warren's 
own Boston University remains historic in his sight--
despite the destruction by fire of its endowment just 
after its founding--for ten reasons which may be summar~ 
ized as follows: 
1. Its chief founder stimulated the public spirit 
in promotion of higher education by devoting to it 
a larger fortune than any ever given previously. 
2. Its plan of organization was new and "was recog-
nized as original and valuable advance over the 
distinctly English and the distinctly German type 
securing at the same time the advantages of each."3 
3. It was first to point out and to arrange for 
securing the advantages of university co-operation 
on the ~ntercontinental scale. 
4. It was first in the world to life every traditional 
scholastic bar and ban against women as women. 
5. "It has never conferred an honorary degree."4 
6. It was first to present with suitable entrance 
requirements a three years• (later a four years') 
graded course in medicine and to require its completion 
in residence. 
1. Ibid., 8. 
3. Ibid., 9. 
2. Ibid. 
4. Ibid., 9-10. 
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7. It was first to require mastery of a graded 
course in law with suitable entrance requirements. 
B. Its academic faculty "was the first in America 
to be made up exclusively of professors who had 
pursued post graduate studies in Europe."l 
9. "The School of Theology was the first in the 
country to present regular courses of lectures by 
eminent scholars representing different religious 
denominations. Also the first to establish a pro-
fessorship for the study of all re]gions. Also 
the first to make the theory, history, and present 
state of Christian Missions, studies required for 
graduation."2 
10. It gave such impulse to reform in professional 
education that already in the early seventies it led 
both Harvard and Yale in the number and the scholastic 
standing of its students in the professional departments. 
Warren concludes his discussion with the remark 
that as venturesome and as impracticable as some of 
them were, no man can estimate the beneficent effects 
of Boston University's initiatives upon the older uni-
versities. He cites the annual report of the United 
States Commissioner of Education for 1879 as support 
for his high view of his institution's significance: 
The present condition of superior education in this 
country is, on the whole, encouraging to all lovers 
of sound learning and solid culture. Institutions of 
long establishment are broadening and deepening their 
plans; institutions of recent foundation are pushing 
into the field untrammelled by tradition and full of 
the spirit of the age with which they are solely 
identified. Prominent in the highest degree among 
the latter institutions stands Boston University, rich 
in endowment, inbued with advanced ideas of impartial 
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and universal education, brought into closest competition 
with older institutions, and able, by virtue of the 
conditions which have called it into existence, to combine 
exact scholarship and severe tests with elastic methods 
and eclectic courses; it is unquestionably destined to 
1. Ibid., 10. 2. Ibid. 
exercise a determining influence in the new methods 
of education which the time demands, and for which it 
is expectantly waiting.l 
2. Theological Sources of Warren's Motivation 
in Education 
The story of the "translation" of 1-Tarren's 
educational ideals into practical accomplishments is 
a most interesting and revealing one. But of greater 
interest and significance for present purposes is the 
fact. that Warren's educational ideals were in themselves 
"translations" from the fundamental religious motivations 
which guided every area of his career. His emphasis 
upon intellectual standards reflects in no small measure 
his thorough-going adherence to the doctrines of perfect-
ability and the divinely gracious origin of all of man's 
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capacities. His concern for innovations in the schools of 
law and medicine reflect his Methodist abhorrence of lack 
of system and zeal for order and for humanitarian service. 
His championing the development of studies in science and 
technological fields reflect his passion for relevance; 
the only ends were persons--in education as in theology 
and the Church, everything else was instrumental. His 
championing the cause of education for women reflects 
his profound religious conviction regarding the utter 
sinfulness of any man-made arbitrarily imposed barriers 
to equality of opportunity in any field. His pioneering 
1. Ibid. 
in the field of international student exchange, his 
selection of a faculty having had professional ex-
perience abroad, his instituting professorships in 
language studies and in the "philosophic" study of 
religions, his insistence upon separation of Church 
and university--all these reflect Warren's abiding 
liberal convictions. Quite accurately it might be 
said of him that the world was his parish and education 
his means of expressio~. 
As no accurate understanding of Boston University 
is to be gained without consideration of the state of 
education in its birth-year, so no accurate understanding 
of Warren's educational achievement is possible without 
a penetration beneath the surface to the sources of his 
motivation. And these sources were theological. More 
specifically, they were Methodist. An illustration of 
the way in which consideration of the actual practical 
result of Warren's educational leadership might prove 
misleading lies in the separation of the Church and 
College which Warren advocated. Superficially it might 
appear that his view is the result of a negative reaction 
against the Church, or the realization of a. desire to be 
emancipated from it. Nothing could be further from the 
truth, for his insistence upon separation actually re-
flects nothing so much as a religious conviction which 
has as its origin in the teachings of the Church itself. 
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Holding to a view of the Church as an instrument for the 
achieving of the spiritual needs of persons, Warren would 
have nothing to do with creating or maintaining a system 
which would tend to give the Church a place of unearned 
ascendancy over immature persons. Warren conceived of 
his opposition toward the established Church as a 
religious protest for the freedom of persons, and 
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inevitably, for the freedom of the Church. 
There can be no doubt as to the prominence of the 
religious convictions of Warren with regard to his work 
in education. In the next section his conception of 
the distinctively Methodist educational viewpoints will 
show the nature of this relationship in some detail. Neither 
can there be any doubt regarding the prime position of 
Warren in the establishment of one of American Methodism's 
most influential institutions of higher education. D. A. 
Whedon acknowledged Warren's pre-eminence during the 
period of Warren's tenure as President of Boston University: 
As Fiske gave form to Wilbraham and Middletown, 
so Warren has stamped, with his own ideas and methods, 
Boston University, which must forever stand as the 
expression of his life work. Writing, speaking, and 
books, have been but secondary to this great work 
for the ages.l 
And as Dr. Daniel Marsh observed upon the occasion of 
Warren's passing, "his immortal fame will rest on the fact 
l.D.A. Whedon, "Methodist Theolo§y and Its Relation to the 
Theology of Other Denominations, The Centennial of New 
England Methodism, ed., George Crawford, (Boston: Crawford 
Brothers, 1891). 
that he was the first President of Boston University. 
We shall ever accord to Isaac Rich, Lee Claflin, 
and Jacob Sleeper the honor of founders, for 
without the consecration of their money to the 
institution of their dreams, Boston University would 
have been impossible. B~t in an academic sense the 
real founder of Boston University was William Fair-
field Warren.l 
It is interesting to note that Warren had been the 
youthful pastor of all three of the founders. It is true 
that, in the words of Everett Olin Fisk, "While Dr. 
Warren's monumental work is Boston University, he was 
famous before Boston University had a beginning,"2 He 
"had become known as a leading scholar and thinker of 
his denomination, and his administration of the Boston 
Theological Seminary from 1866 to 1873 ••• gave assurance 
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of organizing ability of very high order."3 It was this 
Seminary which became the first department of the University. 
Arthur H. Wilde concurred in the view that Warren was 
the true molder of the institution with which his name 
is associated: 
Whatever may be said for the devotion to education 
and public service of men like Jacob Sleeper, Isaac 
Rich, Lee Claflin, and their associates, the genius 
of the first generation of the University was William 
Fairfield Warren.4 
Before continuing with the specific positions developed by 
1. Daniel L. Marsh, ed., "William Fairfield Warren," 
William Fairfield Warren, (Boston: Boston University Press, 
1930), 3. 
2. :t!:verett Olin Fisk, "William Fairfield Warren at Ninety-
one," Methodist Review, CVII (March, 1924), 179. 3. Ibid. 
4. Arthur H. Wilde, in Marsh, ££· cit., 17. 
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by Warren at the University, their origin must be considered. 
3. Methodist Principles in Education 
The Methodist background of Warren's educational 
perspective is revealed in a discussion of the historical 
and contemporary answers given to what he considers the 
three fundamental questions to be asked to every educational 
system. The first question deals with the nature of 
the child and its possibilities. The second deals with 
the matter of environment and its influences. The third 
concerns the end or goal of the total life-long educational 
process. 
He first outlines the Puritan views upon each of the 
questions and then contrasts the doctrines of the system 
brought into New England by Methodist Jesse Lee. Teaching 
the total depravity of every child, the Puritans held to a 
world-view known in philosophy as Theistic Determinism. 
"Whoever belonged to the number of the irrevocably elect 
was certain to be effectually called, irresistibly en-
lightened and regenerated, and infallibly preserved unto 
life eternal."l The end or goal of Puritan education 
was not clear in view of the determination by God of the out-
1. 1-r .F. Warren, "Methodist and Pre-Methodist Principles 
of Education in New England," The Centennial of New 
England Methodism, ed., George A• Crawford {Boston: 
Crawford Brothers, 1891), p. 155-173. 
come of the individual life regardless of the education. 
Warren puts this problem in a characteristically picturesque 
way: "A consistent Puritan educator could no more set before 
himself an aim in his work than a clock-weight can set before 
itself an aim in falling."l It is well to keep in mind, 
as Warren warned in his Systematische Theologie, that his 
portraits of various doctrinal systems do not assume that 
every adherent of every system practices fully the theories 
of his system. Warren's concern is with the theory and 
not with the practice (which may have been far better or 
far worse than the theory behind it). The truly consistent 
Puritan "could not even resolve to co-operate with the 
Divine Spirit in training his own child, for a really 
voluntary co-operation is not possible where there is but 
one free will."2 
It was this Puritan view to which Jesse Lee, the 
pioneer Methodist preacher in New England, responded with 
great spiritual vigor. Viewing the system of the Puritan 
theology as a devil's device to delude and destroy men's 
souls, Jesse Lee preached fervently against it, "arguing 
where argument was appropriate, expostulating and ridi-
culing where these methods seemed more fitting,"3 His 
preaching fell upon ready and eager listeners especially 
among the "common" people. Soon after the advent of 
Methodist preaching--Warren makes it seem very soon and 
1. Ibid., 159-160. 2. Ibid. 3. Ibid., 162. 
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is perhaps prone to over-simplification of a complex 
development--the Puritan's Calvinism fell. The Established 
Church and the compulsory support of its clergy came to an 
end. With Methodist preaching real political, religious, 
and social freedom came into New England for the first 
time in two hundred years. Not even the work of such 
eminent persons as Edwards, Hopkins, Bellamy, Emmons, or 
Dwight could successfully harmonize the old theology 
and the new life. Harvard College itself "rashly, and 
in part ignorantly, reaching from the bondage of the past, 
threw herself into the arms of an alien and unevang-elical 
faith."l The ¥-ichest and strongest Puritan churches in 
Eastern New England followed Harvard's exa.mple. "With 
the fall of the primitive New England theolo~Zy there came 
a fall of the primitive Church."2 
Though one might question Warren's seeming to attribute 
an excessively great degree of influence to Methodism 
in the developments of the theological life of New 
En~land, there is no doubt that Warren is correct in 
seeing between Methodist and Puritan principles the 
strongest of contrasts. Allowing for the limits of the 
lecture and for the occasion--a Methodist centennial--one 
may more accurately appreciate Warren's estimate of the 
effect of the first Methodist preaching in New England. 
Of Jesse Lee, Warren asserts that 
1. Ibid., 163. 2. Ibid., 163-164. 
He broke the spell which rested like a nightmare upon 
the spirit of every New England child. He assured them 
that not one reprobate or preterite of the old Calvin-
istic description existed, or ever had existed, outside 
the disordered brains of Calvin and his disciples.l 
The heart of Lee's message was the "sweet and luminous 
doctrine of Christian perfection." Lee possessed in full 
the essential Methodist doctrines of God's universal 
and impartial love, the universal efficacy of Christ's 
atonement, the universal availability of the Holy Spirit 
as Comforter. With the doctrine of man's gracious ability 
to enter into right relations with God, and, with the 
constant aid of the Holy Spirit, to enter into a life of 
personal development leading to ultimate perfection, there 
came to be associated other ideals "pertaining to a pure 
and lofty humanism."2 As personality acquired a new 
sanctity, the institutions of education became rationally 
defensible. The state "became, in a new sense a sacred 
embodiment and organ of human freedom and ethical aspir-
ation."3 Art and music were again welcomed by Christian 
men. 
Continuing in the vein of superlatives, Warren is 
enthusiastic in the extreme for the Methodist-inspired 
educational work of his own institution. He boasts: 
Later the same broad, impartial evangelical, 
irrepressibly optimistic, educational spirit 
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l.W.F. Warren, "Methodist and Pre-Methodist Principles of 
Education in New England," The Centennial of New England 
Methodism, ed., George a Crawford, (Boston:-Crawford Brothers, 
1891), 165. 2. Ibid. 3. Ibid., 166. 
blossomed out in Boston, in what is, all in all, 
the broadest, most impartial, most evangelical, 
most irrepressibly optimistic university to be 
found in New England, if not in the world.l 
Boastful as it sounds, Warren's estimate of his University 
and of the principles upon which it was founded and by 
which it continued to be led is based upon the most sincere 
and thorough scholarly analysis of the data involved. To 
Warren the principles of pedagogy implicit in Wesleyan 
Methodism represent "an advance of worJd-historic signifi-
cance." 
I do not see how any intelligent man can study 
these Methodist conceptions of the child-nature; 
of the divine and human environment of that 
nature during its earthly development; and of 
the possible earthly goal, and not confess that 
these conceptions are higher and broader and 
deeper than any that were ever before prevalent 
in the Christian Church. Indeed, they seem to me 
more man-inspiring and more God-inspired than any 
like system of ideas that has ever found equally 
wide acceptance in the whole history of mankind.2 
As sweeping as these claims appear, they may not be 
lightly regarded as rhetorical reflections of a 
nineteenth-century denominational chauvinism. They 
are claims regarding principles which Warren had not 
only studied but exemplified in the most thorough 
manner. If one were inclined to consider the high 
estimate given Methodism by the Warren of the System-
atische Theologie an indication of youthful enthusiasm, 
he would have to say the same of the views set forth in 
1. Ibid. 2. Ibid., 166-167. 
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this lecture dating from the height of Warren's maturity. 
The significance of these sentiments is not confined, 
however, to their being an abiding and central force in 
Warren's personal life. Their significance is best 
appreciated when one remembers that Warren was without 
question one of the best-known, widely-respected and 
influential Methodists of his time. One has only to 
remember the tribute paid Warren by Zion's Herald that 
Measured by his contributions to the trained leader-
ship of the church, and by his influence upon the 
deeper and more fundamental life of our people, 
William Fairfield Warren has been the most signi-
ficant and powerful man in New England Methodism 
since the day of Jesse Lee, and the most influential 
man in world Methodism in these preceding fifty years.l 
Warren's conviction regarding the theoretical 
superiority of Methodist doctrine with regard to education 
did not blind him to the fact that few Methodists, even 
Methodist educators, adequately realized the true dis-
tinctiveness of their heritage. Warren would have them 
aware that no other Christian body shared the Methodist 
anthropological and theological ideas. Modern Methodism 
developed with logical necessity "out of conceptions of 
human life and history and destiny found in no other 
creed, ancient or modern."2 Neither is Warren blind to 
the fact that "a candid judge" may possibly question the 
correctness of the fundamental Methodist conceptions 
1. See page seven for full text of this quotation. 
2. Ibid., 168. 
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respecting the nature of the child, his educational 
environment, and the goal of education. B~t, he adds, 
"granting their correctness, he cannot possibly deny their 
superiority" to the corresponding ideas of the Greek, 
Roman, Lutheran, Calvinistic, or Anglican Churches.l 
The lecture concludes with an exhortation to Methodist 
parents to send their children to Methodist schools, a 
practical appeal for equipment and endowment, and mention 
of a need in each of the Methodist colleges for a 
Professorship of Biblical Studies.2 
4. Warren and the Organizational Principles 
of Boston University 
Warren was instrumental in securing for the 
organization of Boston University a plan "differing in 
important respects from any before exemplified in 
New England, or even in Christendom."3 .After consid-
eration of the German organizational system with its lack 
of equivalent to the undergraduate college and the English 
with its relatively weak and ineffective professional 
faculties, it seemed best to the organizers of the new 
university to combine the features of both English and 
German systems in a new American one. A Charter would 
provide the general pattern of government of the entire 
university while permitting growth of colleges affiliated 
1. Ibid., 168. 2. Ibid., 168-173. 
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3. W.F. Warren, "The Origin and Progress of Boston University," 
Eighteenth Annual Report of the President of Boston Univer-
sity, 6. 
with it. The goal in mind was differentiation of under-
graduate work into small colleges not open to the harmful 
effects of over-growth and yet able to benefit from the 
advantages of unity with the larger university. The post-
graduate levels of university instruction were to be carried 
out in the traditional schools of theology, law, and 
medicine, but a School of All Sciences--the forerunner of 
the fully developed Graduate School--was to crown and unify 
the entire organizational structure of the university. 
Behind Warren's advocacy of the new type of orgar1ization 
for Boston University lay several principles of considerable 
interest. 
The first was that "a university ought neither to 
generalize education merely, not to specialize it merely, but 
to do both at one and the same time." 1 Warren's conviction 
was that the university should be neither the refuge of 
"high-toned culture" as for many in Britain nor the training 
school for industry and professions as advocated by men 
in the United States. The goal toward which 'vvarren 
wanted Boston University to move was the generalizin~ of 
the special education and the specializing of the general. 
This could be achieved 
by carrying the general education of each pupil as 
high as possible before giving him the special and by 
giving the most favored in respect to ~eneral 
education some practical adaptation to serve 
1. ~v'. F. Warren, Eleventh Annual Report of the President of 
Boston University, 4. 
the world, if only by serving science, literature, 
and art.l 
A second principle was the "comparatively indepen-
dent professional and technical schools will accomplish 
fa.r better results than the same professional and tech-
nical instruction imparted in a single schoo1."2 The 
continental university lacked, in Warren's view, a 
certain esprit du corps by their being fundamentally 
single-type institutions. A third was that instruction 
in "pure science" could be organized more economically 
and kept in more vital and stimulating relationship with 
the professional and technical schools if maintained 
along with them. A comprehensive unity of the "pure" 
and "applied" in every field of educational endeavor 
was Warren's aim for Boston University. A fourth funda-
mental principle to which he devoted a very considerable 
amount of attention throughout his career was that "a 
university should exist not for one sex merely, but equally 
for two."3 Isolation is helpful only if the aim is to 
narrow a human being: "Only in the fully human society of 
men and women can a normal development of character go 
forward."4 
One of the most far-reaching of the innovations in 
principle behind the new university was that which rnainta.ined 
1. Ibid., 6. 
3. Ibid., 10. 
2. Ibid., 7. 
4. Ibid., 11. 
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that membership in the university is to be conceived as 
a ma.tter of life-tenure. Graduation from a college into 
the university is properly interpreted as the entry and 
not the exit from university life. The undergraduate is 
in a state of probation; the degree which he receives is 
a promotion into true and full membership in the university. 
Thus, the University is not primarily and essentially 
a school, or a. group of schools; it is a SOCIE'I'Y, with 
a state-established character and function, with 
legally defined power and privileges.l 
Instrumental to this conception of life-membership 
in the university is the University Convocation, "A most 
important, if not the most important vital constituent 
of the total organism."2 The Convocation assists in 
bringing together all who have received degrees from the 
respective colleges no matter how diverse may have been 
the courses of study. Under the Convocation the work 
of the various colleges, becomes, in theory at least, 
convergent and unifying. Certainly it may be agreed 
that the conception of the Convocation reflects a 
concern for comprehensiveness and unity in an area where 
these two qualities have come increasingly to be lacking. 
Warren's striving after perfection is apparent in 
the organizational pattern he envisioned for the University. 
1. Ibid., 12. 
2. W.F. Warren, "The Origin and Progress of Boston 
University," Eighteenth Annual Report of the President 
or Boston University, 12. 
Both undergra.duate and graduate students were to find 
their place in a scheme which Warren conceived to be 
structurally symmetrical and perfectly articulated. 
The individual undergraduate students find a higher 
unity in the class; the classes in the department; 
the department in its Faculty; the Faculties in the 
Senate; the Senate in the Council; the Council in 
the Corporation; the Corporation in its President. 
In like manner the individua.l graduate students 
find a higher unity in their particular Convocation 
Chapter; the Convocation Chapters in the Convocation; 
the Convocation in its constitutionally elected 
officiary; its constitutionally elected officiary 
in the President of the University.l 
5. The Place of Theology in Education 
Interspersed among the data presented in the Annual 
Reports of the President of Boston University are a series 
of statements which provide a type of running commentary 
of the state of theological education toward the end of 
the nineteenth century in America. It appears that 
Warren never tired of reminding his trustees of the 
significance of theology in education, for year after 
year he took advantage open to him in his Reports to 
expound his convictions on the subject. 
Citing Sir William Hamilton's contention in the 
essay, "On the Conditions of Classical Learning," that the 
"standard of learning in a national clergy is, in fact, 
the standard of learning in a nation," Warren observes 
1. Ibid., 14. 
2. W.F. Warren, Third Annual Report of the President of 
Boston University, 22. 
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that therefore the standard of learning in each theological 
school is a matter of national concern.l He takes pride 
in asserting that the qualifications required of theological 
candidates in Boston University (in 1875) are higher than 
those required by any other American University. A constant 
theme in the Annual Reports is that of the essential place 
of theology in the general educational picture and of 
the need for its receiving the most generous kind of support. 
Always the champion for progress in the development 
of theological education, Warren expresses the greatest 
of satisfaction over the great increase in the number 
of seminaries established in the second half of the 
nineteenth century. In his Fourth Report he writes; 
In here or there a stationary or decadent religious 
communion, exceptional in theological attitude, or 
foreign in its traditions to the genius of American 
Christianity, there may be complaints that the for-
mer days were better than these, but cases of this 
kind are rare in the extreme and clearly exceptional. 
The body of the American clergy is in rank and file 
abler, more learned, more catholic, more promisingly 
recruited than ever before. And whoever understands 
the extent to which, under every civilization, and 
every faith, the highest and most precious interests 
of society are in the custody of its religious 
teachers, can only rejoice in the progress and promise 
expressed in this fact.2 
From time to time Warren presented the trustees a 
brief summary of a major problem in theological education. 
In his Fifth Report is the relationship of the state to 
l.W.F. Warren, Third Annual Report of the President of 
Boston University, 22. 
2.W.F. Warren, Fourth Annual Report of the President of 
Boston University, 18. 
theological education which he discusses. He observes 
that while the State universities in the United States 
are free from the embarrassments of dealing with theological 
issues they are thus reduced to being, in effect, the 
"headless torso" of the supreme educational organ of 
Society.l The separation of theology from the other 
departments of learning is evil in Warren's view for a 
number of reasons. If the "crowning department of 
human knowledge is either too precious or too worthless 
to be brought into vital relation with the other depart-
ments in education, "it fatally mutilates and deforms all 
just ideals of culture."2 Again, where the state has a 
hands-off policy with regard to theological education it 
abdicates its great influence "in fostering a broad and 
scientific cultivation of the theological sciences," and 
contributes to the continuance of the divisions between 
narrow and warring sects. The only solution which Warren 
sees is that of the Free University which is loyal to both 
State and Church. It alone affords "the only satisfactory 
adjustment of the rightful claims of academic organization, 
of the Christian community, and of theological science."3 
Warren pictures Boston University as being such a 
Free University which stands for all the sciences and 
learned professions, whose School of Theology is char-
1. W.F. Warren, Fifth Annual Report of the President of 
Boston University, 22. 
2. Ibid. 3. Ibid. 
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acterized by a genuinely catholic spirit and liberality, 
and whose theological alumni are making the influence 
of the best in contemporary scholarship felt across the 
world. Especially pleasing to Warren is the condition 
that "by virtue of its birthright" (which he was instru-
mental in establishing) the Faculty of 'rheology "can 
welcome into personal spiritual fellowship every sincere 
seeker after truth, be he of shorter or longer creed, be 
he in Christian or pagan land."l 
There is no indication that Warren ever tired of 
setting before his trustees the conception of theology 
as queen of the sciences. In his ~ighth Report he pre-
sents a spirited defense of theology against all who 
would presume to attack it on whatever ground. He 
complains that the value of the study of theology "as 
a quickening, broadening, and liberalizing discipline 
has seldom, if ever, found due recognition."2 To see 
that it is such a discipline requires only a "very 
moderate degree of pedagogical insight. ••3 He writes: 
Is philosophy liberalizing? theology is a philosophy, 
--an all-inclusive philosophy of the absolute and of 
the relative, the unconditional and the conditional. 
Is literature liberalizing? The world does not con-
tain a literature whose masterpieces are not satur-
ated with theology. Is the study of nature and of 
man liberalizing? the theologian is the one man who 
1. Ibid., 24. 
2. W.F. Warren, Eighth Annual Report of the President 
of Boston University, 26. 
3. Ibid., 27. 
?7\ 
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is compelled to keep abreast with the special cult-
ivators of these fields, and to incorporate their 
results into his conception of the created. Is art 
a broadening and refining factor in liberal culture? 
sacred and ecclesiastical history, hagiology, and the 
history of religion are the only effectual intro-
ductions to its study. A university afraid of theology 
is like a Naturforscher who is afraid of astronomy.l 
The positivist philosopher whose studies are confined to 
the strictly "human" realm is reminded that it is only 
in the schools of Christian theology that any appreciable 
amount of thorough instruction is given to "ethnology, 
ethnography, and anthropology."2 
The significance of the study of various religions 
and theologies and the increasing amount of data avail-
able pertaining to this study was not to be overlooked 
by Warren's trustees. Following a brief delineation of 
the embarrassment de riches characteristic of the field 
of theological studies Warren informs them in his Ninth 
Report that 
To every thoughtful mind two things are becoming 
perfectly evident: first, that henceforth no system 
of philosophy or of universal and organized science 
has any chance of life and permanence which ignores 
or which radically misinterprets this highest interest 
and manifestation of man's nature; and second, that 
no religion can henceforth successfullymaintain a 
claim to universal acceptance save as it is able to 
disclose in its normal working a universal character 
with super-ethnic qualities and power.3 
In Warren's view, then, scholarly education is essential 
to religious life and development on the higher levels; 
1. Ibid. 2. Ibid., 28. 
3. W.F. Warren, Ninth Annual Report of the President of 
Boston Univers~ty, 33-34. 
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at the same time, the religious perspective is essential 
to the truly comprehensive program of scholarly education. 
Education should assist theology by preventing sectarian 
narrowness and by encouraging to become broader, more 
liberal, more relevant. Theology shotitl assist education 
in every area by preventing narrowness of specialization, 
lack of perspective, superficial dogmatism. Education and 
theology are to be seen as complementary, though in the 
final analysis it is theology which, as it deals with 
ultimates, occupies the crowning position. 
As mentioned earlier, much of the educational 
work of Warren has little direct theological signi-
ficance. It is important, however, for an adequate 
understanding of what he did achieve theologically that 
his work as educator be placed in the picture. Warren 
had expressed a "strong disrelish" for administrative 
duties and longed to confine his activities to his 
theological studies and seminary teaching. But it was 
not to be. Just one sentence of his own account of his 
service in the field of education indicates the nature of 
his burdens: 
Several years, therefore, with no clerical assistance, 
I carried a professorship that covered the religions 
of the world, the Deanship of the School of Theology 
the Deanship of the Graduate School of Arts and 
Sciences, and, in addition to these, the cares and 
labors of the Presidency of the University.l 
1. w. F. Warren, Letter of Resignation, June 3, 1903. 
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It is scarcely to be wondered that his health at one 
point broke under such a load. In 1903 he made an 
irrevocable decision to resign the Presidency and to put 
off, after fifteen vacationless years, for a European 
year of study and travel. He returned to undertake the 
work of one man instead of two, as he put it, and con-
tinued in a professorship at the School of Theolop;y 
at Boston University until his retirement at the age of 
eiRhty-seven. 
6. Warren and Ministerial Education 
Warren's educational interest extended beyond the 
confines of Boston University. He assisted in the organ-
ization of Wellesley Colle~e and served on its first 
board of trustees as he did for the Nevr England Conserve-
tory of Music. He helped to establish the Girls' Latin 
School in Boston. He was an original member of the 
New England Association of Colleges and Secondary Schools. 
Of greater interest here, however, was his concern for 
theological education. 
In articles entitled "Two Systems of Ministerial 
Education," for example, Warren presents a comparison of 
Roman, State, and Methodist views regarding training for 
the clergy.l He acknowledges what he regards as excellent 
1. W.F. Warren, "Two Systems of Ministerial Education," 
Methodist Quarterly Review, LIV (January, 1872 and April, 
1872), 94-103, 246-267. 
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in the Roman: the hearty devotion of the student to the 
Church, the legitimate control by the Church over the 
theological instruction imparted to the student, the 
opportunity provided to mold the moral and religious 
character of the student, the providing for the practical 
qualifications needed in the priesthood through regular 
participation as assistants. He acknowledges that the 
state-controlled systems of theological education tend 
to develop self-reliant men rather than mere functionaries 
(in contrast to the tendency of the Roman system), to give 
the student a general breadth of culture, and to give him 
a generally superior sort of education. These evaluations 
are preliminary to Warren's real concern for the Methodist 
system. 
With his usual flair for the rhetorically dramatic 
Warren boldly proclaims: 
There is in this country one theological school of 
special interest. It is the largest in the world • 
••• While other theological institutions, the world 
over, have required but a brief three years' course 
of study, this one has from the beginning prescribed 
four years. While other seminaries surrender a quarter 
of the year for vacation, this one is in uninterrupted 
operation from one year's end to the other. For more 
than half a century fresh classes have been organized 
almost every month, and after completing their four 
years' curriculum have graduated with fitting honors. 
Its alumni, living and dead, are already numbered by 
tens of thousands. Its campus is broader than the 
continent. 
This grandest of theological seminaries is the 
Methodist Episcopal Church.l 
1. W.F. Warren, "Two Systems of Ministerial Education," 
Methodist Quarterly Review, LIV (April, 1872), 247. 
274 
By 1816 Methodism had formally incorporated into the 
law of the Church a uniform and appropriate course of 
theological education for all candidates to its ministry. 
One group was given responsibility for determining the 
courses of study, another was to see that the curriculum 
was matered. Annual examinations were provided and "no 
student could be graduated, and receive the parchment 
of deacon or elder, until he should have passed the 
prescribed examinations in a manner satisfactory to the 
authorities."l After delineating the classical 
Methodist system of ministerial education Warren asks, 
"What clerical seminary ever had a more perfect organ-
ization?"2 The Methodist system is different from 
the State-Church Protestant system and from the Roman 
Catholic. "It is unique, sui generis; it is the dis-
tinctly Methodistic system."3 
The Methodist system has certain fundamental prin-
ciples which Warren expounds. The first is that the 
professional instruction of the ministry ought to be in 
the hands of the Church. A second is that the Church 
should train no man whom God hath not called into the 
ministry. A third principle is that the practical and 
the theoretical should be harmoniously blended. In 
Warren's view the old circuit system provided a superior 
method by which these principles were sustained. "That 
1. Ibid. 2. Ibid. 3. Ibid. 
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system met perfectly the subjective and objective conditions 
of a practical evangelistic training-school of the highest 
efficiency."l In such a system the presiding elder or the 
senior preacher was both the instructor and the model 
for the young pastor. 
Then, too, the Methodist system of education in its 
classical form excelled in the theoretical part of the 
program. In the earlier days "the works studied by our 
candidates were among the latest and best in the English 
language. n2 Wa.rren 1 s praise of Wesley indicates the 
nature of his own characteristic concerns: 
Wesley's writings 
had the strength and charm, not only of unusual 
spiritual insight, but also of freshest and 
broadest scholarship. He was the first man to 
lift Protestant English theology out of its pro-
vincialism, and to give it its present cosmo-
politan breadth of vision. He studied every 
literature of Christendom and inspired others 
to do the same. In the love for German liter-
a.ture he was the great pioneer of his nation. 
The wonderful interest now felt in his study 
among all English-speaking populations is pri-
marily due, not to Coleridge, not to Carlyle, 
but to John Wesley. This is the testimony of 
unprejudiced investigators.3 
But, Warren laments, all of the glories of the 
superior system of Methodist ministerial education 
are things of the past. By Warren's time the effects 
of a radical revolution had broug~t about a practical 
paralysis of the system. Whereas half a century earlier, 
1. Ibid. 2. Ibid. 3. Ibid. 
candidates for the Methodist ministry were brought into 
contact with the latest biblical science, the best 
principles of interpretation, the most vital questions 
of contemporary doctrine, and the most undeniable masters 
of pulpit power, now the situation was such that almost 
none of these laudable objectives were being realized. 
rr·he radical revolution had come about because of the 
change from the circuit system to the system of settled 
pastorates. The practice of appointing a young pastor 
to a small station and "rolling upon him the whole burden 
of a settled pastor" deprived him not only of his instructors 
but also time for study. Always able to provide a pictur-
esq~.e analogy, Warren puts the contemporary Methodist practice 
in these terms: 
Imagine a college with no faculty, its students 
so scattered that no two can meet and study 
together, each student in a treadmill twelve 
hours of each day, and you have a pretty faith-
ful picture of the great Methodist Ministerial 
Training School as affected by the transition 
from the circuit to the station system.l 
There is no doubt that Warren appreciates the dilemma 
confronting the young pastor, for he had been in the 
position himself in his early twenties. He has no 
illusions regarding the ability of youthful college-
bred preachers: 
Of all the crude, hazardous, paradoxical, unmethod-
istic statements of doctrine which the writer has ever 
heard from the Methodist pulpit, some of the worst 
I.W.F. Warren, "n'Tvo Systems of Ministerial Education," 
Methodist ~uarterly Review, LIV (April, 1872, 254. 
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have come from the lips of youthful preachers fresh 
from college.l 
Having painted the picture of then and now, Warren presents 
his idea of a solution. The solution is a seminary. 
The significance of Warren's pleading for the 
acceptance of the seminary must be seen against the 
background of opposition within his denomination to 
such acceptance. Methodism had made its greatest gains 
through the zealous preaching of itinerant ministers 
whose qualifications, while obviously- very numerous, 
did not include degrees from established institutions 
of theological learning. Such were the ministers and such, 
largel-y, were the people to whom they- preached and among 
whom Methodism made its greatest progress. In order for 
acceptance of new Church conditions matching the ra.pidly 
changing social and cultural climate characteristic of 
post-war America. there was a need for articulate and 
prophetic champions of radical revision of traditional ways. 
Warren's long association with the Church and his familiar-
ity with its problems on nearly every- level of its concern 
made him especially- able to speak to the needs of the 
times. He recognized his dut-y to define the problems 
and the solutions in the most elementary- terms for the 
benefit of those who had not been so fortunate as he 
to enjo-y one of the finest educations gained in his 
denomination in the entire nineteenth centur-y. There 
1. Ibid., 256. 
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is never a superior air in his remarks, though there is 
often a sharpness and directness of statement when he 
is speaking of a controversial issue. 
'l1here was some feeling within the Methodist 
denomination that seminaries were plagiarisms from 
other Churches. Warren discounted this saying that 
seminaries are not "attempted grafts from wild olive-
trees." They are rather to be understood as "natural 
and normal outgrowths of our own ecclesiastical body, 
occasion and justified by the downfall of our earlier 
system." Indeed, the seminary is properly viewed as a 
divinely providential substitute for the vanished system 
of instruction originally provided through the circuit 
system. To emphasize his conviction Warren italicizes 
his definition of the seminaries: 
SubstantiallX, they are merely select chrps of 
instructors, conveniently distributed t rougn-
the Church, to do for our JUnior ministry what 
the senior circUTtpreacners did for them Tiftx 
~ears ago.l 
The~ too, there were those who felt seminaries to be out 
of keeping for Methodism with its valued tradition of 
individual vocation unhampered by few, if any, trappings 
of ecclesiastical rigidities. To such a view Warren 
retorts, "As well might one have cried out that our exist-
ing practice was giving us a 'self-made ministry. 1 "2 
l.W.F. Warren, "Two Systems of Ministerial Education," 
Methodist Quarterly Review, LIV (April, 1872), 257. 
2. Ibid. 
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There was opposition to development of seminaries 
within Methodism because of the supposed dangers of too 
much uniformity, and there were those who feared such 
development on the basis of the danger of too little 
uniformity! Warren appears to take delight in speaking 
to these types of opposition. With regard to excess 
uniformity he remarks that 
It should have occured to them that the true way 
to cure this servile imitation of single models 
is to bring together half a score of Melancthons, 
Bangses, Elijahs, Isaiahs, Boanerges, and Barnabi, 
and let then the young man, in his d•spair of copying 
all, learn that to equal any he must, like them, 
be true to himself.l 
To those who fear for a proper degree of uniformity, 
Warren invites a look at the numerous checks provided 
within the seminary system for theological conformity. 
He insists that the seminary system must be 
adopted and perfectly incorporated among the established 
agencies of the Church. ''The new instruction must be 
made as universally available as was that for which it 
is substituted. 11 2 Not only the young college graduates 
but all the pastors in the Church need seminary advantages. 
There is no argument against this point of view which 
Warren finds convincing. Particularly unacceptable is 
the argument that some of the Church's work can best be 
done by men relatively "unspoiled" by the academic disciplines 
1. Ibid., 258. 2. Ibid., 261. 
of the seminary. "Whatever work an unschooled man can 
do better than a schooled one," says Warren, "Either 
lies too remote from his local duties as pastor for 
him to engage in at all, or, of otherwise, can best be done 
through his lay preachers, as his assistants. nl The 
genuinely sincere appreciation for the achievements of 
his relatively unlettered Methodist forefathers and 
brethren is seen in this concluding statement: 
Finally the writer cannot allow any thing in 
these pages to be torture~ into an unfriendly 
reflection upon those, who, favored neither with 
the instruction of older brethren, as were the 
fathers, nor yet with the advantages of the 
schools, as are the sons, have bravely accepted 
the hard condition, and in spite of all ob-
stacles, for Jesus' sake, fought their way single-
handed up to character, learning, and success. 
For such men we have profoundest veneration.2 
Warren was not asking that men without seminary 
training be expelled from the Conferences, but his 
concern was that the Church take action to support 
the training of its ministry. Especially did he feel 
compassion for those 
who have all their lives hungered to know things 
which they could not, those who for everything they 
ever did learn paid in time and labor three times as 
much as it would have cost them had they but enjoyed 
a proper training in their youth.3 
These articles reveal Warren to have a thorough and 
compassionate understanding of the problems facing his 
1. Ibid., 266. 2. Ibid., 267. 3. Ibid. 
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denomination as well as deep and generally prophetic 
convictions regarding the nature of the solution to these 
educational problems. 
In the summer of 1895 Warren published in Zion's 
Herald a "Letter to a Young Man Preparing for ColleP;e." 
The interestinp: feature of the letter is the clear 
revelation it provides of Warren's opinion regarding the 
quality of education available at Boston University. It 
cannot be said that his opinion appears to err in the 
direction of modesty in its claims for his University, 
but neither could it be said that the opinion is anything 
other than an expression of ~onest conviction. He writes: 
It is evident that a college located in the heart -
of the finest university city in America, embodying 
in its organization and administration the most 
advanced pedagogical principles, attended by students 
trained in the oldest and best preparatory schools 
of the country, officered by a faculty every member 
of which in his own education-has enjoyed both 
American and European advantages, should be expected 
to present a type of collegiate life at once unique 
and of rare excellence.l 
P. feature of the student life at Boston University 
which Warren singles out for special comment is the 
personal freedom of the individual. Observing that the 
"University freedom" is one of the prized features of 
German student life, he asserts that such freedom is 
"absolutely impossible in colleSes conducted on the 
dormitory plan."2 
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l.W.F. Warren, "Letter to-a Young Man Preparing for College," 
Zion's Herald, LXXIII (August, 1895), 513. 2. Ibid. 
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Warren appears to feel that the educational pioneering 
in which he has been engaged has been abundantly successful: 
The experience of twenty years, as shown in the self-
control of the classes, the exceptionally friendly 
relations subsisting between professors and students, 
abundantly confirms the policy on which the college 
has been conducted.l 
A recital of the familiar "firsts" concludes the letter. 
7. The Centrality of Personality 
In the baccalaureate address of 1883 entitled 
"Academic Light and Strength of Life," 1-larren voices 
again his familiar concerns for genuine and relevant 
religion and for the centrality of the individual 
personality. 2 The great passions of Warren's life are 
the themes of this address: the mind, the spirit, and 
ultimate Truth. For the understanding and integration 
of Truth both intellectual endeavor and religious faith 
are required. 
Turning to the "subjective conditions of intellectual 
lip;ht, personal and academic," he asserts: 
First, there must be an ardent and quenchless love 
of truth; second, there must be a vigorous and per-
$stent will to find it; third, the intellect, fired 
by the passion of this love, steadied and directed 
by this master purpose, must apprehend, construe 
and appropriate to itself truth after truth in con-
1. Ibid. 
2. W.F. Warren, "Academic Light and Strength of Life," 
First Baccalaureate Address and Tenth Annual Report, 
Boston: Boston University Offices, 1884). 
stant succession. In the unity of the human person-
ality these three are one.l 
The human personality is central. It is only in person-
ality that Truth may ultimately be attained. Truth may 
not be attained through mere exercise of the intellect, 
nor may it be attained through feeling alone. In the 
unity of personality these two, intellect and feeling, 
must join in the passionate and purposeful search. It 
is natural to expect that Truth, thus necessarily sought, 
should best be approached through the sciences of man 
rather than those of nature. 
Thus Warren argues that the sciences of man take 
precedence over those of nature because of their natural 
affinity to the cognizing mind. His scorn of those who 
profess to distrust the presence of mind in scientific 
investigation is eloquent: 
Those purblind Comtean scientists ••• who demand the 
exclusion from the laboratory of all those mind-
born questions as to the whence, whither, and where-
fore of nature and of natural objects, who would 
rigorously reduce the student to a kind of automatic, 
self-registering observer of that which is, fatally 
injure the cause they would serve.2 --
The fact of the matter, Warren insists, is that "Any 
mental interpretation of cosmic processes is better 
than none."3 
Though Warren would not deny the necessity of the 
intellect in religion and would defend the "scientific" 
1. Ibid. 2. Ibid. 3. Ibid. 
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character of religious and philosophical investigation, 
he is quick to reject any conclusion that knowledge of 
ultimate Truth or God is obtainable only through the 
development of an intellectual system. In a sense, "the 
knowledge of God is simpler and easier than the knowledge 
of nature."l Dismissing agnosticism as self-refuting, he 
also dismisses the type of theistic metaphysics which 
views the knowledge of God as being the rational conclusion 
to cumulative studies in "matter and force and life, and 
all their combinations."2 
Every such view of the knowledge of God in its 
relation to the knowledge of nature is a complete 
inversion of the true. I speak with the strictest 
when I say that I know far more of the nature of 
God than I do of the nature of a sand-grain.3 
It is interesting that Warren used the same figure of 
comparison in one of his youthful addresses given some 
twenty-five years earlier.4 The personal character of 
the relationship between man and God is the essential 
factor. It is not to be overlooked or misinterpreted 
by theories devised by man to explain the external world. 
"The difficulties in the way of our knowledge of God, 
if any exist, are in us, not in him." Indeed, "shall 
not a father be himself more intelligible to a son than 
can be any vast uninterpreted mecanique celeste which 
1. Ibid. 2. Ibid. 3. Ibid. 
4. W. F. Warren, "Is God Love?" (Boston; Magee, 1861), 
34. 
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that father may have builded?"l It is when the mind is 
in conscious association with a personalobject of 
knowledge that its capacities are most stimulated. This 
is especially true of that personal object "whose bearing 
is the free, intelligent, and loving ministry of an 
enlightening and vivifying spirit."2 
Though no specific directions are provided for the 
attaining of the b+essed state of communion with God, 
and no advice given as to the manner in which error 
concerning such fellowship mi~t be ascertained and 
corrected, it is Warren's concluding affirmation that 
in personal and conscious fellowship with God all 
these specified conditions of light, subjective 
and objective, are completely and most effectively 
actualized. Other thin~s being equal, the soul 
which most intimately and consciously communes 
with God will also most love truth, most stren-
uously seek it, most clearly discern it.3 
8. The "Mitchell Affair" 
In the "Mitchell affair" it is possible to see in 
dramatic clarity something of both the stresses within 
Methodism toward the close of the nineteenth century 
and Warren's characteristic type of leadership. In 1883 
a separate department of Old Testament Literature 
and Exe~esis was established and placed in the 
1. W.F. Warren, "Academic Light and Stren~th of Life," 
First Baccala.ureate Address and Tenth Annual Report, 
(Boston: Boston University Offices, 1884). 
2. Ibid. 
3. Ibid. 
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hands of Dr. Hinckley G. Mitchell. Mitchell, whom 
Warren commended as "one of our own graduates," had 
taken his doctorate at Leipsic in Germany under the 
instruction of Dr. Franz Delitzsch. In the report 
of Mitchell's first year of teaching for Boston University 
Warren took note in his report to the Trustees of 
Mitchell's success in inspiring "great enthusiasm" in 
the study of Hebrew, and refers to the marked effects 
of Mitchell's "admirable method of teaching."l Before 
the century drew to a close, however, Mitchell was to 
come under an attack which cost him his professorship 
at Boston University. 
Hinckley Mitchell brought to Boston University's 
School of Theology a determination to approach the 
Scriptures in the light of the best knowledge available 
to him. Having taken his doctoral work under Delitzsch 
it was natural that he should introduce the concepts 
and methods of "higher criticism. 11 Mitchell has been 
called a pioneer in the introduction into American 
Methodism of the scientific methods of biblical study.2 
He taught the documentary hypothesis with regard to the 
formation of the Pentateuch as a matter of course, and 
1. W.F. Warren, ~leventh Annual Report of the President 
of Boston University, 33. 
2. Francis J. McConnell, "William Fairfield Warren--Church-
man," William Fairfield Warren, ed., Daniel Marsh, (Boston: 
Boston University Press, 1930), 26. 
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through the years of his teaching persisted in his 
own research and publication. The Church, however, was 
not ready to accept any teaching which appeared to smack 
of modernism and to put into question any part of the 
biblical foundation upon which its standards of belief 
were presumably so firmly rooted. 
As Bishop McConnell said in reflecting upon the 
Mitchell case, "Professor Mitchell was in some respects 
a singularly naive and trustful soul."l Mitchell never 
hid his acceptance of the newer and more "scientific 
methods of textual criticism. He 
was not only trustful in his relation to Church 
officials but he was always assuming too much 
concerning them in their ability to understand • 
••• He used to stand with open-eyed amazement 
at the failure of churchmen to grasp the elements 
of his teaching. In fact he was always misrepre-
senting himself by assuming that his hearers would 
assume his own substantial orthodoxy. Criticism 
of the Professor went from bad to worse and in 
years later than those to which I now refer cost 
him his position.2 
The reaction against Mitchell's teaching gathered mo-
mentum through the years until a group of students 
lead a movement of criticism and defiance which led 
ultimately to a refusal on the part of the Board of 
Bishops to confirm Mitchell's appointment to the Faculty 
of the School of Theology. The details of the long 
and involved deliberations are of minor importance here. 
These may be read in the President's report for the academic 
1. !bid., 27. 2. Ibid. 
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year of 1904-1905. Of significance here is the role which 
Warren played in this unfortunate situation. 
As early as January, 1900, Warren published in 
Zion's Herald a note giving his position on "The Dis-
affected Students and Our School of Theology." After 
reviewing the charges of Mitchell's being a teacher of 
unsound doctrine and undermining the authority of the 
Scriptures, Warren concluded: 
The undersigned, after months of anxious and patient 
efforts to secure intelligent, just, and dispassionate 
action on the part of all, is reluctantly constrained 
to believe that the disaffected brethren themselves 
hold a number of decidedly un-Methodistic tenets, 
and that their originally genuine and praiseworthy 
conscientiousness has of late shown a discernible 
trace of qualities not included in Methodist ideals 
of character.l 
This was not the first time, however, that Warren had 
been a.roused to publication over the implications of 
Dr. Mitchell's teachings. The year previous he had tried 
through an article in the Methodist Review to reassure 
the Church at large regarding Mitchell's positions in 
biblical exegesis.~ In the article which Borden Parker 
Bowne termed "great and conclusive" Warren presented a 
novel and dramatically original analysis of the opening 
pages of the Methodist Discipline. Using the Bishops' 
address to the Church, Warren traces the relationship 
1. W.F. Warren, "The Disaffected Students and Our School 
of Theology," Zion's Herald, LXVIII (January 10, 1900), 41. 
2. W.F. Warren, "Current Biblical Discussions--the Proper 
Attitude of Theological Faculties with Respect to Them," 
Methodist Qyarterly Review, 81(1899), 363-381. 
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of the various modifications noticeable only to the 
trained eye of the expert but undeniably to be found. 
Labeling the various sources of items in the Bishops' 
message as "D!' "Dl,n and "n2," Warren parallels the 
type of research followed in the development of the 
various documentary hypotheses with regard to Scripture. 
Warren's concern was to forestall the tragically un~ 
necessary consequences of pitched battles within the 
denomination between well-meaning but unenlightened 
traditionalists and those accepting the more advanced 
scholarly methods of the day. He wanted to demonstrate 
the validity of discussion of sources of biblical 
writings, and he championed the freedom of the academic 
world to explore and to discuss such issues. He tried 
to show that the way in which documents are handled in 
any age by the Church is the way they were handled in 
the earliest times. It is significant that his own con-
clusions with regard to Mitchell's assertions were quite 
explicitly conservative. He fought to uphold the general 
reliability of the methods which Mitchell employed though 
he questions the validity of many of Mitchell's results. 
Warren felt that the data failed to furnish enough evidence 
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in themselves to support as sweeping a series of pronouncements 
as Mitchell was ready to draw from them. Warren's position 
has been generally upheld by later developments in the 
field of Biblical research. 
Warren's article failed to stop the opposition 
to Mitchell and his type of teaching. When Mitchell's 
appointment as professor came up for confirmation be-
fore the Board of Bishops, it was refused, and the 
charges circulated as to Mitchell's being a teacher of 
unsound doctrine. 'Ihe reaction of the officials 
at Boston University was a credit to them, for their 
aim was, in the words of Warren's successor, "to show 
deference to the Bishops, and to throw about the case 
an atmosphere of quiet dignity and judicial patience."l 
But the principle was not surrendered; the University 
would not relieve Mitchell of his position. Since there 
had never been a standard of interpretation of the early 
chapters of Genesis established as authoritative for the 
ministers and teachers of the Methodist Episcopal Church, 
a rejection of Mitchell on the basis of his approach to 
these books "would have been groundless, impertinent, 
and absurd."2 A committee from the University dis-
cussed at length with Mitchell and found nothing un-
sound about his belief in fundamental doctrines and, 
indeed, found that he was not even "a representative 
of extreme views among Biblical scholars of the age, 
but rather is a representative of middle and safe 
1. William Huntington, Report of the President of Boston 
University for 1904-1905, 12. 
2.William Huntington, Report of the President of Boston 
University, 1905-1906, 9. 
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ground as an Old Testament exegete."l Conversation with 
Mitchell's colleagues and students convinced the 
original examining committee that Mitchell had done 
much to provide support for an intelligent and vital 
Christian faith. The Committee turned to Warren to 
prepare a reply to the Board of Bishops. 
In his most careful and painstaking way Dr. Warren 
drew up a paper that was submitted to the Faculty, 
revised and re-revised by it with minutest attention 
to every statement and phrase of the testimonial. 
In this paper Dr. Warren embodied also an argument 
against the constitutionality of the General Con-
ference law under which the Board of Bishops had 
acted in their investigation of Dr. Mitchell's 
doctrinal soundness and in their final judgment.2 
This work came to nothing, however, for the Bishops 
refused to re-consider the case and the University had 
nothing else to do but relieve him of his theological 
professorship. Mitchell was made instructor in Semitic 
Languages and given a year's leave of a.bsence with half 
a Professor's salary as a token of Universit:y support. 
Throughout the whole period of controvers:y Warren strove 
to maintain the elements of loyalty and of relevance, of 
reason and of faith, in their proper relationship. He 
brought to bear as forcefully as he could his characteristic 
determination to act as mediator of ideas between the 
polar forces within his denomination. He demonstrated for 
all to see his principles of methodological adaptability. 
1 • Ibid • , 10 • 
2. Ibid. 
He showed his willingness to accept the methods if not 
always the conclusions of "higher criticism." And he 
demonstrated beyond any doubt his not at all unremarkable 
ability in tact and diplomacy to emerge unscathed and 
yet uncompromised in his convictions. There was never 
a question of the depth of his roots within evangelical 
Christianity and with evangelical Methodism in particular. 
Nor was there any question as to the extent of his erudition 
and scholarly competence in contemporary developments. 
His was an important conciliatory function at a time 
of considerable stress in American Methodism. 
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The Story of Gottlieb 
In 1891 Warren published a "little parable" 'Which he 
dedicated to "students and teachers of ideals in personal 
living," entitled The Story of Gottlieb. The work tells 
the story of Gottlieb, a German youth "well born and well 
brought up in"Bingen on the Rhine." 1 His elder sister 
inspired him in a way which suggests the type of teaching 
Warren desired for his own University: 
She would kindle his yet unkindled ambition, arouse 
his unsuspecting powers to self-discovery, fill him 
with quenchless ~spirations for the good, the beau-
tiful, the true. 
Poetically Warren describes the nature of her aspirations 
for Gottlieb. He demonstrates insights into pedagogical 
method which preserves the integrity of the learner. Soon 
Gottlieb is able to say: 
Life now has meaning, I am an immortal spirit yet 
in the living center of a boundless universe.3 
For man one thing alone is fitting: "the intelligent, the 
ardent, the endless pursuit of perfection." 4 Gottlieb 
vows that he will be true to the instinct toward perfection; 
"I will live for nothing lower or less. It is the voice 
of nature, it is the mandate of God."5 
Gottlieb proceeds to Heidelburg where he gains the 
admiration of all. Still the high-minded youth, he finds 
1. W.F. Warren, fhe ~ of Gottlieb, (Meadville, Pennsylvania: 
Flood and Vincenr;-1~91), 9: 
2. Ibid., 11. 
4. Tbid. 
3 • Ibid • , 13 • 
5. Ibid., 14. 
Heidelburg his Mecca: 
He had drawn great inspiration from the life and words 
of his sister's poet (Dante); greater yet from those 
immortal philosophers and teachers who had refused to 
subordinate the ethical and the aesthetic. He yearned 
for all beauty and all truth and claimed that without 
inherence in the good neither the beautiful nor the 
true was possible.l 
In the midst of Gottlieb's idyllic existence came 
a stunning telegram of his sister's sudden death. The 
young student was not prepared to accept such tragedy: 
"His old conception of life had had in it no place for 
death and desolation. He had studied only the perfect, 
the ideal, and the means of its attainment." 2 Gottlieb 
turned to a Father Sebastian who took him to visit a 
hospital where he found a world far different from his 
former world of sunshine, beauty, and happiness. In the 
hospital "dwelt human beings in a light forever shaded, 
in an air forever fevered by the hot breath of diseased."3 
Father Sebastian had "eyes that had been opened to the 
inward blessedness of living not for self-perfecting but 
for the humblest ministry to others."4 
The combined effect of his sister's death and his 
visit to the hospital brought Gottlieb to a basic question: 
How shall a man actualize the godlike possibilities of 
his being--physical, intellectual, spiritual--in a world 
where blight and death are perpetually impairing gur 
wisest endeavors and thwarting our holiest plans?? 
! . Ibid • , 17 • 
4. Ibid., 22. 
2. Ibid., 17. 
,$. Ibid., 23. 
3. Ibid., 20. 
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Father Sebastian who voiced the question for the perplexed 
youth, provided the answer also. It is his view that the 
question seems so staggering simply because it rests upon 
false a.nd partial assumptions which betray a fundamental 
misconception of perfection. The good priest tells the 
youth that beautiful as his ideals have been, they are 
nevertheless heathen. His advice, in essence, is to 
choose Christ rather than Plato, to minister rather than 
to be ministered unto. Father Sebastian's advice was that 
only in losing his own life should Gottlieb truly find it. 
This advice Gottlieb took up with high enthusiasm. 
So thoroughly did GottLieb follow this new view that 
In his new vision, even suffering and disease had come 
to have a mysterious value, almost a beauty, so potent 
were they in calling out the most godlike activities of 
men's souls.l 
As he continued in this new life, Gottlieb permitted his 
philosophy, a.es the tics, poetry, and abstract idease of life 
to fall into oblivion. But as they did, he began to have 
diabolic thoughts doubting the efficacy of devoting one's 
life, the supremacy of the law of sacrifice and the beauty 
of the disinterested ministry to the needy. He hesitated 
to join a religious order; he was not rea.dy to take life-
long vows. He began to doubt his right to take his life 
into his own hands--even to dedicate it to the archangel 
Michael or any of his angels. The thought came to him 
that if every man were to live simply to serve others, 
there conceivably would be no one left to be served. The 
1. Ibid., 26. 
very triumph of the system would be its destruction. And 
Gottlieb was quick to see that if one were to decide to 
live to serve in such a way as to be willing to receive 
service from others, he would be shifting his ground and 
adopting a principle of mutual reciprocity. 
It is at this point that the meaning of loving one's 
neighbor as and not better than one's self becomes apparent 
to the seeking youth. The truth dawns upon him that service 
is not life's end but simply a means. Gottlieb vas under-
going within himself the struggle of reconciling his zeal 
for service and his natural drive toward self-realization. 
His inner voice spoke to him: 
Let personal growth, culture, advancement, realization 
of your supreme possibilities be made your aim and 
hospital service the means, and you will have harmon-
ized your first life theory with the second. You will 
have removed the conflict. You can then be just to 
Plato without disloyalty to Christ.l 
Now four possible principles of life were recognized. 
The first was that of seeking for one's own personal per-
fection. The second was that of spending one's life solely 
in ministering unto others. The third view: serving as a 
means. And the fourth is the principle of seeking all 
possible personal improvement in order better to serve 
one's needy fellowmen. In this view the ministry is the 
end and the pursuit of personal perfection the means. To 
discover which of the principles Gottlieb journeyed unto 
1. Ibid., 32. 
2)7 
2)8 
the Holy Land and meditated upon his Scripture. 
While in the Holy Land Gottlieb received a letter 
from Sebastian relating of his being succored by an 
American missionary couple during his own pilgrimage years 
earlier. The couple nursed him back to health from an accident 
he had experienced, and while doing so, read to him from 
Jonathan Edwards and from Wesley on the nature of Christian 
virtue and perfection. Sebastian's letter told of his own 
intense spiritual struggle as a young man, and from the 
account of his struggle he moves to affirmations of his 
own hard-won faith. Since it is this letter which ends 
Warren's "parable," it is clear that Father Sebastian's 
conclusions are those to which Warren intended to direct 
his readers. Sebastian wrote: 
what wonder if the man who loves not utterly, ab-
solutely, perfectly, unremittingly, misses the 
principle of all true living ••• Too well I knew 
I did not love, had never loved, my Maker with that 
passion which would make His absence death, His 
presence life. Too well I saw that all my plans 
of life, my motives of action, had been but self-
envolved, self-centered, and self-respecting.l 
Sebastian had found in his youth the meaning of life: "Love, 
my Gottlieb, love is the secret of perfect living."2 
In love, love of the All-perfect, love of the one 
Lover, every noble principle of human living is 
taken up, every ideal transfigured, supplemented, 
glorified. Henceforth thou knowest the perfect way.3 
1. W.F. Warren, ~ Story of Gottlieb, (Meadville, Pennsyl-
vania: Flood and Vincent, IB91), 
2. Ibid. 3. Ibid. 
••• Pathfinding in this crazy world is indeed a serious 
matter to him who looks at paths alone. But high 
above the paths is He who makes them all, and any 
sould that has the one Pathmaker as his ever-pre~ent 
leader leaves pathfinding to the blind and lost. 
The concluding prayer suggests Warren's own essentially 
religious attitude toward his work as educator: "Pray for 
me that in the academic halls to which my Lord has just 
now brought me, I may show the light to thousands." 2 
The little "parable" shows unmistakably the centrality 
of love in Warren's thought. The motivating force of 
Gottlieb's search is a concern not merely for salvation 
but for the right type of salvation. Alternatives to the 
solution of perfect love are recognized and appreciated for 
what worth they have, though it is Christian love and 
Christian perfection which are proclaimed to be the final 
solution to life's problems. 
1. Ibid. 2. ~· 
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CHAPTER EIGHT 
CONCLUSIONS 
A topical outline of Warren's system of religious 
thought together with a systematic critical evaluation 
in historical perspective will serve to bring into focus 
the data presented in the preceding chapters. Before 
beginning any such outline of Warren's thought it may 
be noted that nowhere does Warren bring together in a 
treatise of systematic theology the fruits of his 
varied labors. His major effort in the specific field 
of systematic theology, his Einleitung, was a product 
of his early years, and remained uncompleted. As his 
career developed, his interest tended to shift toward 
studies in cosmology, comparative religion, and philosophy 
of religion. The necessity for the student of Warren's 
thought to search through his published material for 
clues to his final theological system constitutes a 
basic reservation to any claim which might be made for 
Warren as a systematic theologian. It ought to be 
apparent, however, that the mere presence or absence 
of a completed systematic theology scarcely stands as 
the only criterion for the judging of the theological 
significance of any given theological thinker. 
A. Topical Outline of Warren's System of 
Religious Thought 
1. Understanding of Systematic Theology 
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Warren's basic approach to systematic theology 
throughout his lifetime related to his early definition 
of systematic theology as that study which treats of 
God, of man, and of the reciprocal relations between 
God and man. He conceived of theology as literally the 
queen of the sciences, for he emphasized theology's 
total comprehensiveness. Theology, alone among the 
sciences, related all things in heaven and earth. In 
his major work in the specific field of systematic 
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theology Warren presented the scope of theology according 
to the traditional framework of exegetical, historical, 
systematic, and practical divisions. But his predominant 
understanding was one which emphasized the liberalizing 
rather than the traditional and conservative function of 
theological thought. He viewed theology as "an all-
inclusive philosophy of the absolute and of the relative, 
the unconditional and the conditional."l More specifically, 
theology is that discipline which deals with the Christian 
doctrines of God Himself, God as creator, upholder, and 
governor of all things, as head of the moral world, of 
man in states of innocence, sin and grace, and of the 
relations between God and man as they are affected by man's 
fall, Christ's redemption, the work of the Holy Spirit, and 
the coming eschatological epoch. The data of systematic 
1. See page 205 above. 
theology have been conceived in varying ways by four 
primary confessional standpoints: the Roman Catholic, 
the Calvinistic, the Lutheran, and the Wesleyan. 
Warren conceived the Wesleyan viewpoint to be the 
culmination of theological thought, and ideal Methodism 
to be the most nearly perfect theological expression. 
2. Theory of Theological Knowledge 
Warren labeled his position with regard to the 
theory of theological knowledge "Christian-realism" He 
considered his approach realistic because it attributed 
reality to the thinking subject as well as to the world 
of nature and the spirit. He considered it Christian 
because it viewed man's faculty of knowledge as standing 
in need of the divine illumination and instruction 
available only through the appropriation of Christ's 
redemption. He rejected the idealistic or intuitional 
approach, the sensualistic, the skeptical and the 
mystical for their failure properly to do justice to 
those elements of "realism" and Christian faith which 
he aimed to conserve. He appreciated to a degree 
exceptional in nineteenth-century American Methodism 
the necessity of rigorous exercise of the human mental 
capacities, but he rejected the rationalistic standpoint 
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as failing to do justice to those profoundly non-rational 
elements in religion and especially in revealed Christianity. 
He was especially concerned with the place of mystical 
insight in religion and with the work of the Spirit 
within Christianity, but he rejected the mystical 
standpoint as a method of theological knowledge because 
of his insistence upon the objective rea.li ty of the 
Christian revelation. 
3. Sources of Theological Knowledge 
In keeping with his comprehensive understanding of 
the field of systematic theology, Warren viewed the 
sources of man's theological knowledge as encompassing 
the entire range of data discern~ble in creation, in 
history, and in the individual human soul. The richest 
source of theological knowledge he took to be the 
wortoffenbarung, the unique and definitive verbal 
revelation of the Christian religion in the Holy Bible. 
Since this source of the basic Christian revelation lay 
in God's communication with the writers of the canonical 
Scriptures, the problems of inspiration, revelation, and 
tradition are integral to conception of theological 
knowledge. Thorough and accurate understanding and 
acceptance of the Bible is necessary for a true systematic 
theology. Bible studies, church history, history of 
religion and history of doctrine, psychology, sociology, 
and philosophy of religion--all are primary sources for 
theological knowledge. 
4. The Place of Human Reason in Theology 
Warren did not undertake a thoroughly detailed 
analysis of human reason in theological thought, but 
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he championed its exercise and defended its significance. 
He proceeded upon the assumption that man is not a beast 
but has received from God a mental capacity and a 
spiritual nature. Spirit and mind are not carefully 
distinguished in Warren's references to man's rational 
capacities. Warren lifted up the theological significance 
of man's possession of mind which is able to communicate 
with other m:tnds and with the Divine mind. He finds in 
this possession an evidence that God has created man a 
being with whom He can communicate. The most si~nificant 
theological exercise to which the human reason has been 
put is that to which the ancient prophets and apostles 
put it in receiving immediate communications from God. 
As eager as Warren was to defend the "divine" 
quality of the Biblical revelations(see below), he 
was insistent that the attributing of inspiration to 
any particular passage is a purely inferential process 
engaging the human reason. Thus human reason is an 
intrinsic element in a.ny theological issue. The more 
embedded and ingrained in the fiber of the Scriptures 
the appeal to human reason may be, the more powerful is 
the inferential evidence of inspiration. Warren rejected 
"mere professions" and authority which rested upon a 
basis other than that of reasonableness. His concern was 
for a theology which met the two-fold criterion of reason-
ableness, and Scriptural authenticity. He proceeded 
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vigorously upon the assumption that the Truth of human 
reason and of the Christian Scriptures were one and the 
same. He considered the exercise of huma.n reason a 
religious necessity. Reason and revelation are not 
antithetical but complementary, not disjunctive but 
conjunctive. The ultimate ground of reason is as 
divine as the ground of revelation; it is, indeed, the 
same. The normal use of reason is as much a duty as 
the normal use of conscience. 'l'he norm for the use of 
reason is that it should proceed from a sincere desire 
and aim to glorify God. Rea.son 1 s duty is to acquire 
truth, to tea.ch truth, a.nd to remove error. Ma.n's 
experience testifies to its being God's good plea.sure 
that ma.n should make progress in the knowledge of truth. 
5. 'I'he Inspiration and Authority of the Bible 
The Bible conta.ins passages which indicate ha.ving 
been i..rri tten by ancient prophets and a.postles who had 
received immediate communications from God. The precise 
meaning of the wora "immediate" was not ma.de clear by 
Wa.rren. Belief in the inspiration and thus the authority 
of the Bible is not to be based upon what either the 
Biblical writers themselves or their latter-day 
enthusiastic commenta.tors may say. Such belief is 
to be based only upon the authority of the response 
which the passa.ges elicit from the individual Christia.n. 
Warren strongly rejected what he felt to be an "over-
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anxious, disingenuous, special-pleading spj_ri t" conrrnon 
to defenders of the faith in his da-y. He nearl-y lost 
his own faith in the divine origin of Christianity 
through what he termed "pitiful pettifogger-y" with 
regard to conceptions and defenses of Christian 
theories of inspiration. 
The correct interpretation of inspiration according 
to Warren is that which is arrived at by the rational 
exercise known as deducing of inferences. The authority 
of the Bible, it appears, shifts from a bibliolatrous 
uncritical acceptance of whatever the Bible contains as 
inspired to an experience of the reader or hearer. The 
nature of the Bible's avthorit-y may thus be described 
as being found in a reciprocal relationship between 
Bible and reader. 1'he passages to which the reader 
respond as to truth and which he finds confirming or 
clarifying his own experience are the authorj_tative 
passa.ges. It is the task of the theologian and preacher 
to explicate and relate the biblical messages so as to 
show their truth and relevance and thus to establish them 
as trul-y authoritative for the reader. Warren appeals 
to the witnessing of the Holy Spirit to aid in the 
response to the truth which the Bible contains. 
The experience of the inspired writers of the 
Scriptures is best understood as one different in 
degree but not in kind from that experienced by the 
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individual in any age. Employing an argument a fortiori 
- . - --------
Warren asserts that if he himself is conscious of receiv-
ing daily Divine strength and aid for the carrying out 
of his compare.ti vely insignificant duties, how much 
more must the holy prophets and apostles have experienced 
the "higher aid" they needed for their work in revealing 
God's will. The Scriptures are to be conceived as 
being inspired and holy, but for good reasons. There 
must be reasons for belief. Mechanic.i theories of 
inspiration and revelation are emphatically rejected. 
Warren distinguishes between inspiration and 
revelation on the basis of one's being the Divine 
preparing of the soul for communication and the other 
being the Divine act of presenting such communication 
to the inspired soul. The precise psychological 
characteris.tics of the inspired state are not fully 
delineated, though there is said to be a full retention 
of rational consciousness and freedom. Indeed, the 
experience of inspiration and reception of revelation 
renders the individual experients more truly and 
widely conscious and free than those to whom they address 
their messages. 
Warren's theological thought was dominated by his 
conviction that the heart of the Biblical messages 
of God's creating and sustaining the world, His love 
and justice, His fatherhood, His grace and forgj_veness 
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through Christ, His abiding presence through the Holy 
Spirit, and His ultimate restoration of mankind at the 
close of the present era were unreservedly true. It is 
interesting, however, that Warren tended to base his 
appreciation of the Bible on the fact that he found its 
message true and not simply because the message wa.s to 
be found in the Bible. He did not worship the Bible, 
nor make it a fetish. He worshiped rather the Holy 
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Spirit which confirmed in him the Biblical truths. He 
found confirmed in his experience the message of the 
Bible, and so, he believed, might every man. He was 
zealous in scholarly exploration of the problems of 
biblical research, and he was thorough in his s_pplication 
of critical scholarship to Biblical issues, but he felt 
that ultimately many of the details might prove relatively 
unimportant. 
With regard to this understanding of the place of 
Biblical doctrines in systematic theology, Warren nowhere 
makes explicit the criterion by which he determines what 
is to be open to va.rying interpretations and what is to 
be held firm as fundamental to true Christian faith. He 
expressed comparative lack of concern over theories of 
Mos.siC. a.uthorship of the Pentateuch and the origin and 
historical progress of the rise and fall of man. But he 
demonstrated a basic a.llegiance to the doctrina.l positions 
traditionally cherished by the conservative evangelical 
Christianity of his day. He demonstrated also an 
attitude toward Biblical matters in keeping with the 
Wesleyan tradition of catholicity of spirit with 
regard to the details of orthodoxy. 
6. Warren's Conception of Man 
Before turning to Warren's doctrinal orientation 
it is well to note his view of man. Man has been 
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created with the capacity for growth in knowledge of God. 
God's manward revelation of truth began with the first man 
and will continue uninterruptedly to the last. Man's 
history consists of three major epochs, man in the 
state of innocence, the state of sin, and the state 
of grace. The Methodist anthropological conceptions are 
championed, especially· those which stress perfectibility 
and deny man's personal responsibility for the corruption 
and sinfulness with which he is confronted at birth. The 
notion of inherited guilt is emphatically rejected on 
the basis that true morality depends upon the exercise 
of free choice between alternatives. Inherited guilt 
would destroy man's moral responsibility, though Warren 
employs the argument that the righteousness of the second 
Adam adequately canceled out any condemnation derived 
from the sin of the first Adam. The Methodist understanding 
of a child as an object of salvation until such a time as 
he reaches the age of moral discretion for which he is 
personally responsible is heartily accepted. The reaction 
aga.inst the depravity theories of the waning New 
England Calvinistic theology is apparent in Warren's 
earlier theological writings. Also apparent is a 
reaction against the ultra-liberal and transcendental 
interpretations of man prominent during Warren's mature 
years in New England which failed, it seemed, fully to 
appreciate the depth of man's sin and the significance 
of Christian conceptions of Christ's atonement. Warren 
reacted violently against what he considered perversions 
of the Christian faith which failed to do justice to 
man's sinful state, his need of conversion and experience 
of redemption, and his moral responsibility as a creature 
of limited but nonetheless significant freedom. There 
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is much in Warren's earlier theological work which reflects 
the nature of his theological environment in New England 
with j_ ts waning Calvinism and waxing transcendentalism, 
but as the decades passed and with them much of the 
force of these theologically significant movemen~ Warren 
moved from them toward his more original studies in 
cosmology, comparative religions, and the philosophy of 
religion. 
Several characteristics of Warren's doctrine of man 
deserve especial notice. First, in his Einleitung he 
develops the theory which he found in Fletcher regarding 
man's being found under three dispensations, those of 
the Father, the Son, and Holy Ghost. Warren confirms 
the truth of this tradi tiona.l conception by appealing 
to individual religious experience and the psychological 
concomi ta.nts of that experience. Second, Warren places 
a. high degree of emphasis upon man 1 s freedom with regard 
to moral responsibility and to salvation. Though anxious 
to avoid disparagement of God 1 s grace a.nd the gracious 
foundation of every facet of man's life, Warren insists 
that each man ha.s a measure of grace which he may use to 
acknowledge his condition and to accept God's forgiveness 
through Christ or which he may simply trifle away. Sal-
va.tbn is dependent upon man 1 s response; it cannot be 
forced and still remain authentic salvation. Moral 
responsibility is a. primary factor in Warren 1 s doctrine 
of man. Third, as vigorously as Warren denies inherited 
guilt or virtue, he pictures the depth and extent of 
man's sinfulness in no uncertain terms and insists 
that Methodism's understanding of man's sinfulness is 
practically hyper-orthodox. Man is in his essential 
nature a will, and everything about him may be explained 
in reference to his freedom. The sinful man wills sin 
in preference to holiness, and even the most strenuous 
of preaching of the free gospel of Jesus Christ may not 
change the will of a determinedly sinful man. Fourth, 
all understanding of Christian theology must relate to 
man's interest and nature. There is an unmistakably 
humanistic or humanitarian tone to many of Warren's 
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theological observations. The wellspring of all theological 
systems and of all the religions of the world lies in 
the depth of antagonistic psychological components within 
the human soul. 'l1hese components are the instinctive 
senses of absolute dependence and of spontaneous energy. 
The psychology of individual religious experience furnished 
the starting point for Warren's theological understanding • 
.And in his appeal to the experiential aspect of empirical 
verification for theological truth it may be said it 
furnished the endpoint also. Fifth, in Warren's theolo-
gical thought human personality is central. It is only 
in personality that Truth may ultimately be attained. 
Both intellect and feeling contribute to formulations 
of 'l'ruth, but it is only in terms of personality that 
fullness of 'l'ruth is conceivable. The sciences of man 
thus take precedence in Warren's thought over the sciences 
of nature so far as the search for philosophical and 
theological Truth is concerned. Finally, Warren's 
doctrine of man involves a considerable insistence 
upon the mystical awareness of which man is capable, 
especially the mystical experience of the Christian 
who senses the working of the Holy Spirit and experiences 
that which he can best describe as the indwelling of 
Christ. The individual human being is capable of a 
personal and conscious fellowship with God. Throughout 
a long life Warren's conviction regarding the possibility 
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of a practical mysticism appears never to have wavered. 
Few detailed instructions for attaining the blessed state 
of communion with God are to be found, and no advice 
given as to the manner in which error concerning such 
fellowship might be ascertained and corrected. 
7. Warren's Doctrinal Orientation 
Warren considered himself primarily an evangelical 
Christian. He reiterated his profession of faith in 
such characteristically fundamental doctrines of 
evangelical Christian faith as the immaculate conception 
and sinless birth of the Christ Child, Christ as the 
Son of God and Son of Man, the Apostles' Creed, Nicene 
Creed and the Articles of the Methodist Episcopal Church. 
He championed a conservative interpretation of evangelical 
essentials. But his greatest concern and the weight of 
his most sustained theological activity was not for the 
retention of orthodox evangelical fundamentals but for 
a comprehensiveness in theological thought which, in 
effect, went considerably beyond the limits of traditional 
evangelical Christianity of his time and of his denomina-
tion. Since Warren remained within the framework of a 
conservative and traditional theological perspective, it 
is possible here to present a topical outline of his 
doctrinal orientation to the time-honored divisions of 
Father, Son, and Holy Spirit. 
A. Warren's Conception of God 
One of Warren's strongest convictions regarding 
the nature of God was that concerning God's love. 
For him any theological notion or doctrine which 
compromised God 1 s love was anathema. rrhe Calvinistic 
emphasis upon the wrath of God he rejected completely. 
"There is no judicial frown, no natural antipathy--
nothinp: but fatherly goodness and love" in consistent 
Methodism. (83) With an equal completeness he rejected 
conceptions of God which compromised God's love by 
presenting it in terms too sentimental, romantic, and 
unworthy of Him whose love made possible Christ's 
sacrifice. Warren scorned with ab almost demagogic 
passion that understanding of God which he conceived to 
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be the burden of such preachers as transcendentalist 
Theodore Parker. (75) God's love is rather to be 
understood as wise, steady, unflinching, inescapable, 
calling forth self-contempt, shame, guilt, frustration, and 
worthlessness in the sinner. God's love is proved not only 
by his act of atonement in Christ but even by the very 
concept of hell itself. In Warren's view "Hell is made 
truly hell, not by God's power, nor by his avenging 
justice, but by his love." (88) Throughout his career 
Warren strove to correct the theological error of 
deifications of force, either vital or mechanical, and 
of law, either natural or ethical. His aim was to make 
room for the conception of the God of freedom and of love. 
Warren was familiar with the traditional arguments 
for the existence of God, but considered that each only 
proves or aids in proving an element in a conception 
of what God must be like, not wha~ He is in Himself. 
He attempted to relate the doctrine of God to the 
findings of the revolutionary developments in science, 
psychology, philosophy, and other fields. He inter-
preted the nature of God in terms of an all-pervading 
and almighty mind or spirit. Though personally much 
concerned about an appreciation of philosophical "proofs" 
of God's nature, Warren maintained that their cogency 
never caused the world to have a general faith in God 
and immortality. 
He concluded early in his career that the develop-
ments in the intellectual life of his time would force the 
frank and formal abandonment of all endeavors to demon-
strate logically the existence of God on principles other 
than those of man's moral and religious nature. He 
viewed natural theology's effort to find infinite cause 
from finite effect as doomed to failure. He advocated 
the substitution of a. philosophy of religion for natural 
theology, and he devoted much of his thought to the 
development of a comprehensive philosophy of religion. 
In his view God is not to be understood as the rational 
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conclusion of cumulative studies in matter and force 
and life, though such studies are significant and 
necessary and furnish conclusive theistic evidences. 
God is rather to be understood as the ground of these 
studies, the Being in whom man lives and moves and 
has his own being. In Warren's view philosophy may be 
said to lead men to a proper understanding of what 
to expect to hear from God, whereas theolog-y leads 
men to hear what God has spoken. The God which true 
philosophy seeks and authentic Christian theology 
presents is one and the same God. 
Further, God is most adequately conceived in terms 
of personality. The personal character of the relationship 
between man and God is the essential factor of that 
relationship. God is properly conceived as a Father, not 
as a vast uninterpreted mecanique celeste. God is the 
ground both of the physical and the spiritual "environment" 
which man experiences. God's character is revealed 
through the development of the human mind. The ethico-
cosmical inquiry, for example, leads to a conception of 
God as an Intelligent Will which antedates humanity and 
continuously expresses itself in the natural and ethical 
environment of every human being. The teleological inquiry 
leads to the conception of God in terms of a beginningless 
and endless Personality, working from ethical aims, and 
effecting in time and space a perpetual Self-revelation unto 
finite intelligences. The ideally perfect Self-revela-
tion of God is conceived to be a divine Incarnation. 
Finally, God is best conceived in terms of the 
doctrine of the Trinity. Warren follows an approach 
similar to that of Augustine in that he views the 
Trinity not as an exhaustive statement regarding the 
nature of God but merely as that which assists one in 
giving expression to that about which one would other-
wise have to remain silent. Warren's conception of 
God is suggested in the felicitous phrase used by one 
of his students, "the Christ-like God." For Warren 
God is Christlike. 
B. Warren's Christology 
As with his thought about the nature of God, 
so with his Christology one must distinguish between 
Warren's assertions as a systematic theology and as a 
philosopher of religion. As he had the conviction that 
the Object of philosophy of religion is identical 
with the God of Christian theology, so he had no doubt 
that the ideal perfect self-revelation of God, the 
Incarnation, and the historical Jesus are identical. 
For Warren Jesus is to be conceived as both perfectly 
divine and perfectly human. Jesus of Nazareth is truly 
the archetype of perfected humanity, the one human being 
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in whom the divine indwelling and outshining were apparently 
complete. The demands of human reason are met in the life 
and work of Jesus. But Jesus was truly the Christ, 
the second Person of the Trinity, who revealed fully 
and sufficiently God's love through his sacrificial 
atonement. 
Warren followed the traditional Methodist views 
regarding the work and person of Christ, and he insisted 
that Methodism's understanding is Closer than any other 
to the intended meaning of the Scriptural revelation 
of salvation in Christ. Warren believed Methodism 
explicates most adequately the divine and glorious 
dimensions of Christ's redemption as well as displaying 
profound insight into the human soul and its needs. 
Christ's atoning work is universal and limited only 
by the nature of man's response to it. It is the test-
imony of "universal human experience" that the guilt-
ridden individual worshiper believes "that the author 
or custodians of the obligation violated must have a 
part in the restoration of normal relations." 'rhe 
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processes of human thought are seen to require God's 
initiative in sending forth His Son in a manward self-
revelation in a human "indi vination" in "Yrhich man personally 
partakes of the divine nature. In Jesus Christ these 
two demands of human and divine life and thought are met. 
Christ exemplifies the ideally perfect self-revelation 
of man in a human Indivination. God's purpose is to 
redeem humanity through the agencies of his temporal 
kingdom so that man might be, faultlessly, an expression 
of the divine holiness and a habitation of God through 
the Spirit. Onl-y throu,.gh the Mensch~e_:t:<J.:up_g of God 1 s 
Eternal Son could God provide a means for the restor-
ation to original purit-y universall-y sin-blighted 
relationship to man. Christ provided the sufficient 
answer to man's need of a creative reopening of itself 
to the divine incoming. There does not appear to be 
discussion of the Cross in Warren's published works. 
C. The Holy Spirit 
As Christ provided the objective restoration of 
the original relation between man and God, so the Hol-y 
Spirit, the third person of the Trinity, provided the 
subjective restoration. Warren's published works abound 
in references to the high place which the witness of the 
Spirit held in his thought and life. A marked degree of 
personal piet-y and of practical mysticism based upon a 
conviction of the indwelling of the Holy Spirit was a 
characteristic of Warren's entire career. His most 
widely known literary achievement, the hymn "I Worship 
Th~ 0 Holy Ghost," has been in the Methodist Hymnal 
for more than a score of years. He related that this 
hymn was an attempt to affirm significance of the 
doctrine of the Holy Spirit in face of Patricentric 
Calvinism and Christocentric Continental theologies. 
He saw the doctrine of the Spirit a necessit-y for the 
maintenance of Scriptural authenticity and for the 
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breadth, plentitude, and balance of genuine Methodist 
teaching. 
The force of Warren's doctrinal convictions was 
somewhat qualified by a tentativeness which reflected 
an appreciation of life's flux and flow. He rejected 
as unrealistic the attempt to gain fixed and unalterable 
precision in doctrinal formulations. Dogmatic exactness 
he felt to be impossible and irrelevant in view of the 
unceasing mutability of the relationships of life, 
particularly those between man and God. 
8. Theodicy 
When he was but twenty-six Warren produced what 
an influential Methodist theologica.l thinker termed 
the "fullest, ablest discussion in our theological 
literature" on the problem of evil. (See above, ff) 
.A review of Warren 1 s work, however, leads one to 
believe that he found it easier to point out the flaws 
in existing theodicies than to develop satisfying and 
original interpretations of his own. He rejected all 
notions of necessary evil as undisguised Jesuitism which, 
in effect, teaches that the end justifies the means. 
To conceive of evil as necessary tends to destroy 
man's only foundation for confidence in God and blurs 
the dis tinction betvreen good and evil itself. Warren 
understands evil as doing nothing but dwarfing, crippling, 
and deadening. God cannot be said to employ evil; He can 
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only use it. '11he view that evil is required for the 
manifestation of God 1 s justice and free merc:J \.J"arren 
rejected as an assumption without a shadow of evidence. 
A ke:J to the understanding of Warren's position 
on the question of theodicy is found in his insistence 
that holiness can never be thought of as a product of 
power, either ph:Jsical or moral. Holiness or true 
piety is and must be the result of conscious choice be-
tween the alternatives of good and evil. The possibility 
of evil is a necessj_ty for true morality. Actual evil, 
however, has no more legitimate existence than disease has 
a right to exist while one is attempting to cure it. The 
problem as to God's creation of moral beings whom con-
ceivably He knew would fall is not solved in Warren's 
published writings. There is no evidence of distinction 
having been made between kinds of evil. 
9. Immortality 
Warren does not appear to have dealt with the concept 
of eternal life in any detailed and systematic fashion. 
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It is evident, however, that he possessed a. strong and 
unwavering conviction in the realit:J of life beyond death. 
His early work reflects the sense, then characteristic of 
Methodist thought generally, of sin's seriousness as leading 
to the possibility of eternal damna_tion. 1I'he existence 
of hell for unregenerate sinners a_ppears to be accepted 
without question. Simila.rl;J, the existence of hea_ven for 
those who have responded to God's grace is accepted 
without question. A strong sense of the other world 
is evident throup.:hout Warren 1 s writings and incree.sed as 
Warren attained his great age. 
3. Warren in Historical Perspective 
'l'houp:h considerable evaluation has accompanied the 
presentation of the various phases of Warren's work, it 
is possible now to essay a brief critical evaluation 
in terms of historical perspective. 
1. Breadth of Conception of Theology 
It is only against the historical background of 
widely prevalent and strongly championed "narrow" 
interpretations of theology and its task in nineteenth-
century American Methodism that Warren's conception can 
be fully appreciated. In face of opposition of those 
conceiving theology's task almost solely in terms of 
arranging the various divinely revealed Scriptural 
truths, Warren insisted that theology is a liberalizing 
study of truly comprehensive proportions. The breadth 
of his conception of theolop:y and its task, though not 
unique, is noteworthy in view of the prevailingly 
conservative character of much of the denominational 
thought of his time. It led him to explore areas of 
thought which had been seldom explored, to develop a 
School of Theology rather than perpetua.te a Bible 
Institute, to emphasize in countless ways the need 
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for comprehensiveness rather than confinement in 
theological thought. 
2. Defender of Reason in Theology 
In the face of the intellectual revolution of the 
late nineteenth century the suspicion of learning was 
prominent among American Methodists. Many cultivated 
a deliberat~ attitude of ignorance and an obscurantism. 
They professed a satisfaction with "the old time religion," 
and publicly expressed doubts about the need. for education. 
Involvement in the ever-changing currents of specula.tion 
scientific and philosophical thought too often led. only 
to confusion and to heresy. The fundamentals were 
available for all in the Holy Bible, and they were 
sufficient. In 1872 a Methodist Bishop averred: 
"The best preacher I ever heard had never been to college 
at all-hardly to school." 1 An Archdeacon observed 
in Ha.rper 1 s that "A man mangled by a seminary is worse 
than one with no preparation." 2 
In complete contrast to the attitudes indicated by 
these statements, Warren manifested in all his work an 
intense conviction that the exercise of human reason is 
1. Cited by Hunter Dickinson Farish, The Circuit Rider 
Dismounts: A Socia.l History of SouthernMethodism, 1865-
1900, (Richmond, Virginia: --- p. 276 
2. Archdeacon Mackay-Smith, "The Ministry and the Times," 
Harper's New Magazine, LXXVIII (January, 1889), 208. 
as much a religious and a Christian duty as the exercise 
of the will and the capacity to believe. He insisted 
that the criteria for theological truth include both 
authenticity and accuracy of Scriptural interpretations 
and reasonableness. Neither of these criteria may be 
considered adequate alone; both are required. Every 
phase of Warren 1 s life and work reflects his unwaverj_ng 
conviction that the truths of Christian theology and 
the truths of philosophical and scientific inquiry are 
ultimately compatible if not identical. 1'he burden of 
his lifework was devoted to a zealous championing of 
those movements which stood in direct opposition to 
elements of obscurantism, smug traditionalism, and 
sectarianism within his denomination. It is a conclusion 
of this study that Warren's was one of the prophetic 
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voices crying in the intellectual wilderness characteristic 
of much of the American Methodism he knew. 
3. Educational Statesman 
Warren's defense of the place of reason in theology 
was not confined to the writing of arguments and the plead-
ing of causes. His enduring monument is that he gave the 
University its character. Similarly, it is generally 
agreed that the University he created has had an influence 
second to none in the expression and, in turn, the forma-
tion of the character of American and increasingly, world 
Methodism. The University reflected the character of its 
founder in such theologically significant ways as these: 
it related to the Church but extended far beyond any 
denomination in the search for true comprehensiveness; 
it secured the place of theological education as the 
foundation and crown of the educative process; it 
consciously set out upon the basis of a structural 
framework eclectically derived from the finest of the 
systems of the past and present to pioneer, to innovate, 
to push back man's mental, moral, physical, and religious 
horizons. As such work relates to the condition of man, 
it has fundamental significance for theological thought 
in general, and for Methodist theological thought in 
particular. And in this work Warren was the prime mover 
and guiding genius. 
4. Biblical Inspiration 
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Again, it is only in historical perspective that an 
adequate evaluation may be made of Warren's emphasis upon 
the place of reason in Biblical inspiration and revelation. 
His view that theological knowledge in general and 
Biblical revelation in particular differ only in the 
degree and not in the kind of inspiration, stood in 
contrast to much of the thinking of his denomination. 
His approach to the interpretation of inspiration is 
properly to be regarded as reflecting the advanced 
thought of his day. His appeal to the experience of the 
reader or hearer of the Bible as the valid criterion for 
establishing authentic "authority" may have been in 
keeping with traditional Methodist emphasis upon personal 
experience, but it also opened the door for the critical 
examination of the Bible according to the developing 
scholarly standards of the day. Warren showed much con-
cern over the proper approach to a critical discussion 
of Biblical authorship and authority. His refusal to 
close the Bible to that type of scholarly scrutiny which 
eventuated in results damaging to traditionally cherished 
interpretations, his placing Hinckley Mitchell on the 
faculty of the School of Theology, his thorough defense 
of Mitchell's rights as a Biblical scholar to follow the 
current scholarly methods of biblical criticism, and 
his attempts to expound the common-sense approach of 
his own 11 Christia.n-realism" to such thorny theological 
issues placed him in what was for his time the a.dvance 
guard. But his rejection of some of Mitchell's conclu-
sions, his unshaken loyalty to a hard core of fundamentals 
of evangelical Christianity reveal Warren to have remained 
within the deep main stream of the thought life of his 
denomination. It is significant, hmvever, that the force 
of his objection to some of Mitchell's work was based 
upon a quarrel with Mitchell's conclusions and not his 
method. 
~. Relationship to Other Denominational Theologies 
In historical perspective Warren's relationship to 
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theologies other than his own may be seen as ~enerally 
typical: his emphatic rejection of nineteenth-century 
Universalism, Unitarianism, and Transcendentalism, 
reflect attitudes prevalent throughout American Methodism. 
The very intensity of his repudiation of unacceptable 
views and his championing of Methodist positions is 
typical of his time, and though it strikes the nodern 
reader a.s rather remarkable, it is not noteworthy. 
No historica.l evaluation of Warren's work would be 
complete without specific mention of his efforts in the 
fields of philosophy of religion, comparative religion, 
history of religion, and cosmology. In each of the 
fields his work represented a breadth of conception 
and a. degree of academic and cultural evaluation 
which justify his being considered an ornament to his 
denomination. His efforts in cosmology appear to have 
had the least effect generally a.nd likely were of the 
least theological si~nificance to Methodism. Warren's 
philosophy of religion, though not explicitly related 
to the personalism developed by his close friend and 
associate at Boston University, Borden Parker Bowne, 
had distinctly personalistic emphases. 
6. Significance of Warren's Scholarship 
Warren's primBry concern throup.-hout his life was for 
persons. He viewed the Church, for example, as an 
organization instrumental toward developing the spiritual 
life and meeting the spiritual needs of persons. His 
understanding of the natural world was one vlhich 
empha.sized the necessarily personal interpretation 
inherent in a.ny definition. He saw the supernatural 
and personal aspect, involved in the definitions of 
nature, and was articulate in giving expression to 
philosophies of religion, education, history and 
science which gave proper recognition to the centrality 
of the personal. He contended in one field after 
another for his conviction that the road to the knowledge 
of even material things is the road -vrhich leads through 
the mind. 
7. Optimism and Generalization 
This study leads to the conclusion that Warren's 
theological perspectives reflect the cultural climate 
of nineteenth century New England. There is a high 
regard for the humanity of man throughout Warren's 
works. There is a relatively little amount of material 
dealing with the sinfulness and evil of man. There is 
considerable evidence of Emerson-like reaction against 
the Calvinistic portraits of man's corruption, and there 
is a great dea.l which is Emerson-like in Warren's 
appreciation of the distinctly American theology. 
Emerson could have written as Warren did that "It is 
time native American theolo~ians were lookinr-: to their 
1aurels."1 The optimistic note is unmistakable in Warren's 
work. It is true that in his later years he took 
increasin~ and disturbed note of the problems of the 
social order and problems brou~ht to light by the 
first world war. But perhaps more typical of his 
prevailinP' attitude is such a statement a.s this 
with its Emersonian optimism readily apparent: 
For just as our American civilization is ~radually 
absorbin!l all that is excellent in the civilizations 
of the older nations, and out of these diversified 
elements developing a new, hi~her, broader, and 
purer type, so our youn~ American scholarship, 
learning from all, but copying none, is destined 
to develop itself in a form which shall combine, 
in faultless proportion, the thorou~hness of the 
German, the practicality of the British, the 
vivacity of the French, and the elegance of the 
Italian.2 
Thou~h he never surrendered to the transcendentalist 
or spiri tua.list cults, Warren's work shows the influence 
of his familiarity with them and with many of the leaders 
of New England religious and literary developments. He 
felt free, for example, to take note in publication of 
what he interpreted as an "almost universal tendency for 
other churches to come to the Methodist practice of 
emphasizin~ spiritual life over dogma, ritual, etc."3 
Warren shared considerably in the generalizing tendencies 
1. W.F. Warren, "Nast's En~lish Commentary," Methodist 
Quarterly Review, L (January, 1868), 30. 2. Ibid. 36. 
3. W.F. Warren( untitled article, Zionls Herald, 1XXIV 
(March 4, 1896), 146. 
characteristic of much of the thought of his time. Thou~h 
holdint7 firm to his hard core of basically orthodox 
evangelically Christian doctrines, Warren admired such 
men as Bronson Alcott and his work reflects a noticeabe 
influence of the prevailing intellectual climate of his 
day. 
8. Liberal Methodology 
As much as a study of Warren's life and vrork in-
dicates the influence of the New England cultural milieu, 
the bulk of his achievement lay in a context and in a 
period outside and later than that of the period of New 
England's ''flowering." His work is most adequately 
understood as being in the "liberal" tradition which 
came to characterize his denomination at least in part. 
Throu~h his maintaining the dynamic inter-relationship 
of an adaptive, comprehensive, and liberal methodology 
with the doctrines of universal prevenience of redemptive 
revelation and ~race Warren made one of his most si~n­
ificant contributions to nineteenth-century American 
theological scholarship. The conflict between liberal 
and reactionary Christianity reached some of its 
climactic moments during Warren's active period. It 
is interesting to note that such a sermon as Harry 
Emerson Fosdick's "Shall the Fundamentalist Win?" was 
preached seven years before Warren's death. It is a 
conclusion of this study that however much Warren sought 
to mediate the ideas of opposing factions and however 
tenaciously he held to a core of orthodox fundamentals, 
his orientation was definitely liberal. 
Reinhold Niebuhr has been quoted as saying: 
That part of the church which maintained an effective 
contact with modern culture stood in danger of capit-
ulating to all the characteristic prejudices of a 
"scientific" and "progressive" age; and that part 
of the church which was concerned with the evan~elical 
heritage chose to protect it in the armor of a 
rigorous biblicism.l 
It is to Warren's credit that he sought with considerable 
success to maintain what he conceived to be thoroughly 
Christian a position which kept in closest contact 
with modern culture without either capitulating to it 
or retreating to an obscurantist biblicism. Some of 
the conclusions which Warren himself reached indicate 
a conservative bias, but the methods which he championed 
were of the liberal type, and it appears safe to infer 
that he would have been willing to accept the conclusions 
to which his methods led. 
His work reveals a thorough application of the 
liberal principle of utilizing all possible resources 
for discovery and understanding of Truth. Throughout 
his life he encouraged free inquiry and never sought to 
cast the Truth into chains of dogma and creed. His 
concern was for the expanding of all horizons, the 
1. Reinhold NiebUhr, cited in Harry Emerson Fosdick, 
"The Fundamentalist Controversy," The Living of These 
Days, (New York: Harper and Brothers;-1956), 144. 
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reformulation of all existing statements to meet present 
conditions, the progressive accumulation of new knowledge. 
His was an "experimental" reli~ion which manifest itself 
in a variety of areas, often in pioneering in relatively 
untrod paths of learning and application. His was the 
liberal spirit entering with the enthusiasm of a profound 
conviction of the complementary nature of the relation-
332 
ship of faith and knowledge. He wrote early in his career 
what appears to have been a motto for his life and work: 
An honest, truth-levin~ mind, willing to seek the 
truth •••• , to seek it by the light of Christian ex-
perience and revelation, and especially by the aids 
of God's Spirit, will seldom fail of satisfaction.l 
Warren experienced for himself the truth of his assertion 
made decades after the above-mentioned one that "every 
marked widening of intellectual vision caused by new 
knowledge necessitates new adjustments of knowled!Ze to 
faith and faith to knowledge."2 
9. A ~ide to the Understanding of Methodism 
Leland Scott observed that "Warren represents the 
type of Christian leadership needed in our academic 
institutions today: 
whereby creative scholarship, prophetic vision, 
evangelical piety, and redemptive compassion are 
combined in single personalities. Such integration 
can be accompli~hed, without sacrifice to intellectual 
hOnesty, academic freedom, or Christian commitment.3 
1. W.F. Warren, ''Scripture Inspiration," The Ingham Lec1rures, 
(Cleveland: Ingha.m, Clarke and Company, 1873). 
2. W.F. Warren, The Religions of the World and the World-
Reli~Zion, (New York: The Methodist Book Concern;-1911), 19. 
3. Leland Scott, unnublished address, "The Mind of William 
Fairfield Warren,n 1.2. 
The present study permits the conclusion tha.t 
Scott's position is substantiated by the facts of 
"\tJarren' s life and work. 
What Warren once wrote of Abel Stevens might be 
said of Warren himself: 
His services to many advance movements of society, 
particularly to the cause of ministerial education, 
should never be for~otten; but in any judgment the 
most siRnal of all the benefits accruin~ from his 
lonr! and beautiful life was the contribution he made 
toward a more intellip:ent appreciation of the ideals 
which dominated the leaders of the ~reat religious 
movement beginning in the eighteenth century. To 
his Church he gave a more luminous and catholic 
view of its own teaching than many o.;:~ its prominent 
champions had entertained, and he, perhaps, more 
than any other, contributed to the change of attitude 
of other evangelical bodies toward his own.l 
William Fairfield Warren, Christian, champion of Methodist 
theolop:y and education for three quarters of a century, 
deserves to be remembered, and to be accorded a place 
of honor in the annals of the Church and the University 
to which he ~ave his life. He who would know the 
story of American Methodism would do well to know the 
life and work of William Fairfield Warren. 
1. W .F. Warren, "Abel Stevens, Reminiscence and Tribute," 
Zion's Herald, LXXV (September 22, 1897), 596. 
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This dissertation sets forth data and interpretation 
for a more adequate evaluation of the significance of the 
life a.nd work of William Fairfield Warren to the theolop.y 
of American Methodism. The method employed is that of an 
11 intellectual bio,rlraphy" in which Warren's achievements 
are delineated a,rlainst the background of his life and 
times. r:L'he sources for the study are mainly primary. 
Following a chapter dealing with Warren's biography, 
a survey is made of his early works as a maturing Methodist 
thinker. His response to the theological Climate of mid-
nineteenth century New England is seen to be characteristic 
of American Methodism of that period. Another chapter 
examines Warren's scholarship in the areas of cosmology, 
comparative reli,~:zion, and the history, psycholo!tY, and 
philosophy of religion. His standpoint is seen to be 
that of Christian theism which he conceived to be the 
highest, deepest, and most scientific view possible. He 
understood the wellsprings of all religion and theology 
to lie in the incompatability within each individual of 
instinctive awa.reness of absolute dependence and spontaneous 
energy. It is arm1ed that religion can and must pass before 
the strictest and most thorough scientific investigation. 
The heart of Warren's philosophy of reli~:zion is his 
conviction of the identity of ideal Christianity with ideal 
Religion. Christianity is presented as the one true 
World-Religion. The God postulated b~ philosophiCal and 
scientific researches is identical with the God revealed 
by Jesus Christ. One-sided emphases on either "divine 
revelation" or "purely natural evolution" are joined 
together in a third view which seeks to harmonize the 
two b~ showinp: that the essence of religion implies a 
mutual activity on the part of the Divine Object and the 
human subject. 
Chapters Five and Six present the heart of Warren's 
major theolop:iCal works. Remaining lo~al to wha.t he held 
to be the true Methodist interpretation of an evangelical 
and orthodox Gospel, Warren demonstrated a deep concern 
for maintaining the relevance of the Christian message 
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to a rapidl~ and radicall~ changing scientific, philo-
sophical, and cultural context. His work, Systematische 
Theologie, was hailed as a noble beginning of a statement 
and vindication of the Methodist system of doctrine in 
relation to the theological and philosophical developments 
of the ar:re. It championed Methodism as the only full-y 
Scriptural and full~ reasonable theolor:rical position. It 
remained unfinished, however, because of Warren's man~ 
duties as founder and President of Boston University as 
well as professor and Dean of the School of 'I'heology. A 
chapter is devoted to Warren's theologicall-y significant 
educational work. 
Examination of the motives which .!mided Warren 1 s 
educational career reveal that they were primarily theo-
lo~ical in nature. Widespread suspicion of theolo~ical 
education characteristic of much of American Methodism, 
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the poverty of the educational attainment of much of the 
Methodist ministry, the failure of Methodism's time-honored 
system of ministerial education to adjust to the demands of 
a chan~ing social and intellectual context--such factors 
as these challenged Warren to shift the center of his 
career from systematic theology to education. Compre-
hensiveness, coherence, centrality of personality, a firm 
foundation of Christian theism in philosophy, and an 
unwavering comrni~ment to a growing 11 experimentalu type 
of Christian faith--such are the characteristics of his 
position in the field of Methodist education. 
A final chapter presents a topical outline of Warren's 
system of reliP"ious thought together with an evaluation in 
historical perspective. Cited as noteworthy are the breadth 
of his conception of theology, his defense of the place of 
reason in theology, his broad concept of the nature of 
revelation and stress on the function of rational processes 
in determining the meaning of inspiration, his insistence 
upon a median position of pragmatically-qualified evangel-
ical orthodoxy which stressed the twin motifs of his 
thou~ht: loyalty to his Methodist heritage and relevance 
to the demands of the day. The conclusion reached is that 
Warren's life and thought constitute an interesting, sig-
nificant and fruitful entry into a knowledge of Methodism. 
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